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Let Us ZooM ...
Sunday 10.30am Morning Prayer
Tuesday / Wednesday PM Bible Studies - contact Kay Pendlebury / Sandie Kaine for details
Monday - Friday 8.45pm Compline (Prayer at the End of the Day)

Join our Sunday Zoom Service 
https://us02web.zoom.us/j/85815697155?pwd=cERsSklnUUcwZ3BoeG5zSlAyallSZz09 
Meeting ID: 858 1569 7155
Password: 044061
Again, like last week, you might like to have a candle with you this Sunday morning, ready to light 
as part of an Easter candle lighting liturgy at the beginning of our service. 

You can also use the same log-in details to join us at 10.30am on Wednesday for a virtual morning 
tea and compline at 8.45pm Monday-Friday.  For Compline, the order of service is available on p.45. 
in this edition of the E-pistle and on the Virtual Cloister and Epray app. 

https://us02web.zoom.us/j/85815697155?pwd=cERsSklnUUcwZ3BoeG5zSlAyallSZz09
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FroM the reCtor

Dear Parishioners, 

With the easing of restrictions on some gatherings and activities the 
Churchwardens and I have started to look at the procedures and requirements 
for the resumption of activities and services. This is not straightforward 
and it requires careful consideration, so we are glad of your patience and 
forebearance as we work on this. Obviously we would love to be able to 
gather for worship ‘in the flesh’, however, safe work considerations, due care 
and concern for all as well as the practicability of cleaning requirements 
must be properly assessed and factored in to any resumption of activity. 

Please remember to be cautious about re-emerging from COVID-19 isolation. While it is certainly a 
blessing that the situation here has allowed for some easing of restrictions, many of us are still highly 
vulnerable due to age or co-morbidities. Certainly here in Manuka it has felt much busier this week, but 
we mustn’t let that distract us from the serious risk the pandemic still poses. 

I take this opportunity to thank those of you who have been in touch to say how much you appreciate the 
E-pistle and the other online services we have been using. I am so pleased that people keep contributing 
to the E-pistle! Since our first edition my great fear has been we will run out of copy, but so far, so good! I 
am aware that some parishioners have not been receiving the emails we send out. A few addresses have 
bounced back and I suspect for some others the E-pistle is being filtered into their junk box (Heaven 
forbid!). If you are in contact with other parishioners, please check with them that they are “in the loop”. 
Materials can always be accessed directly from our website. 

I am pleased to say that we are working to have a special recorded Evensong for Pentecost and Trinity, 
as well as our now customary Zoom services. Links will be provided in next week’s E-pistle. For those 
of you who have not yet managed to join us via Zoom, I encourage you to check it out. While Zoom may 
not compete with a Choral Eucharist in terms of its liturgical scope, it is very encouraging to see one 
another. 

The Easter season is drawing to its close. Ascentiontide will yield to Pentecost next Sunday. For our 
Pentecost Zoom it would be nice to make it feel a bit special. Unfortunately I have not yet come up with 
a suitably creative idea, so my simple suggestion for now is to wear something RED. If you feel like 
decorating your “ZoomZone,” you can download a Pentecost decoration by clicking here or maybe you 
can find a suitable virtual background to use? 

pax, 

https://el2.convertkit-mail.com/c/p9u0qwdkqkc4i34nz7hq/e0hph0u9/aHR0cHM6Ly9hcHAuY29udmVydGtpdC5jb20vbGFuZGluZ19wYWdlcy8wMDVhZjI5MC0zNzVjLTQyYmEtOTNjNC02ZTdmODIzOTA3YTUvcmVkZWVt
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Ascension

This begins on the Thursday ten days before
Pentecost Sunday. It marks the last of the forty
days the physically resurrected Christ spent on
earth, his farewell and his final commission. 
As Christians have reflected upon this event, they
have realised its significance for the whole human
race. Christ, as the representative of the human
race, has taken humanity into the heart of God.
Jesus called his followers to spend the days
following his physical disappearance waiting on
God, in order to receive the Holy Spirit, or Power,
which God would send them.

Morning Prayer

Opening Christ is risen!
He is risen indeed. Alleluia!
Christ has ascended!
Our High King – He shall reign for ever. 
In love of the King of Life we shall celebrate.
Alleluia!

There may be singing.

Psalm Psalm 92; 104; 110; 117; 139; 147:1–12; 148; 149 or 150

The following Proclamation or ‘The Song of Christ’s
Glory’ (page 376) may be said.

Trumpets of the earth proclaim,
Christ who once in earth had lain,
goes in triumph now to reign.
Alleluia!

Lindisfarne Liturgies  14/4/10  10:22 am  Page 173
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He sits with God upon his throne,
the Father’s glory is his own,
he the eternal, radiant Son.
Alleluia!

All human life with him is raised,
the weakest ones by heaven are praised,
now high and low on him have gazed.
Alleluia!

Old Testament 2 Kings 2:1–15 or the reading of the day
reading

High King,
you are crowned with glory.

Victor in the race, 
you call us to follow you.

High Priest, 
you understand our every need.

Eternal Giver, 
you shower your gifts on every soul.

Head of the church, 
you wish no one to be separate from your Body.

Sender, 
you promise us your Holy Spirit.

New Testament Luke 24:50–53; Acts 1:1–11; Matthew 28:16–20;
reading or 1 Peter 2:4–10

There may be the Declaration ‘The Song of Christ’s
Glory’ (see Declarations, page 376) or creed,
silent meditation, teaching or singing.

174

CHRISTIAN FESTIVALS

Lindisfarne Liturgies  14/4/10  10:22 am  Page 174
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ASCENSION

Intercessions Sovereign of the Universe,
a cloud hid you from sight
yet your mortal humanity has been raised to life in
God. 

We pray for those whose life is clouded:
raise them to life in you.

For those clouded by fear:
raise them to life in you.

For those clouded by worry:
raise them to life in you.

For those clouded by hostility:
raise them to life in you.

May tiny infants in the womb be raised to life in you;
may the handicapped and ailing be raised to life
in you;
may bronzed and brave adventurers be raised to
life in you;
may thinkers and researchers be raised to life in
you;
may the battle-scarred and weary be raised to life
in you.
May the whole human family be raised to life in
you.

There may be silence, free prayer or singing.

Closing May the King of glory fill you with joy, make you
expectant, keep you in unity, and bring you the
Power from on high.
Alleluia!

Lindisfarne Liturgies  14/4/10  10:22 am  Page 175

From Liturgies from Lindisfarne
Prayers and services for the pilgrimage of life

RAY SIMPSON
©2010 Reproduced by permission
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 ‘FroM the PULPit’: LeFt Behind
The ReveRend Ben edwaRds

Last week Claire watched Mary Poppins. It reminded me that several 
years ago Timmy also watched Mary Poppins on, or very close to, 
Ascension Day. So I now find an indelibile association of Ascension 
with Mary Poppins. This holds because there are certain  bemusing 
resonances between them. The film ends with the scales falling off 
the eyes of Mr Banks, who hitherto had been a work-obsessed, time-
poor father. He finally gives up his serious ways, bursts into song, 
and rushes out to take his children and sufragette wife kite flying. (Having recently blotted his copy 
book at the bank where he worked he had nothing to lose). It would seem he had finally learnt his 
lessons from Mary Poppins. Her message passed on and her work done, Mary Poppins is able to 
pick up her carpet bag, unfold her umbrella and float off up into the sky. Is this not a little like the 
Ascension? 

There are, of course, important differences between Mary Poppins and Jesus, which I trust you 
do not find unsurprising. Yet, aside from the circumstances of their departures, there is another 
similarity that occurs to me. That is the sense of emptiness and uncertainty felt by those left behind 
as this life-changing presence withdraws – the Banks children find their father’s newfound joie 
de vivre bittersweet as they know it means Mary Poppins will move on. ‘Don’t you love us?’ they 
accuse her as she reaches for the carpet bag and sends them on their way.   

Despite Jesus’s promise to be with them always, the disciples probably felt very lost and despondent 
when he left them. Having shared the joy of resurrection and felt that all was changed – that all 
that was wrong and unjust was transformed through Jesus’ resurrection – they must have felt 
quite bereft that he was now leaving them. Indeed they may have felt that having experienced the 
presence of God so intensely among them in Christ, that God was now absent from the world… 
and they would need to once more trust in what Jesus had told them, waiting to see what he meant 
when he said, ‘I will not leave you as orphans’. 

We too can struggle with a sense of God’s absence in the world. And that is why it is helpful for us 
to see Ascension in the context of both Easter and Pentecost. It is a hinge between these phenomena. 
Next week we celebrate the coming of the Holy Spirit upon the nascent Church gathered at Jerusalem. 
Pentecost celebrates the thrilling fulfilment of Jesus’s parting promises to the disciples: the coming 
of the Holy Spirit upon the faithful and the outpouring of God’s love and creative power upon them. 
And through this experience they begin to know the continued presence of the Risen Christ with 
them – as they share in the common life of the household of faith, as they serve others in ministry 
... even as they face danger, persecution and death. 

We may not always sense God’s presence with us or in the world, but we know from Jesus that 
God is ever-present, his love is continually being poured out into our lives and this world. This 
presence is not some sort of innoculation against the bad things of life. A lot of people seem to think 
that’s what we believe, or that’s how God should act if God is real. This is the sort of propositional 
or conditional God that many people wish to make in their image: If God is loving / present / real 
/ all powerful, then ... This is not how God chooses to be present in our lives. God chooses to be 
present in our lives in God’s ways. And so we find that Christ is made present to us through the 
sacred mysteries of the liturgy where, opening our hearts to the transformative love of Christ, we 
feel and taste his presence in the Sacrament and hear the Good News proclaimed to us in the 
Scriptures; in gestures and actions of care, compassion and love;  the indwelling of the Holy Spirit, 
prompting us, calling us, convicting us, strengthening and imparting its gifts upon us; in those 

cartoonchurch.com
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inexplicable mystical moments of serenity, insight and inspiration that come upon us. As we grow 
in our relationship with and our understanding of Christ, we see his presence in the ordinariness of 
life and in the outbreaking of hope, healing, restoration and love in our lives, as well as in the faces 
of the poor, the imprisoned, the outcast, the broken, the wounded, the lost... Just as Christ’s presence 
in the stable caught the religious cognoscente off-guard, so too his presence continues to be one that 
surprises many! All of this underscores those familiar words from the liturgy, ‘His Spirit is with us’.

Speaking of the stable, the ancients loved great people to have extraordinary births, heralded 
by astronomical happenings such as comets, and other signs such as unusual if not miraculous 
parentage. Be it for reasons of astrological tidyness or the symbolism of a completed life, to die on 
one’s birthday was considered a particular blessing and sign of fulfilment. (For instance, this ‘feat’ 
is ascribed to Moses in the Talmudic tradition.) In some ways the Ascension might seem to hold 
with elements of these traditions – Jesus’s extraordinary life is bookended, as it were, by both an 
extraordinary arrival and departure from this world. However, I think there is more to it than that. 

Rather than bookends, I see something a bit more cyclical happening here. The mystery of the 
Incarnation, God in the flesh, Christ’s ‘coming down’ to our form and level, seems to turn on its axis 
through the events of Easter and Ascension, raising up our humanity into the highest realms with 
Christ. In this way it appears that Ascension reflects Christmas with a beautiful, holy symmetery: 
the reaching down becomes a lifting up. The mysteries of the entanglement of the divine and human 
in the Incarnation are now swaddled together not in humble cloths but in glory, and they rise from 
the earthly dimension to the realm of the eternal. Predicated on this dynamism of Word, flesh, 
resurrection, ascension and glory is the gift of Pentecost: the coming of the Holy Spirit. Thus, while 
it might have seemed we had come full circle at Ascension, perhaps there is a sort of three-fold 
rotational symmetery operating here; and the interaction of Word and flesh now ignites one of  flesh 
and Spirit.  

Back to Mary Poppins. She is able to depart because her work is done. That is not exactly the pretext 
of Jesus’s departure. The disciples become ‘apostles’ – ones who are sent – and are entrusted with 
continuing the mission and ministry of Jesus. This is of course the ongoing calling of the Church. 
And we discover that when we are obedient to that call, we experience the continued presence of 
Christ, through the Holy Spirit. This is the gift and call of our Baptism, as we become members of 
the body of Christ. 

Christ was anxious that the Ascension should not become the focus of a sense of loss for the Christian 
community, but rather the inauguration of a new era for it. There was an element of exchange or 
transformation at work here - the transition from the physical presence of Christ to the inauguration 
of the sacramental presence and the anticipation of the presence of the Holy Spirit. The Ascension 
inaugurated the Christian community’s shift from physical sight of the Lord to spiritual vision and 
faith; to the deep experience of his sacramental presence and to life in the Spirit.  The Christian 
community still lives in the shadow of the Ascension cloud: it speaks to us of Christ’s continued 
presence, his mystical and sacramental presence, in this world, so that even though he has physically 
departed this world, he remains in it.

Ascension invites us to reflect on how our humanity is raised up and glorified by Christ’s loving 
presence and action in this world. In the lead up to Pentecost next week, I also encourage you to 
pray and reflect on our baptismal calling to be the people of God, to be the body of Christ, and to 
accompany that by reflecting on the presence of Christ in our lives. 

How do we look for that presence?
How do we greet it? 
How do we mediate it? 
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 saints aLive!  
The ReveRend Kay PendleBuRy 

Bishop Joseph Butler was said to have admonished John Wesley with the words: ‘Sir, the pretending 
to extraordinary revelations and gifts of the Holy Ghost is a horrid thing, a very horrid thing’ (Wolters 
1966 p. 11). St Paul is also said, by some commentators, to have expressed a similar sentiment in 1 
Cor 14:26, ‘How is it then, brethren? when ye come together, every one of you hath ... a revelation 
...’  (KJV). And we, sensible Anglicans, are also hesitant when we hear about divinely inspired 
‘revelations’. One must tread with caution, yet our belief tells us that God does communicate with 
his people. And so, over the centuries, the revelations of certain people have been accepted as truly 
from God, and we have commemorated the receivers in our church calendar. Julian of Norwich, 
whom I wrote about a few Epistles ago, is one such person.

To these people God’s purposes of love, mercy, peace and justice have been especially revealed, 
and they have become companions on our journey. They are models of faithful discipleship in 
differing ways, but praise and thanksgiving are common themes in their lives. As well as comfort, 
they also bring a challenge: the realities of judgement and mortality. We have resurrection now, and 
abundant living now, but it is via the cross—dying and rising with Christ. Martyrs particularly 
challenge us and our priorities. But, as Athanasius wrote, ‘after all, what is death but the burial of 
sin and the harvest of goodness.’ (Atwell 2016 p. viii). So in fact, we commemorate saints on the date 
of their death, not their birthday because death is seen as a birthday to eternal life. 

The practice of commemorating the martyrs began with the early church. To paraphrase Tertullian, 
‘The blood of the martyrs is the seed of the Church.’ And the liturgical year of church began to 
take shape. Later, different forms of martyrdom (faithful witness) were acknowledged and other 
outstanding Christians were commemorated in the Church’s calendar. They are people whose life 
and example point us to Christ. But the early Church (including Augustine, and Ambrose) made a 
clear distinction between veneration due to saints and worship offered to God. 

Unfortunately, in later centuries this difference became blurred. Saints came to be known as workers 
of miracles—as evidence of their closeness to God, and of bearing ‘true revelation’. A belief also 
developed that the earthly remains of saints ‘effected their presence’. This led to the abuses that the 
reformers of the 16th Century tried to eliminate in an attempt to restore Christ as the sole mediator 
between God and humankind. When many reformed churches got rid of the commemoration of 
saints, the Church of England retained a calendar of saints, and in many respects this has shaped 
the worship of Anglicanism. 

At a later stage there was a return by some to the idea of prayer uniting the mystical body of Christ. 
They argue that, while the saints are not our mediators by way of redemption, they are members 
of the mystical body of Christ as are we, and they love us, and wish us well, and hence do pray for 
us. Thus, they may mediate for us. This gentle theology appeals to me, and I will no longer squirm 
when praying the conclusion to the Community Obedience of the Third Order of the Society of St 
Francis:

May our blessed lady pray for us,
May St Francis pray for us,
May St Clare pray for us,

May all the saints of the Third Order pray for us,
May the holy angels watch over us and befriend us,

May the Lord Jesus give us his blessing and his peace.
Amen. 
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dUnstan arChBishoP oF CanterBUry, 
restorer oF MonastiC LiFe, a ChieF adviser to the Kings oF Wessex 988

Our Saint for this week, St Dunstan, was not a martyr but one of those commemorated for the things 
he did in his life. He was born around 910 near Glastonbury in Somerset. As is fitting for a saint, 
there is a miracle story about his birth. His mother, Cynethrith, whilst pregnant, went to church to 
celebrate Candlemas. When everyone’s candle had been lit, they were all suddenly extinguished. 
Peering upwards in fright, the congregation saw a tongue of fire descend to light the candle held by 
Cynethrith. They then all relit their own candles from hers. Not long after, Cynethrith gave birth to 
a son and he was named Dunstan.

He was educated by the monks who lived in the ruins of Glastonbury Abbey. As a child he apparently 
loved to learn, and mastered many artistic crafts. He was known for his wisdom, and was later 
appointed to the court of the King, where he became a favourite. Other members of the court were 
jealous, and accused him of witchcraft. Dunstan was ordered to leave court, and as he journeyed out 
he was attacked by his detractors, beaten, bound, and thrown into a cesspool (that is, a pit of sewage!). 
He survived the ordeal and made his way to the house of his uncle, the Bishop of Winchester. Under 
the influence of his uncle, he took holy orders in 943 and returned as a hermit to Glastonbury, living 
in a tiny cell attached to a church. Here he studied, worked as a metalworker (in gold, silver, iron and 
bronze), in the scriptorium, and played on his harp. 

The image below is thought to be one of his own works—an image of himself lying at the feet of 
Christ. The text reads The text reads Dunstanum memet clemens rogo Christe tuere, Tenarias me 
non sinas sorbsisse procellas (Remember, I beg you, merciful Christ, to protect Dunstan, and do not 
permit the storms of the underworld to swallow me up). 

Dunstan is also credited with having composed the anthem Kyrie rex splendens. https://vimeo.
com/8401485

https://vimeo.com/8401485
https://vimeo.com/8401485
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It was in his cell that Dunstan was said to have been tempted by the devil. An elderly gentleman 
appeared at his window and asked him to make a chalice. Dunstan agreed, but as he was working 
his visitor began to change shape—he became a seductive woman! Dunstan continued working, 
pretending not to notice. He placed his tongs in the fire and when they were red hot, he pulled them 
out and seized the devil (as indeed the shape-changing gentleman was) by the nose. Dunstan held 
on despite the struggling and screaming, until he triumphed. He then flung the devil out of his cell, 
and watched him disappear down the street wailing and cursing. You may have seen depictions of 
Dunstan holding the devil by the nose with his tongs.

The devil stayed well away, and Dunstan became a trusted advisor to the court. He inherited 
substantial sums of money from various people, which later in life he used to promote the revival 
of monastic life in England. He became an influential person, a minister at court, and then Abbot 
of Glastonbury. As abbot, he reformed the abbey and recreated monastic life there. As is usual 
in these circumstances, his fortunes waxed and waned depending on who was king at the time. 
He survived various shifts in fortune, and in 960 was appointed Archbishop of Canterbury. [The 
Wikipedia entry says that when Dunstan returned from Rome after receiving the pallium (a new 
word for me—but that’s another rabbit hole down which I was lost for a while), he regained his 
position as ‘virtual prime minister of the kingdom’. I can’t help but see him sitting in front of a 
Zoom meeting, ordering people about—probably by waving a set of tongs.] Dunstan continued 
his reforms of the English Church, monastic life and state law. A period of peace is said to have 
prevailed in the kingdom, unlike any before. 

In 973, Dunstan officiated at the coronation of King Edgar. The service, devised by Dunstan, is 
the basis still for the present day British coronation ceremony. After Edgar’s death, the situation in 
the kingdom deteriorated, and civil war became a possibility. Dunstan’s influence at court ended, 
and he retired to Canterbury. Here he devoted time to prayer, and attendance at Mass and the 
daily office. He worked in various ways for the flourishing of his flock, including the defence of 
widows and orphans, and the establishment of schools. He returned to practising his handicrafts, 
and making bells and organs. He died on Saturday 19 May 988. He was formally canonised in 1029. 
He is the patron of blacksmiths, goldsmiths, locksmiths, musicians, silversmiths, and bellringers. 
We at St Paul’s should especially commemorate Dunstan because we have the only ring of authentic 
change-ringing bells in Canberra, and a fine band of ringers. 

Like many saints before him, Dunstan has been attributed (well after his death) with miracles 
and divine deeds. He is the subject of several biographies, one composed by a certain Osbern who 
included a range of spirited miracles, including the ones recounted above. Osbern’s rendition of the 
stories is said to be funny and entertaining, combining a playful approach with complete faith in 
Dunstan as a worker for good. ‘If you really believe that this great man was supported by the power 
of God, it doesn’t undermine that faith to make the story funny; medieval writers could freely play 
with such topics because of the very security of their trust in the triumph of good over evil. All that 
is wicked and cruel and threatening can be made trivial by the sight of such mighty goodness—
exposed as nothing but a little scurrying devil, compared to the joyous strength and power of the 
truly good.’ (Clerk of Oxford, May 2012, https://aclerkofoxford.blogspot.com/)

Sources:
Atwell, Robert (2016). Celebrating the Saints. New Revised Edition. Norwich: Canterbury Press.
Clerk of Oxford, May 2012, https://aclerkofoxford.blogspot.com/
Wolters, Clifton (1966). ‘Introduction’ in Julian of Norwich: Revelations of Divine Love. Penguin 
Classics. 
Wikipedia https://en.wikipedia.org/wiki/Dunstan

https://aclerkofoxford.blogspot.com/
https://en.wikipedia.org/wiki/Dunstan
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third MiLLeniUM ChUrCh For 
“seCond-CentUry” Parishioners

anne MayBanKs

GREETINGS TO YOU from our oldest parishioner, Ness Carne, who turns 102 on July 1. Ness resides 
at Mountain View Aged Care Centre in Narrabundah, which is ministered to by our Parish. Since 
March, Anglican and Catholic clergy and volunteers have been unable to conduct services there, 
however, being a Salvation Army home, the Salvo’s chaplain, Beverley McMurray, has continued to 
provide spiritual support in person to all the residents.

The residents were used to having a 30 minute Anglican eucharist, Catholic mass and Salvation 
Army service once each month. In addition, every Sunday morning, Catholic laity would bring the 
consecrated host for a 15 minute Service of Reception, and each Tuesday morning, there was the 
opportunity to join in a 30 minute devotional time, where residents could pray for each other, their 
families, the staff, and their world.  All services occurred in a large room at the front of the facility. 
This is much more church than many nursing homes enjoy.

These services no longer happen, as Mountain View is in a designated “hotspot zone”, owing to its 
proximity and health links to Canberra Hospital. Although there are only around 60 residents, and 
rarely more than a dozen at each service; outside contact had to cease. Strict federal guidelines and 
directives from the Salvation Army Head Office have been thoughtfully and kindly implemented 
so that families and residents well understand the new restrictions.

Perhaps the most difficult time for both Ness and I, as her daily carer, was the week of total 
shutdown late in April. As Ness never goes out, and I am her only daughter close enough to visit, it 
was not easy for either of us. Fortunately, by Mother’s Day, proscribed visiting was permitted, and 
a “contactless window” appeared at the entry for larger family groups.

In any isolated care arrangement, the days tend to run into one another. We are all experiencing 
this - but it was so in aged care units, even before Covid 19 hit. Losing track of time is challenging 
for those trying to oversee activities. It was common for residents with a desire to go to a service to 
miss it entirely, or turn up on the wrong day or the wrong hour for church.

After consultation with Head Office, staff rearranged the dining area so tables that usually sat four 
people around them only had two. As ANZAC Day approached, chaplains in all Salvation Army 
homes were encouraged to utilize this “safe space” for a commemoration service - undoubtedly a 
most important day of spiritual reflection for many. Residents gathered 30 minutes before lunch. 
Service sheets had been left at each place setting, and the chaplain conducted a simple and moving 
tribute that was universally appreciated by the residents. Beverley has a wonderful singing voice, 
and employs this often, and a capella, to cheer the residents with sung graces and classic hymns. A 
beautiful gift also employed at the bedside of those needing comfort.

This arrangement proved so successful that twice weekly the residents now gather for simple 
ecumenical services thirty minutes before lunch.  Most denominational differences have simply 
ceased to matter. Those of great age and great faith know well how to ponder and keep these things 
alive in their hearts - they are well practiced at it!

They have survived much already. My mother references this pandemic with the Spanish Flu, 
where 10,000 lives were lost in Australia. At the age of 5 she lost her mother, who could have 
been saved if antibiotics had been invented then. She remembers a time before kitchen sinks were 
normal. The wash basin full of pump water on the kitchen bench was always tipped into the lemon 
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tree that was planted near the back door to deter snakes. 

She recalls the first car in the district was a silver Bean. She remembers circuit ministers, who 
sometimes came only two or three times a year, and rooms purpose built on to houses for home 
church. When the minister rose to give the sermon, the girls had to go and put the potatoes on for 
the communal lunch afterwards! She compares our last bushfire season with the Victorian horror 
seasons in 1926 and 1939 that took the lives of neighbours. She tells of relatives and schoolmates who 
didn’t return from various wars. 

When I asked her how she survived the Great Depression, she told me how much was recycled under 
the mantra “Make it up, make it over, make it do or do without”. Bartering thrived, as people traded 
what they had for what was needed. Like Moses, they looked at what was put into their hands, and 
then used it. Her cousins would set rabbit traps on their way to school, then check them on the way 
home. It was often the only meat available. Whatever weather disaster occurs, Ness remembers many 
others, already lived through. And despite, at various times, breaking her hip, ankle, three vertebrae 
and needing several eye operations, she always refused to be in a wheelchair for very long. 

When she turned 100, we sewed jaunty flowers on to all her beanies. She feels the cold, and knitted 
these for herself when she was evacuated to Canberra after cyclone Yasi. Another feat of survival, 
dealt with in her ninth decade. A new resident commented on her hats recently. “Why do you wear 
those things?” he asked. Ness just smiled and replied, “Because I can.”

To celebrate another resident recently turning 100, Chaplain Bev took this photo of all the centenarians 
at Mountain View.  

From left to right: Connie (in wheelchair with tartan rug) is 105; then Helen who turned 102 in April; Pat, also 
in a wheelchair, just turned 100; Phyllis is 103 and Ness (in the blue) turns 102 this winter.
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FroM the BeLFry
Julie doyle

When the bells of the 64 towers in Australia and New Zealand and some 6,000 in the UK fell silent in 
mid-March it was the first time bells had been silenced since World War II.    Ringing is an inclusive 
and collegiate activity and for many people they lost not only the opportunity to ring for Sunday 
services but also their whole social life.  Ever inventive, websites and apps were immediately created 
which enable people to ring together from multiple countries at once but of course it is not the same.

At Manuka our skills have improved considerably due to two ‘ready-made’ young ringers from 
Perth and Melbourne, a training weekend and also the assistance of Andrew Mills the bellhanger 
from the UK’s remaining foundry – John Taylor’s of Loughborough.  Since December he has been 
working on the Carillon refurbishment and installation of the new 5 tonne Ngunnawal bell.

Founded in 1911 the weekly magazine (also now online) The Ringing World gives details of all change 
ringing of note during the past week including Peals (around 3 hours) and Quarter Peals (45 mins).   
Its centenary was celebrated in London in 2011 with multiple towers available to ring at and a Service 
of Thanksgiving at Westminster Abbey.   The Dean commented that he would be the envy of every 
priest in the UK as there were 2,000 bellringers in church.

Some information about bells and bellringing can be found at:
• Dove’s Guide for Church Bell Ringers – https://dove.cccbr.org.uk/home.php 
Comprehensive details, maps etc for every church worldwide with bells hung for ringing

• Australian and New Zealand Association of Bellringers  - https://www.anzab.org.au/
Full details including photos of churches in Australia and New Zealand 

• The UK Central Council of Church Bell Ringers - https://cccbr.org.uk/ 
Centralised information about bellringing

People often enquire about funeral ringing which evolved with different conventions in the UK.   
Probably one of the first depictions is in the c.1070 Bayeux Tapestry with two men ringing handbells 
as King Edward the Confessor’s funeral approaches Westminster Abbey.
 
At Manuka we toll slowly for funerals and always include the deceased’s age. Opinions differ greatly 
about tolling for men and women but some apocryphal stories decree that a bell was tolled three, six 
or nine times followed by the age and that the workers in the fields would be able to identify who 
had died. 

Handbell ringing has become more popular recently and we have been struggling to ring our 8 
handbells.   I doubt that we would ever be able to compete with the group below who are not only 
following a complicated pattern but also the physical swaps.   
The ringer on the right has a slightly easier role as she rings last every time:
h t t p s ://w w w.y o u t u b e . c o m/
watch?v=z9rQHrjrCrc
and this is the pattern they are 
ringing:
 

Every year the ringers are asked to 
toll the former Bishopthorpe bell 
now at the Australian Centre for 
Christianity and Culture at Barton 
for the Commonwealth Day service.   
The afternoon before the ACCC 
called to say that there was a ‘slight 

https://www.youtube.com/watch?v=z9rQHrjrCrc
https://www.youtube.com/watch?v=z9rQHrjrCrc
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problem’ as the clapper had fallen out.   By chance Andrew Mills was on hand (probably the only 
person in the world with the appropriate skills) and four hours later, after requesting that they rent 
some ‘muscle’, the clapper was duly heaved into place and secured.

We look forward to ringing starting again later in the year and, as always, appreciate the ongoing 
support, enthusiasm and encouragement of the Rector, Assistant Clergy and St Paul’s congregation.   
Visitors are welcome in the tower.

We hope our bellringers had a happy St Dunstan’s Day last Tuesday. Dunstan, sometime  archbishop of 
Canterbury, is patron of bellringers. 

A video of the bells of St Paul’s being rung can be viewed here:
 https://www.youtube.com/watch?v=JHgGtKKifsY&feature=youtu.be

Below: Still standing after ringing a quarter-peal 1288 Grandsire Triples on 8 March 2020 
for more details visit https://bb.ringingworld.co.uk/view.php?id=1334940

https://www.youtube.com/watch?v=JHgGtKKifsY&feature=youtu.be
https://bb.ringingworld.co.uk/view.php?id=1334940
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thy KingdoM CoMe ... or oUrs? 
reFLeCtions on asCension day – thUrsday 21 May 2020 

The ReveRend elaine FaRMeR 
Ascension day is not a big day in many parts of the Christian world. It is celebrated exactly forty 
days after Easter Sunday, which puts it on a Thursday, and that may have contributed to its being 
overlooked as “extra to Sunday requirements”. Not so in the Catholic Church where it is a feast day of 
obligation, meaning Mass attendance is compulsory. It is a public holiday in some countries although 
not in Australia. In Indonesia, where about eight per cent of the population is Christian (which 
means slightly less than the entire population of Australia), Ascension Day is one of the religious 
days selected as a national public holiday. For this reason, when Bill was Ambassador in Indonesia it 
gave him singular pleasure to have a message sent to Canberra each year stating that on that day “the 
Australian Embassy at Jakarta would be closed for the Ascension of Jesus Christ”. It was amusing to 
think of the puzzlement in Canberra.

There is a wide range of customs associated with this day. Water festivals in parts of England; Father’s 
Day in Germany; early morning jaunts in Sweden to hear the cuckoos greet the dawn, a sign of good 
luck. Good luck superstition seems prominent. Eggs laid on Ascension Day in England don’t go off; 
clear skies mean a long hot summer to come; a rainy day means rotting crops and sick livestock. The 
Welsh think it’s bad luck to work on Ascension Day; the Portuguese wish for peace and prosperity. A 
strange and colourful English practice called “beating the bounds” meant marking out the boundaries 
of one’s land on Ascension Day, presumably as protection against supposed demonic forces. It was 
once done by driving boys round parish boundaries, beating them with willow branches as they 
went, poor things; now a simple stroll with a prayer and a tap on landmarks does the trick and is far 
more socially acceptable.

Such customs are interesting but they don’t really tell us anything much about this day nor how 
important it might or might not be in the spiritual scheme of things. To try to address that issue 
we need to come from various directions. First, I want to stay for a moment with culture and social 
customs and look at an attitude at the time that might have affected the disciples and particularly 
Luke as he later wrote The Acts of the Apostles. The people he wrote for would have been very 
familiar with ideas around the death of a Roman Emperor. Pertinent for us is that rumours always 
spread at such a time that the imperial soul had been seen floating to heaven. Under the Arch of Titus 
in Rome there is a carving that gives this concrete form: the soul of Titus, Emperor in the 80s of the 
first century when Luke was writing, ascending to heaven. It takes no imagination at all to see how 
people could interpret this to mean that emperors became gods when they died. That had two very 
useful political outcomes: first, the emperor’s heir got to call himself “son of god” and, second, that 
did a whole lot of good for his handle on power. Neat.

If from this standpoint we now look back into Hebrew Scriptures we find a parallel about ascension 
and power in the book of Daniel:
As I watched in the night visions,
I saw one like a human being
   coming with the clouds of heaven.
And he came to the Ancient One
   and was presented before him. 
To him was given dominion
   and glory and kingship,
that all peoples, nations, and languages
   should serve him.
His dominion is an everlasting dominion
   that shall not pass away,
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and his kingship is one
   that shall never be destroyed. 1

Power over the nations. And over the forces of evil, tyranny and disaster. The disciples would 
certainly have understood the point in Daniel’s vision about a human being coming with the clouds 
of heaven and being given dominion and glory and kingship. This human being was Jesus, the one 
who had risen from the dead. He would be granted dominion over all by God, and it would be 
everlasting dominion! Luke would have seen the same connection but would have taken it further. 
He could certainly have linked Daniel’s vision with Roman imperial theocratic pretensions as 
well. But, and it’s an important but, the difference is that, as far as Luke was concerned, it was the 
whole Jesus, not just his soul, that ascended to heaven. Jesus, body and soul, which means he was 
upstaging Roman imperial pretensions. Jesus, not the Roman Emperors, was “the real deal”. It’s a 
stirring political point but what do we do with it?

This is where we need to come from a second perspective: language. There are problems about 
meanings and perceptions. In a sense, unravelling “the Ascension” comes down to asking what 
we’re talking about when we use words like “heaven” and “up” and “down” and “kingdom”. 
What did the disciples and Luke mean by Jesus being taken up to heaven?2 There’s no suggestion 
that they thought that Jesus had suddenly shot off in jet-powered boots to some other sphere. For 
them heaven and earth were part of God’s realm, God’s reality, “interlocking spheres” the eminent 
theologian and sometime Bishop of Durham N.T. Wright calls them, in which Jesus is the only 
body who has ever been at home in each. It’s easy to start thinking here of the Celtic “thin places” 
where the divine seems almost touchable.

So what do we mean when we say Jesus was taken up to heaven?3 Are we thinking of heaven as 
somewhere else, a physical place somewhere beyond our earthly sphere, or are we, like the disciples, 
thinking metaphorically? Let’s stay with language for a moment. Think of how often we use “up” 
and “down” in relation to heaven and earth. Think about the biblical language with which we 
are so familiar and it doesn’t matter whether you think in terms of the King James Version, or the 
New Revised Standard Version which we use in our services. “Up” and “down”, “ascended” and 
“descended”; they are consistently present. From the Old Testament there’s the rather lovely idea of 
Jacob’s ladder between heaven and earth and all those angels ascending and descending on it.4  Then, 
from the New Testament, two examples from John’s gospel will suffice. No one has ascended into 
heaven except the one who descended from heaven, the Son of Man.5  I have come down from heaven, not to 
do my own will, but the will of him who sent me. 6

Leaving aside any fine theological points, this language has a natural outcome. It burrows 
surreptitiously into thinking and creates a division between heaven and earth which is not at all 
consistent with the biblical understanding. Heaven and earth become separate places, the former 
God’s abode, the latter ours. “The heavens are the Lord’s heavens,” says the psalmist, “but the 
earth he has given to human beings.”7  This is not meant to translate literally into two separate 
worlds but the trouble is that it has done just that in so much religious language, and for so many 
people. This helps to create the idea that Jesus has gone somewhere else where we are not. We have 
been left behind. The next step has been that we will, one day, follow Jesus to “that other place”, 
heaven.4 And, further, it becomes a two-tier system: heaven good, earth less good. And just how 
does that accord with that foundational text, Genesis 1:31? God saw everything that he had made, 
and indeed, it was very good. Nevertheless, upon such thinking, non-biblical and contradictory 
though it may be, centuries of theological dogma and teaching have been built.

If we keep to the intended ideas that heaven and earth are “interlocking spheres” what does that 
mean about Jesus and our relation to him? Here I’m going to hand the explanation to N. T. Wright 
because he’s very succinct about this:
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To say that Jesus is now in heaven is to say three things. First, that he is present with 
his people everywhere, no longer confined to one space-time location within earth, but 
certainly not absent. Second, that he is now the managing director of this strange show 
called ‘earth’, though like many incoming chief executives he has quite a lot to do to sort 
it out and turn it around. Third, that he will one day bring heaven and earth together as 
one, becoming therefore personally present to us once more within God’s new creation. 
The Bible doesn’t say much about our going to heaven. It says a lot about heaven, and 
particularly heaven’s chief inhabitant, coming back to earth. 8

I want to pick up on some key words here. As far as our particular sphere, earth, is concerned, Jesus 
“has quite a lot to do to sort it out and turn it around”. One of the difficult outcomes of the good/bad 
two-tier system imposed on heaven and earth has been the idea that (a) heaven matters more than 
earth, despite God’s creation of it; (b) our real purpose is to escape earth and get to heaven; and (c) 
that’s the only place where we can encounter the Risen Christ because that’s where he is! 

That thinking is the first thing Christ has to turn around because it’s wrong, illogical and its 
application has been insidious. Insidious because it has been an easy tool for controlling people. Do 
the right thing, be obedient faithful Christians and you’ll go to heaven and be with Jesus. Do the 
wrong thing, including question (especially priests and what they say) and harbour doubts and you 
won’t get to heaven and Jesus, you’ll go to hell. An enormously powerful tool in centuries past when 
most people were educated poorly, or not at all. And a sad outcome when power is concentrated and 
unquestioned in one source.

We’ve talked about cultural attitudes and about language. We’ve talked about ideas of heaven and 
earth. What about kingdom? In his gospel, Luke says the disciples asked Jesus, “Lord, is this the time 
when you will restore the kingdom to Israel?”9  It seems here they were still thinking Jesus intended 
to re-establish Israel as a nation, as the kingdom they knew from their tradition, the kingdom in 
which dominion belonged to David. They got it wrong. The dominion was vested in Jesus. The 
kingdom to be established was God’s and to accord to God’s good intention for the whole created 
order. Which idea completely rejects ideas of power in the hands of any earthly entity, secular or 
religious, being exercised for its own benefit.

The idea of heaven and earth as “interlocking spheres” underscores all f this because it keeps the 
Risen Christ among us. About Ascension Day, Augustine said “unless the Saviour had ascended 
into heaven, his Nativity would have come to nothing ... and his Passion would have borne no fruit 
for us, and his most holy Resurrection would have been useless”. This elevates Ascension Day from 
forgotten “extra to requirements” to a central gospel festival, holding heaven and earth together and 
the Risen Christ among us.

It also places an imperative on the Church to remember that it is not the kingdom of God. It works 
for that kingdom. Its job is not to focus on heaven at the expense of earth. When over the centuries 
it has done only this it has become part of the problem and a stumbling block in establishing God’s 
kingdom on earth. There is more to its job. In working for the kingdom of God proclaiming the 
gospel is core but that means more than preparing people for heaven. It means focusing on life here 
on earth and speaking out about those things which are anathema to God: suffering, corruption, 
misuse of power. More stumbling blocks, not solid building blocks.

At this point it is worth our remembering that we are the Church, we the people. It is easy to forget 
that this core job of the institutional church is our core job as well. In our worship we pray, “Our 
Father in heaven, hallowed be your name, your kingdom come, your will be done, on earth as in 
heaven”. The problem with familiar prayers like this is their very familiarity. Perhaps Ascension 
Day is a day to ask ourselves whether we mean those words and what we are doing about them. The 
Collect for Ascension Day is attractive and heart-warming but does it provoke us to any response? 
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It says:

Grant, we pray, almighty God, that as we believe your only Son, our Lord Jesus Christ, to 
have ascended into the heavens, so we may also in heart and mind thither ascend, and with 
him continually dwell, who lives and reigns with you and the Holy Spirit, one God, in glory 
everlasting.10 

There is an alternative which bears consideration:

God of majesty, you led the Messiah through suffering into risen life, and took him up into the 
glory of heaven: clothe us with the power promised from on high, and send us forth to the ends 
of the earth as heralds of repentance and witnesses of Jesus Christ, the firstborn of the dead, 
who lives with you now and always in the unity of the Holy Spirit, God for ever and ever.

Although it still uses the “two-tier worlds” language, it suggests more strongly that Ascension Day 
is not a just comfortable full stop to the story of the birth, life, death and resurrection of Jesus but 
part of a central gospel command to do all each of us can to promote the kingdom of God on earth, 
God’s kingdom on God’s earth.

ENDNOTES
1.  Daniel 7: 13-15
2. Acts 1:2
3. Acts 1:2
4. Genesis 28:12
5. John 3: 13
6. John 6:38
7.  Psalm 115:16
8.  N. T. Wright, “Spirit of Truth, a sermon at the Eucharist in Durham Cathedral on the Feast of Pentecost, 27 May 

2007 www.ntwrightpage.com 
9. Acts 1:6
10.  This and the Collect below are from A Prayer Book for Australia, Broughton Books, 1995, pp.517-518



- 21 -

Listening to the Word
TiM MacnaughT

The Bible has never been more available. The complete text of Scripture can be found in nearly 500 
languages – never before have so many people had such easy access. It is hard to believe that until 
the Reformation the reading of the Bible in the language of the people was forbidden, and that the 
Latin text was the preserve of the clerical elite. Not until 1537 did Archbishop Cranmer receive royal 
permission to publish the Bible in English. He instructed all churches to set up a large volume in a 
convenient place for the people to “read, mark, learn and inwardly digest” — or of course to have it 
read to them, according to an appointed lectionary for the  services of Matins, Evensong and Holy 
Communion.

Today In the Anglican liturgy, when the reader proclaims “Hear the word of the Lord”, we seem to 
be reminded that what we have heard is God’s word, God’s revelation or self-disclosure; and for that 
we give thanks. Indeed the Reformers believed that the Bible stood on its own and had a unique 
power to move hearts and minds without much need for explanation or scholarly research. That is 
why preachers in the Evangelical tradition often love to multiply text upon text in  the belief that God 
reaches out to us directly and powerfully  when Scripture is thus proclaimed: God’s voice speaks 
through the words and  contains all things necessary for salvation. Communal and personal reading 
of Scripture will be transformative, reshaping our desires and affections, and moving us to live holy 
lives, “stirred up to godliness” as Cranmer put it. 

For its part, Catholic tradition has seen a revival of the ancient personal practice of lectio divina, the 
slow, meditative pondering of the sacred Word, “listening with the eye of the heart”. Originating 
in the prayer of the Desert Fathers and Mothers and integrated within the Benedictine  monastic 
tradition, there is the same expectation that Scripture can speak directly to the soul, bring us to greater 
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awareness of the indwelling of Christ’s Spirit,  and over time transform the way we think and live.
There is no dispute, then, that Scripture is powerful and essential for Christian living. But there is 
fierce disagreement about the authority of biblical texts to determine the position the Church takes 
on controversial issues such as male headship or committed gay relationships.   For some Anglican 
bishops, what they see as clear biblical teaching stands as God’s definitive Word for all time and 
can never be modified or finessed for the realities of cultural and social change.

At the extreme end of the debate are the fundamentalists for whom the Bible is absolutely central, 
“inspired by God” (2 Tim 3:16-17 and 2 Peter 1:20-21) and therefore infallible and without error. 
There is no room for uncertainty or interpretation with the tools of modern scholarship. Christian 
faith, they say, is based on the Bible, quite forgetting the inconvenient historical truth that it was 
not so for the first generation of Christians. They had to rely on oral testimonies and traditions 
before some of their number set their faith in writing, with many variations and inconsistencies of 
detail, in the decades after Christ’s death. 

Many difficulties with the meaning and authority of Scripture can be overcome if we do not read 
it with the fundamentalists as a series of prophetic oracles (“Thus says the Lord”) but as the efforts 
of authors moved to respond to divine inspiration (not divine dictation) within the literary  forms 
and cultural lenses of their times. It is their limited words, literary expression and imagination 
that we directly experience, not the transcendent God who cannot be captured in any form of 
words.  Whether in the Bible or in the decrees of the Councils, the words “do not lock the truth 
into propositions. Rather, they are sparks that light up a path and a direction to what is necessarily 
mysterious.” (Michael Fallon)

And yet, because they are words in response to divine inspiration, God communicates with us in 
and through them. Scripture engages our yearning for communion with the One for whom we 
long “as a dry and weary land without water”. We are strangely attracted by the  words of Scripture 
(albeit by some more than others); we hear within and beyond them the call of God to commune 
with Him in the Spirit of the Risen Christ. Revelation happens when, despite the limitations of 
human language, inner spirit and sacred word come together, when ”heart speaks to heart”.  

Traditional wisdom tells us we need to bring these personal experiences of the divine, as mediated 
through Scripture, to the discernment of the Christian community. We are not called to travel 
alone, without the benefit of the interpretation and guidance of those in whom God is also moving, 
and who lead and accompany us on our journey to communion with Him.

[This reflection is an attempt to reconcile my reading of Catholic and Evangelical biblical scholarship. It draws 
on “Sola Scriptura” , a chapter by John W Yates III in his and John Ashley Null’s Reformation Anglicanism; 
A Vision for Today’s Global Communion (Crossway, 2017)  and the teaching of  Australian Roman Catholic 
biblical scholar, Michael B. Fallon MSC (with whom I have just completed an online retreat on Paul’s epistle 
to the Galatians). Fr Michael has elaborated his thoughts on this subject and much else on his splendid free 
website www.mbfallon.com]

http://www.mbfallon.com
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vestMents Part vii: dress-UPs For the eUCharist Part ii
The ReveRend elaine FaRMeR

Last week’s chasuble has two accompanying garments, the dalmatic and tunicle and a near 
relation, the cope. 

The DALMATIC, which wasn’t recognised as an ecclesiastical garment until about the 9th 
century, is the distinguishing garment of the Deacon. It probably descends from a garment that 
was the fashion statement among 2nd century upper class Roman citizens. It (and the tunicle) are 
variations of the tunica alba or alb we looked at some weeks back and its name, tunica dalmatica, 
suggests Dalmatian origins. Until about the 10th century it was always made of white linen or 
wool but thereafter colours and silk crept in to add interest. Traditionally, a new deacon is vested 
with the dalmatic at ordination and this practice still occurs. The dalmatic has also risen to other 
great heights; it is worn by English 
sovereigns at their coronations.

The TUNICLE, the distinguishing 
garment of the Subdeacon, developed 
along with the dalmatic and probably 
from the same origins. It was banned 
by St Gregory I (c.540-604, Pope from 
590)—getting upset by vestments is 
not new—but without success, being 
officially reinstated in Rome about 
1000. A few differences in sleeves 
were tried as distinguishing features 
between dalmatics and tunicles but 
eventually they became identical in 
shape and size. Decorative stripes or 
clavi became the only differences—
initially none for the tunicle and two 
for the dalmatic—running vertically 
over the shoulders. These stripes were 
once always red; that has long changed. 
Now stripes often appear on both 
garments, sometimes distinguishing 
them by the number, colour or position 
on the garment. 

The three garments—chasuble, 
dalmatic and tunicle—have been worn 
simultaneously by bishops. During the first 
millennia, bishops wore the dalmatic under their chasuble and, from about the 9th century, some 
of them put the tunicle under that for particularly solemn occasions. Given the fabulous materials, 
heavy jewels and metal thread embroideries used to decorate eucharistic vestments in past ages, 
if bishops wore the lot (plus mitres), it’d bring them to their knees. A far from inappropriate 
position I’d have thought, especially at worship. For all of us. On the other hand you’d have to 
feel sorry for any bishop attempting ‘the threefold wonder’ in Australia’s climate (except during 
a Canberra winter when one might envy them). 

Photo: Picture of an Anglican priest wearing a cope over cassock, surplice 
and stole.. Taken by Gareth Hughes on 21 October 2005 Creative 

Commons  Attribution-Share Alike 3.0 Unported

http://Creative Commons Attribution-Share Alike 3.0 Unported
http://Creative Commons Attribution-Share Alike 3.0 Unported
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The other garment seen at eucharists, and one which has reached fabulous heights of decoration, is 
the COPE. It, too, is related to the Greek and Roman paenula but not to the tent form that gave us the 
chasuble. Instead, the cope comes from the sort that was cut as a cape and attached with a clasp at 
the breast—the cappa—and is probably in form not unlike the cloak or overcoat Paul forgot at Troas 
(2 Timothy 4:13). This too has undergone change after change, sometimes being very plain, at other 
times wondrous to behold with gold, silver, precious stones and fabulous silk embroideries. What 
may have been a hood commonly appears as a decorated attachment (sometimes detachable) on 
the back at shoulder level and the whole garment is fastened at the breast by a ‘morse’, a decorated 
‘plate’ with hooks. Copes are never worn over chasubles so our good bishops are let off the hook 
there. They can wear all three garments, or one. Changing clothes has at times developed its own 
ritualistic moments in the eucharist with priests replacing the cope with the chasuble before The 
Great Thanksgiving. There are some theological questions to be asked about this, however, as this 
change of vestments seems to break the service into two parts, Word and Sacrament, and, worse, 
create a hierarchical superiority for Sacrament over Word. Besides, which of us changes our clothes 
in the middle of a dinner party?
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FroM indoLent to internet CLergy 
BenJaMin edwaRds

Contemplating the closed church doors and lack of services here at St Paul’s during the week, 
my thoughts reached back to the thesis I wrote for my Honours in Law. Part of the thesis 

(entitled To Have and To Hold: The Regulation of Trust Property in the Anglican Church, it was not 
exactly destined to be a 
page-turning sensation) 
was concerned with the 
challenges for bishops 
in disciplining ‘indolent 
clergy’. This was a rather 
broad category ranging 
from the downright lazy, 
to the grossly incompetent, 
the utterly eccentric, those 
of questionable moral 
fibre and the ‘absentee’ 
clergy, the sort who would 
decamp from their parish 
to pursue other interests, 
such as Barchester’s 
canon ‘in residence’, the 
Honourable the Reverend 
Dr Vesey Stanhope, who 
was more resident at Lake 
Como catching butterflies 
than his stall at Barchester. 
They were symptomatic of 
an appointments process 
that was not remotely 
as concerned with 
discernment of vocations 
as it was with social 
connexions. 

In Georgian England, presentation to a ‘good living’ by a patron would secure a clergyman’s 
economic and social fortunes. Derived from income-bearing assets, endowments and tithes, the 
value of livings varied from parish to parish. While some clerics enjoyed ‘princely opulence,’ most 
lived moderately and some on the poverty line.1  Livings entailed much more than an income 
stream; they conferred legal rights. Upon induction and institution into a ‘benefice’, that is a 
living, the incumbent clergyman entered into possession of the benefice’s temporalities,  such as 
the vicarage, glebe lands and income derived from benefice assets.2 This right of possession was 
known as the ‘parson’s freehold’. 
 
A long-standing feature of ecclesiastical administration in England, the parson’s freehold is 
traceable to the regulation of abbatial and episcopal property prior to the erection of the English 
parochial system.3  It was a qualified, not absolute, form of possession, passing to the incumbent 
as an ‘ecclesiastical corporation’ – a form of corporation sole – for the duration of their tenure of 
office.4 This system of property regulation gave the parish clergy the security of tenure of office, 
independent incomes and a considerable degree of autonomy in the management of parish affairs 
and the exercise of office,5  with some corresponding responsibility to maintain parts of the 
property. 
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With rights of property entwined with rights of office, incumbent clergy held an almost 
unassailable position with regard to the retention of their livings. This position was reinforced 
by the virtual impotence and inefficiency of the ecclesiastical courts with regard to clergy 
discipline.6  The ecclesiastical courts would only deprive beneficed clergy of their livings in 
cases involving very serious offences.7  Thus, the privileges afforded by the paron’s freehold 
were ripe for exploitation. 

By the 19th century, abuse of the freehold was notorious and scandalous. Secured with a living 
for life, beneficed clergy could neglect their pastoral ministry, merely performing the bare legal 
minimum of their duties. In the early-19th century, nearly two thirds of England’s benefices did 
not have a resident rector or vicar.8  The widespread problem of ‘absenteeism’ or non-residence 
was exacerbated by the phenomenon of ‘pluralities’, whereby some clergy accumulated more than 
one living, which was not uncommon. These exploitations of the freehold were compounded 
by the vulnerability of the patronage processes to familial and political nepotism.9  It was not 
unusual for patrons’ rights to present clerics to be admitted to a benefice – known as advowson 
– to be exercised in favour of family connections or close associates, irrespective of their piety.10  
Although these abuses were not new, by the 19th century social expectations meant that their 
prevalence was scandalising the Church of England.11 

Despite the existence of a substantial clerical ‘underclass’ of curates and non-beneficed clergy,12  
scandals involving abuses of the patronage and benefice systems created a ‘worldly, intemperate 
and pleasure-loving reputation’ for the clergy.13  In literature14  and polemic,15  clergy were 
parodied and condemned for their indolence and parasitical lifestyles, such as in this extract 
from Mansfield Park, where Mary questions Edmund’s motives for taking holy orders: 

Indolence and love of ease – a want of all laudable ambition, of taste for good company, 
or of inclination to take the trouble of being agreeable, which make men Clergymen. A 
Clergyman has nothing to do but to be slovenly and selfish – read the newspaper, watch 
the weather, and quarrel with his wife. His Curate does all the work, and the business 
of his own life is to dine. 16

Espousing the Toryism of the upper classes,17 and with considerable self-interest in the status 
quo, the Church of England trenchantly opposed the social reform programme of Whigs and 
radicals in the early-19th century.18  Already unpopular on account of resented tithes and church 
rates, the Church’s opposition to reform intensified its critics’ grievances. Indeed, the Church was 
almost universally unpopular – with protest and calls for reform coming from rural labourers 
and ‘Swing Rioters’,19 the urban poor and lower classes,20 radicals and liberals,21 immigrants 
and non-Anglicans. 22 There were also calls for renewal of piety and discipline from within the 
Church itself.23  

The tide of reform came in during the 1830s, with an Ecclesiastical Commission scrutinising the 
Church’s revenues and structures.24  A wide range of reforms followed, affecting ecclesiastical 
governance, church discipline and the ecclesiastical courts,25  mandatory tithes26  and unpopular 
Anglican monopolies.27   Restrictions on the holding of pluralities were introduced,28  as well 
as mechanisms for bishops and ecclesiastical courts to remove or suspend from office not 
only clergy in breach of ecclesiastical law but also those tainted by ‘scandal or evil report’.29  
However, those pursuing the more ‘radical’ reforms of disestablishment and voluntaryism were 
left disappointed, and the rights of the clergy under the parson’s freehold went unscathed. 

Back to the closed doors. I think we can be very glad that even though our church doors are 
closed, we are not experiencing the deleterious effects of absenteeism and indolence during 
this pandemic. Behind closed church doors, the interweb has been buzzing with the online 
ministrations of clergy who are striving to maintain connection with and minister to their 
congregations, as well as the pastoral contacts of parishioners with each other. From my own 
experience of being a virtual vicar, I value the opportunity to maintain contact with parishioners 
and the semblance of a communal liturgical life that this medium enables. There are other 
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aspects of being “ecclesia digitalis” about which I am more ambivalent, and I suspect that through 
hindsight’s exacting and sober lenses some of the sacramental activity that has happened in 
cyberspace will be viewed with regret. At any rate, it seems that the mainstream Church has 
finally caught up with this whole “new” interweb thing and we have embraced it as a tool for 
maintaining important connections at this time. While that is something for which we can 
be grateful at the moment,  we look forward very much to the time when we can all be truly 
present to one another and to God as a gathered community, eating the bread and sharing the 
wine from the Lord’s Table. 
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‘WithoUt stirring aBroad one Can KnoW the WhoLe WorLd ’ 
(Lao tZU)

Michael RichaRds

The last time Helen and I had an overseas holiday we spent a week or so in London. One of 
the highlights was a visit to Highgate Cemetery to see the grave of Karl Marx. The cemetery 

is wonderfully atmospheric: quiet, cool and green and in places quite overgrown, which was most 
welcome as there was a terrific heatwave on at the time. There are many other well-known people 
buried there – Douglas Adams comes to mind – but the memorial to Marx is a famous site. We were 
fascinated to see how many other Communists and socialists were buried close to it – or rather, near his 
grave, because he is actually buried in a modest plot next to his wife Jenny, and the famous memorial 
is a little distance away. Even Communists with an ideological aversion to religion apparently share 
this common human instinct to bury their loved ones near those they admire and venerate. Of course 
there are those that argue that communism itself is essentially a millenarian religious cult, especially 
in its Stalinist and Maoist guises, so it is hardly surprising that this trait should be found among 
them. It is something that is more commonly associated with Christianity however. Two books I have 
re-read recently touch on aspects of this: Sasha Abramsky’s The House of Twenty Thousand Books 
(London: Halban, 2014), and Margaret Visser’s The Geometry of Love: Space, Time, Mystery and Meaning 
in an Ordinary Church (London: Viking, 2000). 

Well, perhaps not such an ordinary church – Visser’s book is a close reading of a quite small church 
in Rome, Sant’Agnese fuori le Mura. It’s outside the ancient walls of Rome, built above the catacomb 
where St. Agnese, a twelve-year-old Christian martyr murdered in 305 A.D., was laid to rest. ‘She 
has never been forgotten; the building remembers her’, Visser writes, and the book explores the idea 
that a church building is, in part, a mechanism of memory. A way to understand the Christian faith; 
a way to keep that faith alive; a device to take one on the journey that faith implies. The church itself 
dates back to the seventh century, but it has changed over the years, with rebuildings, removals, 
changes and extensions aplenty. It even partially collapsed on one occasion, when the Pope of the 
day was among those who fell when the floor gave way: fortunately nobody died, and he became 
one of its great rebuilders. St Agnese has another church in Rome, on Piazza Navona, the site of her 
martyrdom, but to my mind this is the more interesting of the two, partly because it is so small, and 
also because the main entry, down a staircase dropping many metres below the modern street level 
of today, speaks of the layering of history in Rome. As so often in Rome, there is unexpected richness 
hidden behind in the most unexpected places: behind the graffiti and the old stone walls, barely 
glimpsed from the street. A church takes you on a journey through time as well as space: not just back 
to the founding events in Palestine two thousand years ago, but through the tumult and rare peaces 
of the centuries since. Arguably, given the Jewish origins of Christianity, its journey through time in 
fact begins much earlier. It is a book that rewards a second reading. I had forgotten, for example, that 
she draws on the suggestion that St Paul’s change of name from Saul, who was in our readings quite 
recently, is derived from a Latin word, paulus, which means ‘not much, humble, commonplace.’ Visser 
reminds us of the crucial part played in our tradition by strong young women, many of them martyrs 
and beginning with Mary, the mother of Jesus – a useful counterweight to the sexism so common 
in other aspects of our tradition. She draws on René Girard to explore the role of scapegoating and 
sacrifice that is so fundamental to religion. And her discussion of the paradoxes implicit in our faith 
is challenging and, at the same time, deeply thoughtful. In a few short pages, for example, she opens 
up the idea of Christ being both human and divine in a way that is well worth close reading. She 
is comfortable with questioning and doubt, and yet a believer still. Her book is a good complement 
to Fiona Cochaud’s excellent Virtual Prayer Walk around St Paul’s at http://stpaulsmanuka.org.au/
virtual-cloister/ , expanding on the commonality between the sacred spaces we cherish at St Paul’s 
and St David’s and the great tradition they belong to.

http://stpaulsmanuka.org.au/virtual-cloister/
http://stpaulsmanuka.org.au/virtual-cloister/
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Sasha Abramsky’s book is quite different, and yet it, too, is a close reading of a much-loved building – in 
this case a modest semi-detached house in Hampstead Heath, just around the corner from the overgrown 
cemetery where Marx is buried. There were a surprising number of Communists and ex-Communists 
living in the vicinity when he was young, he observes, and although the area was run-down and not 
the exclusive residential suburb of today, it seemed to be more than just a coincidence. And this is 
where his one-time Communist grandparents, Chimen and Miriam Abramsky, lived from 1942 until 
their deaths in 2010 and 1997 respectively. The house was crammed with books, in part because they 

 Photo: rear entrance to Sant’Agnese fuori le mura, Rome. Photo M. Richards, 2005.



- 30 -

owned a Jewish bookshop and Chimen made his living as a bookseller for many years, but mainly 
because he was an obsessive reader and collector, who formed his world through his reading. His 
major collecting areas were at first to do with the history and culture of socialism and communism, 
and then in later years Jewish history: in both areas his collections were definitive, and the house 
was a magnet for academic researchers. Miriam was a psychiatric social worker, who ended up as 
head of department in the Royal Free Hospital: in a way she collected people as much as Chimen 
collected books, and for many years during and after the war their house was a key meeting place 
for an extraordinary range of key left-wing intellectuals and activists in the Communist Party of 
Great Britain. Later, after they left the Communist Party in the late 1950s, it became a salon for the 
liberal humanists among whom Chimen in turn became a leading figure. Despite a lack of formal 
qualifications, he became Professor of Hebrew and Jewish History at University College London, 
and was a much-admired scholar as well as a bookseller and manuscript appraiser of outstanding 
significance.

While the book is a fascinating account of his collections which will intrigue any bibliophile, it is 
primarily an account of a loving grandchild grappling with the question of how his gentle, adored 
grandparents could have been convinced Stalinists for so long, and what it took to finally break the 
hold that the Communist Party had on them through their youth and well into middle age. What 
made it all the more difficult for him to understand was that Chimen was born into a dynasty 
of famous Eastern European rabbis and was fifteen when his father, Yehezkel Abramsky, was 
imprisoned in dreadful condition in Siberia for two years, during the early Stalinist persecutions 
of Russian Jews, and then forced into exile, where he became one of the key leaders of British 
Judaism. This is how Chimen ended up in London, where he married Miriam. Chimen broke with 
the religion of his ancestors but was, as his grandson observes, a classic example of the ‘non-Jewish 
Jew’, as Isaac Deutscher put it, keeping kosher and with Miriam essentially keeping alive the 
home-based aspects of post-Temple Judaism. His descriptions of Chimen’s collections of books and 
manuscripts, and the way the tiny, shabby house functioned as one of the great salons of intellectual 
life in London in the second half of the twentieth century, make this a wonderful introduction to 
the history of the period. And it too is a journey through time: the towering intellectual figures in 
Chimen Abramsky’s formation were not just Marx and Engels, but Moses Maimonides and Spinoza, 
as well as the modern writers who grappled with the history of anti-semitism and the Holocaust, 
including Chimen’s life-long friend, Jacob Talmon. Just as Chimen Abramsky himself could not in 
the end do anything but weep when he considered the Holocaust, his grandson comes to realise 
that nothing fully explains his grandparents’ total immersion in the world of the Communist Party 
in denial of its subservience to Stalin and the ongoing history of anti-semitism. These are themes 
that many have explored, of course, and there are Australian equivalents aplenty, just as there were 
many Australians who also left the party in the 1950s. 

As a librarian, one-time antiquarian bookseller, and book collector myself, I take pleasure in the 
proper shelving and classification of my books. It has to be meaningful and appropriate. So The 
House of Twenty Thousand Books goes on to the shelf with books by Abramsky’s friend Jacob Talmon, 
one of the first scholars to argue that the revolutions of the eighteenth-century, above all in France, 
were ancestral to both Nazism and Stalinism. With it are the rest of our books on Jewish history 
and the Holocaust. The Geometry of Love is lower down but in the same bookcase, with other books 
about the history and theology of the church. We may not be able to take an overseas holiday in the 
near future, perhaps not for many years, while the pandemic is active: plagues don’t end quickly 
or easily. So my travel will be book-powered for the foreseeable future. Armchair travel has a 
venerable tradition, and with the right writers it can take you deeper into a place than all but the 
most knowledgeable tourism. As the New Zealand poet Riemke Ensing puts it in her poem ‘Being 
there’, quoting Lao Tzu, ‘without stirring abroad one can know the whole world …’ (in 8 Poems – 
New Zealand Poets, 2014. Orewa: Pear Tree Press, 2014.)
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Photo: S. Agnese fuori le Mura, courtesy of the Parish of Santa Agnese fuori le Mura Creative Commons Attribution-
Share Alike 2.0 Generic  Further images available at http://www.santagnese.org/galleria_foto.htm

http://Creative Commons Attribution-Share Alike 2.0 Generic
http://Creative Commons Attribution-Share Alike 2.0 Generic
http://www.santagnese.org/galleria_foto.htm
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2020 weeK oF Prayer For christian unity 

Christians from churches across the ACT are gathering together on Sunday 24 May at 3pm for a 
service of worship and celebration as part of the 2020 Week of Prayer for Christian Unity.
The hosting church is St Christopher’s Cathedral, Manuka, and the service is led by ministers from 
the Roman Catholic, Presbyterian, Baptist and Lutheran traditions, with music and intercessions 
from a wide range of local churches. The preacher is the Revd Dr Tim Watson, rector of Holy Cross 
Anglican Church, Hackett. 

By taking part in this service, worshippers will also have the chance to participate in “Thy Kingdom 
Come”, a global wave of prayer calling all Christians to pray between Ascension and Pentecost for 
more people to come to know the love and peace of Jesus Christ”. 

The service will be live streamed at 3pm on Sunday 24 May on the Catholic Voice YouTube Channel, 
and can also be viewed on the web sites of participating churches. YouTube’s Live Chat will enable 
worshippers to interact with each other during the live stream.
https://www.catholicvoice.org.au

Prayer For the hoLy CathoLiC ChUrCh
Most gracious Father,

we pray for your holy catholic Church:
fill it with all truth

and in all truth with all peace;
where it is corrupt, purge it;
where it is in error, direct it;

where anything is amiss, reform it;
where it is right, strengthen and confirm it;

where it is in want, furnish it;
where it is divided, heal it
and unite it in your love;

through Jesus Christ our Lord. Amen.

Prayer For reConCiLiation
Lord God, bring us together as one,

reconciled with you and reconciled with each other.
You made us in your likeness,

you gave us your Son, Jesus Christ.
He has given us forgiveness from sin.
Lord God, bring us together as one,

different in culture, but given new life in Jesus Christ,
together as your body, your Church, your people.

Lord God, bring us together as one,
reconciled, healed, forgiven,

sharing you with others as you have called us to do.
In Jesus Christ, let us be together as one. Amen.

From A Prayer Book for Australia (Broughton Publishing 1995) Used by permission. 

https://thykingdomcome.global 
https://www.catholicvoice.org.au


- 33 -

nationaL reConCiLiation WeeK: 27 May - 3 June 2020
in this together, onLine, and ongoing

FRoM Mission in acTion 
Below are the online activities that are being arranged by Reconciliation Australia over next week 
for National Reconciliation Week and we encourage you to join in.  

“As this year’s National Reconciliation Week theme says, we are In this together,” said Reconciliation 
Australia’s Chief Executive Officer, Karen Mundine. “The anniversary dates which mark 
National Reconciliation Week (NRW) are significant milestones for reconciliation: 27 May - the 
1967 Referendum, and 3 June - the High Court Mabo decision. “Like other important dates we 
commemorate, the purpose remains the same even if the way we mark it is different,” said Ms 
Mundine.

“We are launching the week on Wednesday 27 May by asking everyone to take to social media 
to Acknowledge the Traditional Owners of the Country they are on – a way we can all be In this 
together while being apart.”

2020 marks twenty years since 250,000 Australians walked across the Sydney Harbour Bridge and 
the across bridges in all capital cities and many other cities and towns around the country. “The 
reconciliation bridge walks marked a shift in our national consciousness and twenty years later 
more than 90% of Australians now support reconciliation, with 80% believing in the importance of 
formal truth telling processes,” said Ms Mundine.

We’re suggesting 20 ways you can be in this together in 2020: here’s a few to start:

• Be part of the National Acknowledgement of Country: To launch National Reconciliation Week, 
Reconciliation Australia is asking everyone to take to social media to acknowledge Country from 
12pm Wednesday 27 May.

• Watch the Panel Discussion about the 2000 bridge walks for reconciliation: Facebook live on 
Reconciliation Australia Facebook page and ABC Facebook pages. 12pm – 1pm Thursday 28 May.

• Show us your bridge walk photo! Were you on a walk for reconciliation in the year 2000 
anywhere in Australia? Add your photo and story about your reconciliation bridge walk to 
social media on the anniversary of the Sydney bridge walk Thursday 28 May #NRW2020 
#InThisTogether2020.

• Tune into In Concert Together: Reconciliation Australia and ABC bring you Busby Marou, Alice 
Skye, and Jimblah in concert, hosted by Christine Anu on her National Evenings show on ABC 
Radio AND on Facebook live on Reconciliation Australia Facebook page and ABC Facebook 
pages.  9pm – 10pm Friday 29 May.

The Mission in Action Committee is planning for the Reconciliation Group formed last year to 
consider the Synod Resolutions passed in 2019 regarding Reconciliation: ‘Walking Together’ and 
‘Statement from the Heart’.  More details will be provided next Sunday.

Check out the 20 ways you can be #InThisTogether2020 suggestions and more info at 
nrw.reconciliation.org.au

http://nrw.reconciliation.org.au 
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This week, on request, our Tardis lands in Peterborough.  The full text is available at:  https://
www.gutenberg.org/files/13618/13618-h/13618-h.htm 

18/05/2020, 5:51 PMThe Project Gutenberg eBook of Bell's Cathedrals - Peterborough, by W.D. Sweeting.
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PREFACE.
The chief authorities consulted in the preparation of this book are named in the text.

Besides the well-known works of reference on the English Cathedrals, and the
"Monastic Chronicles," there are several that deal with Peterborough alone, of which
the most important and valuable are "Gunton's History" with Dean Patrick's
Supplement, "Craddock's History," the monographs by Professor Paley and Mr Poole,
and the Guide of Canon Davys. If I have ventured to differ from some of these writers
on various points, I must appeal, in justification, to a careful and painstaking study of
the Cathedral and its history, during a residence at Peterborough of more than twenty
years.

My best thanks are due to Mr Caster of Peterborough, for permission to incorporate
with this account the substance of a Guide, which I prepared for him, published in

This week, on request, our Tardis lands in Peterborough, where the Barchester Chronicles was filmed. 
Photos are by the Rector who was contending with a snowed-upon lens. 
The full text is available at: https://www.gutenberg.org/files/13618/13618-h/13618-h.htm

the virtUaL toUrist’s ChUrCh CraWL: PeterBoroUgh CathedraL
dR ada cheung

Ada Cheung delves into Bell’s Cathedrals Series, leading us in virtual defiance of travel bans. 
Forget your passport, your flights are cancelled.  Sit back, relax and make the virtual journey ... 

  https://www.gutenberg.org/files/13618/13618-h/13618-h.htm
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CHAPTER I.
HISTORY OF THE CATHEDRAL CHURCH OF 

S. PETER.

Until the middle of the nineteenth century, Peterborough remained one of the most unchanged 
examples in the kingdom of the monastic borough. The place was called into existence by the 
monastery and was entirely dependent on it. The Abbot was supreme lord, and had his own gaol. 
He possessed great power over the whole hundred. And even after the See of Peterborough was 
constituted, and the Abbey Church became a cathedral, many of the ancient privileges were retained 
by the newly formed Dean and Chapter. They still retained the proclamation and control of the fairs; 
their officer, the high bailiff, was the returning officer at elections for parliament; they regulated the 
markets; they appointed the coroner. ...
Situated on the edge of the Fens, some miles to the east of the great north road, without any special 
trade, and without any neighbouring territorial magnates, it is hardly surprising that the place 
seemed incapable of progress, and remained long eminently respectable and stagnant. ...

The great development of the last half of the nineteenth century is due to the railway works at New 
England, and to the Great Northern Line making Peterborough an important railway centre. In 
1807 the entire population of the city and hamlets was under 3,500. In 1843 it was just over 5,500, 
and when the railway was laid it was not much more than 6,000. It has since gone up by leaps and 
bounds. In 1861 the population exceeded 11,000. By 1911 it had grown by steady increments to 33,578. 
The private diary of a resident of about 1850 would read like an old world record. The watchman in 
the Minster Precincts still went his rounds at night and called out the time and the weather; sedan-
chairs were in use; the corn-market of the neighbourhood was held in the open street; turnpikes took 
toll at every road out of the town; a weekly paper had only just been started on a humble scale, being 
at first little more than a railway time-table with a few items of local news at the back; a couple of 
rooms more than sufficed for the business of the post office. 
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In 1874 a charter of incorporation was 
granted, not without some opposition; it 
had been, up to that time, the only city in 
England without a mayor, except Ely and 
Westminster. ...

In 1540 the reign of the abbots came to 
an end, and in 1541 the church became a 
cathedral. For a hundred years the church 
itself, as well as all the buildings attached 
to it, appear to have remained in their 
full glory. There is no reason to discredit 
the account given of the preservation of 
this church, when so many others were 
dismantled or sold at the suppression of 
the monasteries. It was suggested to King 
Henry VIII, after the interment here of 
Queen Katharine of Aragon, that it would 
become his greatness to erect a suitable 
monument of her in the place where she 
was buried; and in reply the King said 
he would leave her one of the goodliest 
monuments in Christendom, meaning 
that he would spare the church for her 
sake. ... 

In the time of the civil war much wanton 
destruction took place. Nearly everything 
in the nature of ornamentation or 

embellishment was destroyed. A full account of the mischief wrought has been preserved. 
Without particularly naming such things as books, documents, vestments, and the movable 
ornaments, we find the damage done to the fabric itself was terrible indeed. The organs, “of 
which there were two pair,” were broken down. All the stalls of the choir, the altar rails, and the 
great brass chandelier, were knocked to pieces. The altar of course did not escape. Of the reredos, 
or altar-piece, and its destruction, Patrick writes as follows: “Now behind the Communion Table, 
there stood a curious piece of stone-work, admired much by strangers and travellers; a stately 
skreen it was, well wrought, painted and gilt, which rose up as high almost as the roof of the 
church in a row of three lofty spires, with other lesser spires, growing out of each of them, as it 
is represented in the annexed draught. This had now no Imagery-work upon it, or anything else 
that might justly give offence, and yet because it bore the name of the High Altar, was pulled all 
down with ropes, lay’d low and level with the ground.” All the tombs were mutilated or hacked 
down. The hearse over the tomb of Queen Katherine was demolished, as well as the arms and 
escutcheons which still remained above the spot where Mary Queen of Scots had been buried. 
... The brasses in the floor, the bells in the steeple, were regarded as lawful plunder. The same 
would not be said of the stained glass, of which there was a great quantity. This was especially 
the case with the windows in the cloisters, which were “most famed of all, for their great art and 
pleasing variety.” All the glass was broken to pieces. Much that escaped the violence of these 
irresponsible zealots fell before the more regular proceedings of commissioners. By their orders 
many of the buildings belonging to the cathedral were pulled down and the materials sold. ...
It was very soon realised that nothing short of rebuilding the tower from the foundation would 
meet the case. The first stone was taken down on April 5th, and the tower and two eastern piers 
were removed by August. The western piers were soon afterwards condemned, and taken down 
the following year. The chief corner stone of the new tower at the north-eastern pier, was laid 
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with full masonic ceremonial on May 7th 1884, by the Earl of Carnarvon, acting for the Prince 
of Wales. All the stones, as taken down, were numbered, and every one that could be used 
again was replaced in its original position. ...

CHAPTER II.
THE CATHEDRAL—EXTERIOR. 

Nearly every cathedral and large abbey church has some one conspicuous feature by which it 
is remembered, and with which it is specially associated in the minds of most persons. Nearly 
every one also claims for itself to have the best example of some one architectural feature, or 
the largest, or the oldest, or in some other way the most remarkable. Occasionally the claim 
is indisputable, because the boasted object is unique in the country; as is the case with the 
octagon at Ely, the three spires at Lichfield, the situation and western Galilee of Durham, and 
the almost perfect unity of design at Salisbury. Sometimes, if not unique, there is no question 
as to the justice of the claim for superiority; whether it be for a thing of beauty, like the cloisters 
at Gloucester, or the Norman tower at Norwich, or the east window of Carlisle, or the angel-
choir at Lincoln; or for size or extent, when the question narrows itself to a mere matter of 
measurement.

But it is not always by any means the fact that this prominent feature, though it is the pride 
of the inhabitants and a source of admiration to visitors, is really the most noteworthy thing 
belonging to the church. This seems specially the case at Peterborough. Probably nobody 
speaks or thinks of Peterborough cathedral without immediately associating it with its glorious 
west front. Many believe that there is little else in the building that is worthy of any particular 
attention. And yet nowhere in the kingdom is there to be found a finer and more complete 
Norman church. ...
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CHAPTER III.
THE CATHEDRAL—INTERIOR. 

The Interior.—With few exceptions, to be noticed in due course, the whole of the interior of the 
cathedral is in the Norman style, and many judge it to be the most perfect specimen in England. ... 
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The want of colour which is so marked a defect in many English cathedrals is not so conspicuous 
here, because of the painted ceiling. 
...
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The roof over the 
apse is flat. It has 
been decorated 
from a design by 
Sir G.G. Scott, with 
an emblematical 
representation of 
Christ as a Vine, 
the Disciples 
being half-figures 
in medallions 
among the foliage. 
An inscription 
bearing upon 
the subject forms 
the border. The 
general effect will 
be like, though not 
identical with, the 

original painting in this place. This was one of the decorations of the church that excited the fury 
of the soldiers and others who dismantled the minster in the civil war in the seventeenth century. 
“This is the Idol they worship and adore” was the cry of some of the party; upon which muskets 
were discharged, and the picture wholly defaced. ...

The Nave Ceiling is very curious and remarkable. ... The figures, which are mostly seated, are very 
quaint and strange. Some are sacred, some grotesque. We can see S. Peter with the keys, kings, 
queens, and minstrels; we find also a head with two faces, a monkey riding backwards on a goat, a 
human figure with head and hoofs of an ass, a donkey playing a harp, a winged dragon, a dancing 
lion, an eagle, and other curious devices. 
...
Of Stained Glass the only ancient examples are some fragments that have been collected from 
different parts of the church, mostly as it seems from the cloister, and put together in two central 
windows in the apse. These are well worth observing with care. No scenes of course can be made 
out, but the faces, when examined closely, are found to be singularly good. 
...

At first sight it is thought that this cathedral is singularly deficient in monuments of interest. To 
a certain extent this is the case. There are no memorial chantries, such as add to the beauty of 
many of our noblest churches; no effigies of warriors or statesmen; no series of ancient tablets or 
inscriptions that illustrate the history of the neighbourhood; not a single brass. With few exceptions 
all the monuments and inscriptions that remain commemorate abbots or other members of the 
monastery, or, after the Reformation, bishops, and members of the cathedral foundation and their 
families. While of famous persons known to have been buried within the walls, such as Katherine 
of Arragon, Mary Queen of Scots, the Archbishops Elfricus and Kinsius of York, Sir Geoffrey de 
la Mare, Sir Robert de Thorpe, and others, no memorials worthy of their fame and importance are 
in existence. The wanton destruction during the civil war in great part explains this; but it is sad 
to remember that numbers of mediaeval inscriptions in the floor were hidden or destroyed during 
some well-meaning but ill- judged alterations in the eighteenth century. 
...
Queen Katherine of Arragon was buried in the north choir aisle, just outside the most eastern 
arch, in 1535. A hearse was placed near, probably between the two piers. Four years later this is 
described as “the inclosed place where the Lady Katherine lieth,” and there seems to have been a 
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To listen to to an archive recording of the quire of Peterborough Cathedral singing Choral Evensong, 
click here.

small altar within it. Some banners that adorned it remained in the cathedral till 1586. About the 
same time some persons were imprisoned for defacing the “monument,” and required to “reform 
the same.” ... A handsome marble stone has quite recently been laid down to the Queen’s memory 
above her grave, with incised inscription and coats of arms. 

A tablet has been erected in the south choir aisle to record the fact that Mary Queen of Scots had 
been buried near the spot. Recent explorations have proved that the exact spot was just within the 
choir. The funeral took place on the first of August, 1587. Remains of the hearse between the pillars 
were to be seen so lately as 1800. On Oct. 11, 1612, the body was removed to Westminster Abbey, 
by order of King James I., the Queen’s son. A photograph of the letter ordering the removal, the 
original of which is still in possession of the Dean and Chapter, is framed and hung on an adjacent 
pillar. 
...
Two tablets of interest in connexion with the Great War are to be seen in the south aisle of the 
nave, one in marble to Nurse Cavell, and the other in bronze to the “lonely Anzac,” Thomas 
Hunter, an Australian who died in Peterborough from wounds received in France.

https://www.youtube.com/watch?v=5tn0ZvfSyBs
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neWs and notiCes

✣
‘National Reconciliation Week occurs on the 27 May - 3 June. The theme for 2020 is “In this 

together”.  In this E-pistle we show the online activities that are being arranged by Reconciliation 
Australia over next week and we encourage you to join in.  The Mission In Action Committee is 

planning for the Reconciliation Group formed last year to consider the Synod Resolutions passed in 
2019 regarding ‘Walking Together’ and ‘Statement from the Heart’.  More details will be provided 

next Sunday.’  (Attachment: National Reconciliation Week)  OR

✣

daiLy Prayer onLine
https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer

https://www.epray.com.au/Pages/Company/MobileApp.aspx

https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer

 ✣
virtUaL WaLK throUgh st PaUL’s 
httPs://yoUtU.Be/Coa7o4vMW38 

✣ 

FinanCes
With the suspension of Sunday services and activities, our Parish will experience a 

significant disruption to its income. This is because a significant portion of our giving is 
still taken from the plate in Church, fundraising and hall hire. We are extremeley grateful 
to those parishioners who are using the direct giving system through bank transfer. Other 

parishioners are urged to take up the option of direct transfer for giving puposes. Our 
account details for direct giving are below 

(the receiving institution appears as Indue Ltd): 
BSB 702389 Account 005200454 . 

Resources for Children (and adults too) 
follow this link and you will be able to download some devotional materials and activity sheets based on 
this week’s readings,including colouring pages, word searches, lectio divina and mindfulness colouring.

https://illustratedmin.s3.amazonaws.com/weekly-resources/Easter-Week7.pdf

These are provided by Illustrated Ministry Resources with whom we have a subscription.

https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer
https://www.epray.com.au/Pages/Company/MobileApp.aspx
https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer
https://youtu.be/coa7O4vMw38 
http:// 
https://illustratedmin.s3.amazonaws.com/weekly-resources/Easter-Week7.pdf
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PARISH CONTACT DETAILS

Parish Office currently closed
(02) 6239 6148  office@stpaulsmanuka.org.au 
www.stpaulsmanuka.org.au  PO Box 3417 Manuka ACT 
2603         
Rector
The Rev’d Dr Ben Edwards              
0499 704 665 ben@stpaulsmanuka.org.au  (day off Monday)
Assisting Clergy 
The Rev’d Alipate Tuineau 
(with responsibility for St David’s Red Hill & Aged Care Ministry) 
(02) 6295 3381 alipate@stpaulsmanuka.org.au (day off Friday)
The Rev’d Kay Pendlebury 
(with responsibility for Sacristy, Baptism preparation and EfM)   
0409 313 153     kay.pendlebury@ozemail.com.au


