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From the reCtor                                      

For those involved in preparing and participating in 
liturgy, Holy Week is usually the most intense week of 

the year. It is a week of great drama as we make our way 
from the exaltation of Palm Sunday processions with their 
cries of ‘Hosanna!’ through to the intensity and intimacy of 
Maundy Thursday, the pathos of Good Friday, the stillness 
of Holy Saturday and ultimately onto the sheer joy of Easter 
with its “Alleluias”. Being deprived of this week of liturgy 
together will be somewhat disorienting. Will it still feel like 
Easter? 

  Frankly, it won’t feel like the Holy Week or Easter we are 
used to and love. Perhaps though, in the solitude, the quiet 
and the slower, gentler pace of pandemic living we will be 

able to experience Holy Week in slow motion. Normally so many of us are whingeing about how time-
poor we are. Well, for many that is no longer a problem. This Holy Week is an ideal opportunity for 
us all to have make a retreat - to intentionally spend time in prayer, spiritual reading and reflection. 
In terms of our faith, this is a chance to notice things, to read a little more deeply than we might 
otherwise get around to doing, to give thanks for the gift of the liturgy and other aspects of our 
common life that we now miss so much. 
 
Indeed, this is a great opportunity to rediscover domestic devotional life. In colonial times the parson 
would do a circuit very irregularly, which meant sacraments were done as ‘job lots’ when he passed 
through the district. (In our own time, in remote areas where resident clergy cannot be sustained, 
this is also the way of things.) But this didn’t mean that Christian worship only occurred when the 
parson rode through.  Devotional and liturgical life found a regular expression domestically. 

To assist, I will be posting daily prayers and reflections for use throughout Holy Week on our 
website in the Virtual Cloister. I encourage you to check the site each day this week and to make a 
little prayer space at home to use. You might like to cumulatively decorate a table with appropriate 
symbols - a palm cross, a bowl of water and towel, a nail, a candle etc. Create some ritual at home, say 
your prayers, read the Passion ( all four versions perhaps), listen to sacred music or use some other 
resources (such as the guide to meditative prayer that Alice-Anne Macnaught has on our website). 
All of this can help us make the journey of Holy Week and bring some of that drama and wonder to 
us. 

And above all, remember that Christ promises to be with us always. As you pray, reflect on the 
Passion, Look and listen for his presence with you this week. See him in the weak, the vulnerable, 
the persecuted, the victims of injustice and violence, the mocked and the suffering. And see him 
bringing light, healing and love into a world that so needs it. 

 

Pax,      
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From the PulPit: A Week oF PigrimAge 
The ReveRend dR Ben edwaRds 

as we enter into this most holy of weeks in the Church’s year, we step into an ancient narrative that 
has engaged men and women for centuries. Immeasurable quantities of ink, oils, marble and 

plaster, music and words have been used throughout the centuries to re-tell this story and to come 
to terms with it and to respond to it. We do not merely re-tell the story. It is a living remembrance  in 
which each one of us, in our own way, may bring the events of this week into our own life. 

If we look closely at Christ’s experience in this narrative we see in him the fullness of human 
experience – from acclamation and adoration to accusation and abandonment and so much more.  

And if we look closely, we also see ourselves appearing in this narrative in all kinds of places 
and moments: variously spotting ourselves in the fickle crowd; or with the faithful women; with 
the insightful thief and centurion; the arch-cynic Pilate; the scheming and controlling religious 
and political establishment; the distressed and frightened and feeble disciples and the forsaken, 
mocked, victimised, brutalised and crucified Jesus. 

The Feast of Palms gathers us up into the energy of the great Jewish festival and sets us on a 
pilgrimage. For centuries the liturgies of the Church have invited Christians to step into this 
narrative and to experience through it not only the story of our salvation but also a model of the 
pilgrimage which is the Christian life. Movement, colour and noise inaugurate this week full of 
contradictions. 

As the throng process to Jerusalem crying “Hosanna”, we have also done so, ascending to our own 
‘Jersualems’, journeying into our own being and transcending to those places where life has seemed 
full of possibility, where our hopes are about to be fulfilled. Surely these are the God moments, 
where we encounter God – energy, glory, movement, triumph? How  easy to be faithful when things 
are going so well and we are feeling so good … 

Yet things can change so quickly. As the Triumphal Procession becomes the Way of the Cross,  so 
the way of trial, suffering, loneliness, and so much more can become our own journey. This is a 
journey that confronts us with darkness, betrayal, abandonment, violence and death. It confronts us 
with the tragedies, sorrows and horrors of this world. There is no escaping it. Even in the company 
of friends, in our own upper rooms, we cannot escape the shadow of evil and are vulnerable to the 
violence of betrayal, of false accusation and injustice. Where is God now? 

We may retreat into gardens of solitude and despair. Abandoned, anguished, tormented and 
frightened. Long, dark nights of silence follow... will the dawn ever come? All that is left is to pray. 
But will God hear? 

Some of our fellow pilgrims disappear on the way. Stolen away in the darkness, they have vanished 
and so has justice... Secret arrests in the middle of the night... lonely midnight interrogations...
torture... Corruption and injustice flourish in the darkness.

We journey on... and we find ourselves standing at the foot of the cross. Through the intense darkness 
we look up and see Christ crucified. We see all hope and meaning crucified. 

This pilgrimage seems nothing but a sham.  Why should we bother to journey any further? The 
journey of faith has become nothing more than the march of the condemned: the Way of the Cross. 
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It all ends in death doesn’t it? Some stand by and mock and others lift the lifeless corpse from the 
cross and the pilgrimage has become a funereal march into the silence of the tombs of our hearts 
and minds, devoid of hope and life.  
   
Yet the journey is not ended. Out of the darkness of the night comes the light of dawn: And 
when we reach the end of this pilgrimage of Holy Week, and indeed life, we behold that God has 
journeyed with us and farther, so that the pilgrim can now emerge from the darkness into the 
Paschal dawn of Christ. Out of death comes life... through the mystery of resurrection movement, 
colour, energy and hope are restored. 

This is the pilgrimage we make this Holy Week; this is our Christian pilgrimage. 

Photo by Jon Tyson on Unsplash
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old liturgy, neW PrACtiCes
Michael RichaRds & Kay PendleBuRy

As the COVID-19 pandemic spreads and we look for new ways of staying connected while 
maintaining the essentials of our lives, we thought it might be helpful for fellow parishioners 

to read  about our experience of doing Morning Prayer together online once a week over the last five 
years. There are pros and cons, but we have found this liturgy to be flexible and a good framework 
for staying in touch remotely. Our online Morning Prayer began as an experiment within the St Paul’s 
Exploring Faith Matters (EfM) group in 2015. Straight away we encountered some of the difficulties: 
we use Skype, which we had to learn to navigate, and some in the group found it impossible given 
their work routines to commit to a regular time each week. Nonetheless the two of us have persisted, 
and the 7 o’clock Skype call on a Thursday morning has become a regular and valued part of our 
rhythm of worship. 

For those not familiar with them, the offices of morning and evening prayer and compline are an 
ancient part of the church’s liturgical life. Compline has traditionally been said at the very end of 
the day and in our Prayer Book is the same every day of the week, but morning and evening prayer 
vary according to what day it is. They include a psalmody, Old and New Testament readings which 
follow the lectionary, and different canticles of praise and worship each day (but repeated according 
to the day of the week). These prayers are much less elaborate than most Sunday services and are 
ideally suited to being said at home and by a small group of people. There are different forms of 
them throughout the Christian world: an interesting alternative is Celtic Daily Prayer, from the 
Northumbria Community, which is available online at https://www.northumbriacommunity.org/
offices/how-to-use-daily-office/. This version of Compline varies according to the day. They also have 
a good discussion about the importance of the daily offices in Christian life. Regular prayer at the 
beginning and end of the day, as well as during the day, is a tradition that goes back to the formation 
of the Church, pre-dating monasticism: our Islamic brothers and sisters maintain today what was 
once normal Christian practice.

Things we have learned:
• Online prayer seems to us to work best among a small group. We have remained with Skype, 
although there are other more recent applications such as Zoom which would be worth exploring. 
Two people could use just the phone, of course, or maybe a conference call, but if you have internet 
access this all seems to work OK.
• We use the audio only, not the video, as it seems to work better when there is less data being 
transmitted. Even so, if more than one person is talking at the same time the sound breaks up 
badly: you need a good understanding of whose turn it is. This is an excellent way of learning to not 
interrupt or talk over people, because the reality is that if you do neither of you will hear what the 
other is saying! (Two people on the same device works OK, though, if there is more than one of you 
at one end.) Just remember that if the camera is off you are not giving visual cues: they are such an 
important part of face-to-face communication that you might want to keep the camera on.

One of us uses E-pray; the other (who is old-fashioned and print-focussed) An Australian Lectionary, 
A Prayer Book for Australia, and a printed Bible (NRSV). They integrate seamlessly almost all the time: 
very occasionally the readings will vary. If using printed resources it is a good idea to look up the 
readings beforehand as it saves time. As the Rector has previously advised, St Paul’s has an E-pray 
subscription which provides the daily offices of Morning Prayer, Evening Prayer and Compline - the 
App can be downloaded from the Apple App Store or from Google Play and the Parish Code to log in 
is 7367. And in breaking news: E-pray is now free to everyone. Broughton Publishing is doing this as 
part of its response to COVID-19. They say ‘the Epray Daily App is now available to everyone, and we 
strongly encourage parishes to make this known to their parishioners as an additional prayer tool for 
their use during these unsure and unsettling times’. It is available for both Apple and Android smart 
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phones and tablets. The new Android version that is coming will no longer ask for an app code, but if 
it still is, you can bypass this by using the code 9999. You can load it from the link embedded above.
• Printed lectionaries can be ordered from Broughton Publishing https://www.
broughtonpublishing.com.au (cost $13.95) and the Prayer Book for Australia is also available online 
from them.

Photo by Grant Whitty on Unsplash

What’s really good:
• We take it in turns to lead, to do the readings and we read the Psalm alternately by half verses. 
Whoever is leading begins the Intercessions and the other adds as appropriate. It’s all wonderfully 
non-hierarchical and a reminder that liturgy is ‘the work of the people’. There is also the flexibility 
of being able to stop and discuss the scriptural readings, which can sometimes turn into a short 
but rigorous exegesis. This would be impossible in a larger group but makes it possible for us to 
assimilate the daily readings into our daily life. Or, indeed, at times, to challenge them! We are still 
working in the spirit of EfM, in other words:
• Our intercessory prayers are focussed, reflective and relevant to our individual needs and the 
issues that concern us. We find them to be deeply meaningful.
• Praying together remotely saves a great deal of petrol, time and resources generally, while 
maintaining friendships and a sense of connection.

Why not give it a go yourself? Find someone or perhaps a couple of people you would like to pray 
with, work out a time that is mutually convenient – the lectionary includes Morning and Evening 
Prayer seven times a week, so there’s plenty of choice – and experiment with the technology. Skype is 
free, provided of course you have an internet connection. So is Zoom for up to 40 minutes a time (we 
usually take around half an hour, 40 minutes is plenty of time) and some people suggest it is better 
at working with different devices such as Macs talking to PCs. There are other platforms as well. We 
hope this wonderful and ancient practice proves as valuable for others as it has for us.



- 8 -

VirtuAl ViCAr oF the inCorPorAte ChurCh
By Ben edwaRds

I’ve  sat in empty churches,
their hushed quiet
ministering
peace and calm, 
places to hide away, 
to take refuge 
from life’s noise, mess, chaos 
and everything else 
beyond the doors 
which recedes as I gaze aimlessly
watching light dancing with shadows across 
walls and arches,
and the quiet, flickering pulse of the lamp 
floating above the altar.  

Sitting in here today, doors firmly shut to others, 
the familiar, comfortable emptiness 
has mutated into a dense, pressing absence 
hanging heavily over everything,  
the silence sounds different, 
reverberating fear and despair,
No hiding away here today, 
the contagion of life beyond these walls
mutes the still silence and 
breaches the peace.

Another week of emptiness now passed,
and sitting here once more
the church feels different, 
the doors still firmly shut to others
but the emptiness lightened
as new transcendent thresholds emerge
bringing this place to others
and others to this space.
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reFleCting on PAlm sundAy 
claudia hyles

LiKe the annual Lenten Boxes, palm crosses marked important times at St Aidan’s, 
Longueville Sunday School in the 1950s.  Unlike the cardboard Lenten Box which was 

surrendered with its contents of pennies, the palm cross was ours to keep.  Some were 
placed in obvious places to remind us of Palm Sunday throughout the year.  Others were 
put into books to keep them flat and looking through my collection of hymn books and 
Bibles I have found two remarkably green ones in the New English Bible given me on my 
Confirmation by my godmother in June 1961.  Located within the pages of the Letter of 
Paul to the Romans, their placement seems random.  Rather than something relevant to 
palm trees, St. Paul is forcefully telling the Romans about divine retribution falling upon 
all the godless wickedness of men who are stifling the truth.  Later he says that those who 
sit in judgement of “your fellow-man” in effect “condemn yourself, since you the judge, are 
equally guilty.”  Perhaps it does have relevance for Palm Sunday.  

In my paternal grandmother’s copy of the 1881 edition of Church Hymns: With Tunes, in the 
section of hymns celebrating the Harvest I have found another cross, also quite green.  This 
too seems a random placement and none of the tunes on those pages are included in Together 
in Song, the current Australian Hymn Book, which might have been the reason for a book-
mark.   There are no crosses in the Bible which belonged to my maternal grandfather, born 
in 1884, but at its end there is a long section titled ‘Bible Illustrations being An Appendix to 
Helps to the Study of the Bible’.  It is an Oxford University Press publication with pages of 
illustrations, interesting maps in colour and much fascinating information.  The print is so 
tiny one needs to use a magnifying glass. 

In Section XLVI, Botany of the Bible’ in between Onions and Pannag is Palm Tree.  “The date-
palm is common in Palestine, many places being named for its abundance: e.g. The City of 
Palm Trees (Jericho), Hazazon Tamar (by the Dead Sea), Baal-Tamar (near Gibeah), &c.  It 
grew luxuriantly in the Jericho plain and the ravine of the Jordan, around the Sea of Galilee, 
in the vale of Shechem, and on the maritime plains, and is still abundant at Beyrout.  Some 
palms grow inside the walls of Jerusalem; and in the days of Nehemiah they were found on 
the Mount of Olives.  Bethany (the House of Dates) received its name from their abundance 
there.  The palm has long ago disappeared from Olivet, and is not even now to be found in 
the more suitable locality of Jericho.  Its tall stem (from 30 to 80 feet high), surmounted by 
feathery foliage, was the symbol of elegance and grace; hence it became a favourite woman’s 
name, Tamar.’

Last Sunday I walked through the Bible Garden at the Australian Centre for Christianity 
and Culture where healthy palm trees grow.  The label tells us that the variety is Phoenix 
canariensis (for Phoenix dactyifera) and goes on,  ‘The palm of the Scriptures is the date 
palm.  Dates have always been an important food and the date palm is referred to many 
times in the Bible.  “The next day the great crowd that had come to the festival heard that 
Jesus was coming to Jerusalem.  So they took branches of palm trees, and went out to meet 
him shouting, ‘Hosanna!  Blessed is the one who comes in the name of the Lord – the King 
of Israel!’” John 12:12-13.  When we lived in Port Moresby we were given neat palm crosses at 
St John’s Anglican Cathedral up on the hill but I rather envied the congregation of St. Mary’s 
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Catholic Cathedral who had branches to wave in honour of our Lord – they somehow 
seemed closer to Jerusalem.   

As we know from the Gospels, Jesus entered Jerusalem, riding humbly on a donkey, a 
living symbol of peace unlike the sight of a warrior king arriving on a war-horse.  We 
commemorate this day when palm branches and cloaks were laid as a carpet for the lowly 
donkey’s steps.  What a time it must have been – people singing and cheering, waving 
their hands and branches, with joy in their hearts at the sight of Jesus.  But how they 
changed within just a few days.

Many parishioners of St Paul’s and St David’s would have continued on from our Palm 
Sunday service to the Palm Sunday Rally in Garema Place.  With thousands of concerned 
Canberra citizens, we would have gathered to protest our Government’s refugee policies.  
We were poised to put up banners in the grounds of our churches when gatherings of 
large crowds were banned because of the COVID19 outbreak.  The usual posters and 
flyers have not been distributed and it is very likely that many who usually show great 
concern for the plight of asylum seekers and refugees, have accidentally forgotten them.  
It is very understandable when on top of the ordinary worries of daily life, we have such 
an awful extra anxiety.  

BUT the Rally for refugees is going ahead … online!  By emailing Refugee Action 
Campaign in Canberra on mail@refugeeaction.org  you can be in touch with what we 
can all do to right the wrongs.  We all have very long prayer lists but please do not forget 
these unfortunate people.
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isolAtion to-do list
Fiona cochaud

John Donne famously wrote his devotion “No man is an island, entire of itself” 
during a plague outbreak in 1623.  Lying in bed ill, he heard church bells tolling, and 

wondered if they were for him, before realizing they were sounding for a neighbor 
who had died.  Much ink has already been spilled coming up with ideas on how to 
‘keep calm and be kind’ to others, especially the elderly and vulnerable, during our 
own outbreak.  We’ve been encouraged to find new ways to keep children amused and 
adults cheerful while self-isolating.  We’ve been urged to keep our sense of connection 
with others intact even when we can’t interact in person.  Being Lent, we’ve also been 
encouraged to ‘go interiorly’ and discover deeper, more intentional ways of relating to 
God through prayer and self-sacrifice.  
I hope to bring aspects of all these threads together, with a list of suggested activities 
that will help us, like Donne, to develop greater thankfulness for the pleasures and 
connections we do currently have.  Consider undertaking these in a deliberate and 
thoughtful fashion, remembering the monastic dictum laborare est orare (to work is 
to pray). 
• Ask someone (a young person?) to set up your PC, Mac or mobile phone with 

FaceTime or Skype, so you can see those with whom you are keeping in touch.  
• Write a long letter or email to a friend overseas or interstate. 
• Call someone who lives closer, or who you haven’t been in touch with lately. 
• Put together a ’care package’ for someone who’s recently lost their job, or an 

’essential worker´ on shifts, call them and leave it on their doorstep. 
• Include, for example, a selection of home-baked nibbles, a warm meal they can 

just heat up, some hand-cream for hands dried out from sanitiser, flowers from 
your garden, a home-made card of appreciation...

• Clean out and reorganize your pantry.  
• Start using up all the older, close-to-expiry-date items.  Identify any duplicate and 

excess items and donate them to a food bank. 
• Rearrange and de-clutter your kitchen cupboards. 
• Wash and put aside any empty jars and lids for giving to a friend who makes jam, 

or for preparing for the fête. 
• Wash and polish your car.  
• A thorough clean inside and out can be a wonderful gift to those who ride in it. 
• Rearrange and de-clutter your linen cupboard.
• Donate excess items in good condition to the Emergency Linen Cupboard for 

refugees.  Worn out or incomplete sets can be donated to pet shelters. 
• Tidy up and reorder your garage or shed.
• Is there someone who could put those tools to better use? Is there a project that 

needs finishing?
• Make jams or chutneys for the Trading Table with produce from your garden.  
• Use up extra herbs, fruits or vegetables to make pesto, quince paste, preserved 

fruits or pickles.
• Design a practical recycling system for your home that ensures everything is 

sorted correctly.  (Improperly sorted recycling can contaminate whole loads).
• Research how to plant and maintain a garden that attracts bees or provides 

suitable habitat for native birds and wildlife. 
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• Make your garden a bountiful oasis for all. 
• Obtain some new art materials (purchased online or from a newsagent) and 

experiment with sketching, painting or colouring-in.  Or take up origami.
• Gift your creations to someone.
• Practice your penmanship or take up calligraphy.
• Copy out a favourite Bible passage or poem.  
• Knit or crochet a small blanket to give away as a ’portable hug’ to someone 

feeling unwell or lonely. (Nothing beats the feeling of comfort and closeness 
from being held closely in a soft warm rug or wrap). 

• Start planning beautiful and/or functional craft items to make for the annual 
fête. Quilts, bags, baskets, washers, tea-towels, children’s or dolls’ clothes, toys, 
coasters, table settings... are all popular.

• Explore new forms of music to play or listen to, via a new radio station or 
YouTube. 

• Develop a reading or film-watching plan: investigate your favourite author/
actor/director’s earlier (or later) works, research the period they were created in, 
find links with other activities. 

• Perhaps reading (or watching) Wolf Hall will spark an interest in Tudor history, 
and from there, curiosity about daily life and the sort of food eaten in the 
fifteenth century, leading you to try a new recipe.

• Catalogue all your photos, either in albums or digitally with tags and folders.
Remember to label all those photos of family gatherings so future generations 
will recognise Great Aunt Mildred, or where that mountain view was taken.

• Research online a complex social issue of concern to you: foreign aid, poverty, 
family violence, addiction... Now write a letter to your MP or Senator. 

• Consider making an extra donation to charities and NGOs active overseas 
during this pandemic, where health systems are much weaker and the 
consequences much worse. 

• Join and participate constructively in an online community, Facebook page or 
webpage for those with similar interests.  Some, such as Humans of New York, 
contain stories and pictures that can be a wonderful source of prayer intentions. 

• Some blogs host informative theological discussions: Liturgy, Anglican Down 
Under, Psephizo and Anglican Pastor give insight into international Anglican 
views. 

• Write a collaborative adventure story with your (grand) children by emailing 
each other one chapter or episode at a time. 

• Write a memoir for posterity: a recollection of your youth, or past travels, or 
even a record of the times we live in now. 

• Put together a time capsule of life in the time of COVID-19, with newspaper 
articles, signs, stories and images.  Future historians will thank you.

• A final suggestion: take some time out of your (enforced?) leisure hours to 
intentionally pray for the Church and the world this Lent.  The Archbishop of 
Canterbury has produced a wonderful introductory series of short videos that 
even experienced pray-ers will benefit from.  
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the CentrAlity oF the ChristiAn ChurCh in Culture And soCiety: 
 A leCturette

The ReveRend dR John a. Moses

The secular world has always had a problem 
with Christianity. On the one hand the mass 

of citizens goes along with the values of decency, 
law and order, justice and humanitarianism but 
fails to enquire how we got these values. It may 
indeed be that they are but a thin veneer on our 
underlying human brutishness (fallen state?) but 
they are essentially what prevents the ultimate 
triumph of a mindless, anti spiritual barbarism 
that lurks below the surface of life in even the 
most presumably cultured and civilised human 
societies. These questions exercised the mind 
of a number of leading German philosophers, 
historians and theologians after the final defeat 
of Nazi Germany in 1945. At that time such books 
appeared as The German Catastrophe (1945) by 
the Berlin historian Friedrich Meinecke. It was 
the very earliest attempt to account for what had 
gone wrong with his country. Many similar books 
followed. How, they all asked, was it possible for a 
country that was on paper (baptismal certificates) 
at least 95% Christian to allow the unprecedented 
barbarism that occurred from 1933 to 1945 to over 
take their great nation?

It will be argued here that the kind of religious-
political culture that had grown up in Germany 
since the Reformation did facilitate the ultimate 
triumph of Machiavellism, namely the ruthless 
pursuit of political goals disregarding all moral 
considerations. This kind of politics became 
known as Realpolitik and it was championed 
and made popular in Germany by such figures as 
King Frederick the Great of Prussia who enjoyed 
an extremely long reign from 1740 to 1786. Then, 
after a period of humiliation by Napoleonic 
France until 1815, Prussia recovered its power, 
especially under its chancellor Otto von Bismarck 
who was appointed to office in 1862 and pursed 
his determination to unite Germany under 
Prussian rule, a policy he had early in his career 
designated as one of “blood and iron.” When he 
finally did unite Germany in 1871 (sometimes 
referred to as the “Prussianisation” of Germany) 
Bismarck was celebrated as the “Mehrer des 
Reiches”, meaning the augmenter of the empire, 
an appellation taken from Caesar Augustus, the 

first Roman emperor who reigned from 27 BC to 
14 AD.

Bismarck had arrived in a blaze of glory and also 
enjoyed a long term of office, first as Prussian 
minister president from and then as Chancellor 
of the federated Reich from 1871 to 1890. As he 
himself remarked, he had “put Germany in the 
saddle” implying it would know how to ride from 
then on. Regrettably, his style of government 
had turned Germany into an authoritarian 
bureaucratic state in which any form of criticism 
from its subjects was virtually an expression of 
disloyalty (lèse majesté). What the celebrated 
Iron Chancellor had created in effect were 
two Germanies; one that was bourgeois and 
aristocratic and another that was proletarian and 
in permanent opposition because of the refusal 
of the power-elite due to their control of the 
Bundestag, the federal upper house, to permit 
any effective political reform. The dominant idea 
in Bismarck’s mind was to turn the working 
class into “pensioners of the state”, behaving 
quiescently, obediently, submissively and thus 
being a permanent and malleable source of 
labour. The notion that this could have prevailed 
in the long term within a highly industrialised 
state against the increasingly liberal spirit of the 
age is baffling. Nevertheless,  Bismarck persisted 
in building up what was in effect in both 
domestic and foreign policy a state in which the 
most prestigious section was the military. Indeed 
the military establishment operated under it own 
separate cabinet and with its own budget.

The literature on all this is staggering but in order 
to get a quick and accurate picture of Bismarckian-
Wilhelmine Germany one need only read 
Heinrich Mann’s remarkable novel Der Untertan, 
translated most recently as The Man of Straw. 
When Bismarck was dismissed by the impetuous 
young Kaiser Wilhelm II in 1890 the political 
system remained and if anything became even 
more draconian, especially as Wilhelm became 
more and more obsessed with building a great 
navy that would he hoped eventually out gun the 
Royal Navy. Thereby Germany would eventually 
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realise the Pan German dream of a “place in the 
sun.” And this is what almighty God had clearly 
intended for her, or so her leading philosophers, 
historians and theologians believed and taught. 
And this brings us to how the Christian churches 
in Germany responded to all this. 

In the 19th century Bismarck had lost his fight 
(Kulturkampf) with Rome over RC schools and 
institutions which he wanted transferred to state 
control. The old Lutheran Chancellor did not like 
Jesuits who took their orders 
from an outside authority, but a 
compromise was reached when 
Bismarck backed down on 
some of thee issues. The legacy, 
however, of the Kulturkampf 
was the hardening of suspicion 
between the Roman and 
Lutheran churches in Germany 
which has only more recently 
been overcome to some extent. 
But interestingly the Roman 
Church in Germany was 
always quite happy to endorse 
the Protestant ascendency of 
the Prussian Hohenzollern 
dynasty. There were, though, 
some feisty RC politicians who 
had formed their own party 
called das Zentrum, the Centre 
Party, and who were forthright 
in the Reichstag in upholding 
the rights of the RC church 
and even criticised what they 
regarded as inhumane colonial 
policy and the unnecessary 
naval building program. In 
short, they wanted a more 
equitable social policy at home 
and abroad. 

In these respects, the Centre 
Party was at one with the 
Social Democrats who were 
electorally overtaking the 
Centre Party in the Reichstag. And by the 1912 
elections the agnostic Social Democrats to the 
dismay of all conservative elements had become 
numerically the largest party in the national 
parliament. Germany was both politically and 
religiously a very divided country. The tiny 

group of liberals who were also agnostic wanted 
nothing to do with either the Centre Party of 
the Social Democrats so there was no united 
opposition. Since however, the Reichstag did not 
have the power over the cabinet as is the case 
in Western parliaments, none of the crises that 
plagued German domestic politics resulted in 
any change of policy. The Reichstag did however 
had the power to vote the national budget. But the 
real power still lay with the army, a state within 
the state. 

Photo: Otto von Bismarck, 31 August 1890.

And uppermost in the mind of the aristocracy and 
the army was to find an opportunity to crush the 
power of the Reichstag, especially now that it was 
dominated by socialists. Indeed the rise of Social 
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Democracy was a virtual political game changer. 
Their essential moderation, that is they were not 
out to start a revolution,  made no impression 
whatsoever on the ruling classes. So Germany was 
a deeply spit society but those sections of industry 
and commerce, especially the land-owning gentry 
(Junkers) sought to export the internal social 
problem as they saw it by chancing a war. And in 
all this both the mainstream churches lent their 
support.

The ink spilt on this issue since 1945 would flood 
the Rhine. The central point to grasp is that 
Prusso-German political culture allowed the 
endorsement of war or threat of war to achieve 
political goals. This confirms the view that the 
Kaiserreich was essentially a military state. There 
was only a small and abjured pacifist movement 
that warned against the use of military force. Most 
bourgeois subjects were content to follow the lead 
of their imperial-minded statesmen. Alternative 
ideas/policies were never welcomed. Essentially,  
what the Kaiser wanted conformed to what God 
wanted for the nation. The motto of the Prusso-
German army was “Gott mit uns”, a remarkable 
theological assertion, and it was symbolised by 
the use of the Iron Cross on all German flags and 
army and air-force equipment. That this mentality 
was disastrous both for Germany and the world 
at large is now well understood by most educated 
persons internationally.

Famously, though, it was the notable Swiss/German 
theologian Karl Barth who in his path-breaking 
work, the Epistle to the Romans (1918) showed that 
it was theologically impossible to know the mind 
of an inscrutable God. The Germans, however, 
led by the famous Adolf von Harnack 1851-1930 
insisted they knew better and were quite capable 
of demonstrating that it was true: Germany was 
the hand of God on earth. The British theologians 
at that time simply hoped and prayed the God 
in His providence might favour the Empire. But 
von Harnack was absolutely certain that he had 
figured out what God’s will was and he was none 
other than the Kaiser’s speech writer. So German 
policy with God unquestionably on the side of the 
Reich was assured of victory in any conflict that 
might arise. 

It is today virtually impossible to comprehend 
such a mentality. All we really can hope for is 
that in the end we do have a beneficent Creator 
who wants the nations to live in harmony and by 

following the precepts of Jesus of Nazareth we will 
eventually achieve that. The lesson of Germany’s 
three Reichs is indeed a salutary one.
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liturgiCAl titbits

Vestments ControVersy PArt i
The ReveRend elaine FaRMeR

WheRe church vestments are concerned the 
first point to note is what seems to be a 

‘natural cultural law’: all human societies have 
tended to use special clothing to denote special 
functions. The second point is that religions, 
as we saw last week, seem to have adopted as 
their formal ecclesiastical wear clothing that 
was formal secular wear during that religion’s 
formative era. In time, imposed religious use, 
symbolism and mystique quite unrelated to the 
garment’s origins took over and subsequently 
drove its development into totally new forms and 
service —within liturgies.

This sounds relatively simple but, in the field 
of liturgics and vestments, absolutely nothing 
is simple. The Anglican Church, for example, 
has engaged in near pitched battles over what’s 
allowed, what’s tolerated, and what is allegedly 
beyond the pale. We’ll take a look at that 
controversy but, first, two clarifications. In this 
series, I’m speaking about the Western church in 
general and the Anglican Church in particular 
and not dealing with the Orthodox traditions at 
all. Sadly, there’s no room for more than a glance 
at the fascinating liturgical garments of other 
traditions.

In the Anglican Church, it is ‘The Ornaments 
Rubric’ which has caused all the fuss, and 
controversy over its interpretation remains 
unresolved. (It will probably remain so.) Back 
in 1559, this rubric, or ceremonial direction, 
appeared in the new version of the Book of 
Common Prayer and decreed that clergy should 
adhere to the practice of the second year of the 
reign of King Edward VI. Edward had succeeded 
his father, Henry VIII, in 1547 and the 1549 Book 
of Common Prayer was instituted in his name. But 
by 1559, Edward was dead and his sister, Mary 
(aka Mary Tudor, or ‘Bloody Mary’) was queen. 
With the 1559 Book of Common Prayer appeared 
the rider that the decreed practice should continue 
‘until other order shall be therein taken by the 
authority of the Queen’s Majesty, etc’. 

Are you in a muddle? Do not fret because the 
Church has been in a muddle ever since over 
1549 and 1559 and heads have been very nearly 
cracked over the issue. For a couple of hundred 
years after the initial controversy, use of 
eucharistic vestments disappeared and tempers 
eased. But, in the 19th century, their use was 
revived by authority of ‘The Ornaments Rubric’ 
and battle broke out again. Late in that century, 
some clergy were threatened and imprisoned, 
accused of violating ‘The Ornaments Rubric’ 
by wearing vestments. Since those passionate 
days, councils have avoided words of obligation. 
Ordering is out. In 1908, eucharistic vestments 
were ‘permitted’; by the 1928 Book of Common 
Prayer they were ‘tolerated’; by 1969 we are back 
to ‘permitted’ — not a ‘commanded’ in sight. 
Today, the controversy continues, if politely and 
rather more silently. Some cling to vestments 
as to the Rock of Ages. Others have abandoned 
them completely. Still others use them with such 
eclectic mix-and-match abandon that some say 
this is meant to ridicule eucharistic vestments so 
that they will eventually disappear. Perhaps we 
should all say, not just ‘God is good’, but ‘God is 
patient and tolerant’. 

Next time, we’ll get down to some historical 
basics and more liturgical bad temper.



- 18 -

the VirtuAl tourist’s ChurCh CrAWl
dR ada cheung

Ada Cheung delves into Bell’s Cathedrals Series, leading us in virtual defiance of travel bans. 
Forget your passport, your flights are cancelled.  Sit back, relax and make the virtual journey ... 

THE VIRTUAL TOURIST’S CHURCH CRAWL

This week, our Tardis lands in Gloucester.  The full text is available at:  http://www.gutenberg.org/
ebooks/25682 

© A Cheung
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20/02/15 8:15 PMThe Project Gutenberg eBook of THE CATHEDRAL CHURCH OF GLOUCESTER, by H. J. L. J. Massé, M.A..

Page 2 of 104http://www.gutenberg.org/files/25682/25682-h/25682-h.htm

GLOUCESTER CATHEDRAL, FROM THE ROOF OF ST. JOHN'S CHURCH.

THE CATHEDRAL CHURCH OF
GLOUCESTER

A DESCRIPTION OF ITS FABRIC AND
A BRIEF HISTORY OF THE EPISCOPAL SEE

BY H. J. L. J. MASSÉ, M.A.

AUTHOR OF "TEWKESBURY ABBEY" AND "DEERHURST PRIORY," ETC.
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CHAPTER II 
THE EXTERIOR 

Of the building as originally constructed, practically the whole, as far as the outline is 
concerned, may be said to remain as it was at the beginning of the twelfth century. The 
massive Norman nave, the slype or covered passage that is between the Deanery and the 
north-west wall of the cathedral, the two transepts with their turrets, the choir with its 
various chapels and aisles, the chapter-house, and the Abbot's cloister, are all parts of the 
original building, although later additions have partly concealed them. 

...

The whole building, according to Professor Willis, is full of peculiar fancies, which all 
appear to be characteristic of a school of masons who were extremely skilful, and glad of an 
opportunity of showing their skill. The mediæval masons, he thinks, were "perfectly 
practical and most ingenious men; they worked experimentally: if their buildings were 
strong enough, there they stood; if they were too strong, they also stood; but if they were too 
weak they gave way, and they put props and built the next stronger." That was their science
—and very good practical science it was—but in many cases they imperilled their work, and 
gave trouble to future restorers. 

The arrangement of the buildings differs in one very essential point from almost every other 
in the kingdom. The cloisters and the claustral buildings were, as a rule, on the south side of 
the church, for the sake of shelter, and also of sunshine. At Gloucester they are on the north 
side of the church, the reason being (according to Mr Fosbroke) that when Aldred laid the 
new foundations farther south, the cloisters found themselves on the north side. 

...

The Tower.—Of all the exterior beauties, the most striking is the beautiful and graceful 
tower. Placed where it is, almost in the centre of the long line of the nave, continued in the 
choir and Lady Chapel, at the point where the transept line intersects it, it is the chief feature 
of the massive pile. All else seems to be grouped with a view to the enhancing of the effect 
of the central position of the tower. The other members of the building seem merely to be 
steps, by means of which approach can be made to it. It is the grandest and most impressive 
feature of the outside. No matter from whence one looks at it, the charm is there. Seen from 
the gardens in the side streets close by when the pear- trees are in bloom, or in the full blaze 
of a hot summer day, or again later in the autumn when the leaves are beginning to turn, or, 
better still, in snow time, it is always full of beauty. On a bright hot day the pinnacles seem 
so far off in the haze as to suggest a dream of fairyland. On a wet day, after a shower, the 
tower has the appearance of being so close at hand that it almost seems to speak. Viewed by 
moonlight, the tower has an unearthly look, which cannot well be described. The tower is 
225 feet high to the top of the pinnacles, and the effect of it is extremely fine. From the main 
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cornice upwards, the whole of the stonework is open, and composed of what at a distance 
appears to be delicate tracery, and mullions, and crocketed pinnacles. 

...

The Bells at Gloucester are peculiarly interesting from the fact of their age, and from the 
fact that they escaped the clutches of the despoilers at the time of the Dissolution. The truth 
of the matter seems to be that all the "Churche goods, money, juells, plate, vestments, 
ornaments, and bells" had been inventoried and handed over to the king's commissioners in 
Bishop Hooper's time. The commissioners returned to the Dean and Chapter "to and for the 
use and behouf of the seid Churche, one chalys being silver and whole gilte without a paten 
waying xi oz. and also one grete bell whereuppon the cloke strykithe, and eight other grete 
bells whereupon the chyme goethe hangynge in the towre there within the seid church save 
and surely to be kept untill the King's Majesty's pleasure shall be therein further knowen." 
This was dated May 27th, 1553, and as the king died within three months his pleasure in the 
matter was never "further knowen," and Gloucester rejoices still in its bells. 

The chimes play four tunes, which are changed every other day. The first tune was 
composed by Dr Jefferies in 1791; the second by Dr Hayes, who died 1777; the third by Dr 
Malchair, 1760-1770; and the fourth by Dr Stevens. The composers of the second and fourth 
tunes were both natives of Gloucester, and at one time choristers in the cathedral. 

© A Cheung
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CHAPTER III 
THE INTERIOR 

"The most-detailed description of architectural works must fail to convey to the mind so 
clear and correct an impression, as the graphic representation of the objects themselves does 
to the eye; and the more laboured the attempt to describe in words the position, the 
arrangement, the form and magnitude of the several parts, the more the picture becomes 
confused, and the less likely to answer the purpose" (Quart. Rev., No. 37, 179). 

How far the above statement is of universal application is not a matter to be here discussed, 
but it will be appreciated to the full by anyone who attempts to describe, within definite and 
narrow limits, the many beauties of one of our finest cathedrals, such as Gloucester 
undoubtedly is. 

To fully appreciate the beauty of the cathedral, it must be studied under different aspects and 
at different times. Much will depend upon the mood of the visitor, much, too, upon the time 
of day. The Lady Chapel at 7 A.M. is quite a different thing from the Lady Chapel at 10:30 
or 12 noon, though always beautiful. The same holds good with the choir and the nave. A 
slanting light through the south clerestory playing fitfully upon the lace- work of the north 
side of the choir, or the sturdy pillars of the ever-impressive nave, gives a charm that cannot 
be described. 

How grand a sight, too, it is when the nave is almost in darkness—save for eight or ten 
small jets of light overhead—to see the choir lighted up, with the organ standing out in 
strong relief against the blaze of light below and behind it, and now and then a gleam of 
light showing through as the door under the screen is opened. 

...

Perhaps the weakest point in the cathedral is the modern glass. There is much that shows 
careful work and thought, but there has been no systematic controlling spirit at work to 
suggest, to guide, or to check. The chief blots, too, are the so-called memorial windows, and 
the reason is not hard to find. It is well put by Mr Ruskin, who, in his "Seven Lamps of 
Architecture," says: "The peculiar manner of selfish and impious ostentation, provoked by 
the glassmakers for a stimulus to trade, of putting up painted windows to be records of 
private affection, instead of universal religion, is one of the worst, because most plausible 
and proud, hypocrisies of our day." 

...

The Monuments in the north aisle are of no special interest. That to Bishop Warburton at 
the west end contains an epitaph that is worth reading. Next to it is an ungainly tomb, filling 
up an enormous wall space, with a depressing effect. Farther eastwards is the tomb by 
Flaxman to the memory of Mrs Morley, who died at sea in 1784 (p. 121). 
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...

Wires have been stretched across the nave to prevent the excessive echo from marring the 
effect of the music, but many curious echoes are to be heard. The mocking sounds that 
follow upon the sounds of the voice of a preacher, especially when the attendance is small, 
are very weird. They may be heard best from the last few rows of seats near the west end. 

...

Monuments in the Choir.—On the north side of the presbytery, near the steps to the high 
altar, is a monument—long supposed to be a cenotaph—to King Osric. The tomb was 
opened to satisfy inquisitive desecrators some few years ago, and it was conclusively proved 
that someone had been buried inside. 

...

The Tomb of Edward II. was erected by Edward III., and though it awakens our 
recollection of a feeble-minded king, and his barbarously brutal murder, it also compels our 
admiration at the beauty of the work. It has been restored, renovated or re-edified, but in 
spite of that, appeals to us from the wealth of very highly ornate tabernacle work, the 
richness, and at the same time the lightness and elegance of the whole. The details too are 
well worth careful examination. It may be, judging from the expression of the face, that 
there has been some attempt at portraiture, but repair and restoration have practically made 
it impossible to settle what would otherwise be an interesting question. The superb canopy 
has suffered much at the hands of restorers—e.g. in 1737, 1789, 1798, and in 1876. 

The alabaster figure is possibly the earliest of its kind in England. 

...

© A Cheung
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Glass in the Choir.—Mention has been made above of the east window, 
and it remains to notice the others. 
...

It is customary to credit the Reformation or the Civil War with most church desecration and 
destruction, but this window was ruthlessly destroyed by an order of the Chapter in 1679, 
nearly thirty years after the Civil War was ended, and nearly 140 years after the dissolution 
of the monastery. The order ran as follows: "That a certain scandalous picture of y'e Holy 
Trinity being in y'e west window of y'e Quire of y'e said church, should be removed, and 
other glass put into y'e place." The glass of the window was actually broken up by one of 
the prebendaries (Fowler by name) with his own hands and feet. His action, considering his 
views, was incomprehensible; but he was made Bishop of the diocese, after Bishop 
Frampton was deprived of his see. 

...

The large buttress which passes through the St. Andrew Chapel upwards through the 
triforium, to support the south-east pier of the tower, used formerly to bear upon it a 
monument to Bishop Benson, which is now in the south triforium. 

...

© A Cheung
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The Chapter-House is entered from the east alley of the cloister through a Norman 
archway of very good work, enriched with zig-zag ornament. 

...

Walter de Lacy was (Hart. i. 73) buried in the chapter-house with great pomp in 1085, and 
the room must have been ready or nearly ready for use in that year. As Fosbroke naïvely 
says of the distinguished dead who are buried here, "They could not have been buried in this 
room before it existed." 

...

The Cloisters are entered from the church by a door near the organ screen in the north aisle 
of the nave. They were begun by Abbot Horton (1351-1377), who built as far as the door of 
the chapter-house, and finished by Abbot Froucester, 1381-1412. It will be noticed how the 
mouldings, the tracery of the windows, and the character of the work generally differ. It is 
perhaps no exaggeration to say that "the cloisters are some of the finest and most perfect in 
the kingdom. They form a quadrangle, and are divided into ten compartments in each walk. 
The vaulting is of the kind known as fan-tracery, and is considered to have originated in 
Gloucester. It is found also at Peterborough, at Ely, and in the chapel of King's College, 
Cambridge, the latter being one of the last examples of the method. 

...

© A Cheung
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The Monks' Lavatory takes up the next four bays. As Mr Hope says, "it is one of the most 
perfect of its date that have been preserved. It projects 8 feet into the garth, and is entered 
from the cloister alley by eight tall arches with glazed traceried openings above. Internally it 
is 47 feet long and 61⁄2 feet wide, and is lighted by eight two-light windows towards the 
garth and by a similar window at each end. One light of the east window has a small square 
opening below, perhaps for the admission of the supply pipes, for which there seems to be 
no other entrance either in the fan vault or the side walls. Half the width of the lavatory is 
taken up by a broad, flat ledge or platform against the wall, on which stood a lead cistern or 
laver, with a row of taps, and in front a hollow trough, originally lined with lead, at which 
the monks washed their hands and faces. From this the waste water ran away into a recently 
discovered (1889) tank in the garth." (Hope.) 

To hear the Gloucester cathedral quire singing evensong, click here.

© A Cheung
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hoW Abm is using some oF the $10,000 sent From our PArish in 2019.
Supporting those called to Ordained Ministry in the NT: Our support helped fund the Bishop and 
members of the Ministry Development Team to travel to remote communities to visit and encourage 
the Aboriginal candidates in their pre-ordination discernment. Currently there are at least three 
Aboriginal candidates listening to and discerning God’s call to them. This is an important way in 
which the Bishop and MDT are able to “walk alongside” those discerning a call to ordained ministry. 

✣

Worth A look 
• https://www.bbc.com/news/uk-england-35064071 

• https://www.bbc.com/news/uk-england-norfolk-52020227 

• https://www.nytimes.com/2020/03/30/travel/coronavirus-virtual-reality-religion.html
• https://youtu.be/2ggFThXQfJE Palm Sunday Songs of Praise from Canterbury 

• Cathedral
• Stations of the Cross https://www.churchofengland.org/prayer-and-worship/
worship-texts-and-resources/common-worship/churchs-year/holy-week-and-easter/

holy-week#mm022 

 ✣
FinAnCes

With the suspension of Sunday services and activities, our Parish will experience a 
significant disruption to its income. This is because a significant portion of our giving is 

still taken from the plate in Church, fundraising and hall hire. We are extremeley grateful 
to those parishioners who are using the direct giving system through bank transfer. Other 

parishioners are urged to take up the option of direct transfer for giving puposes. Our 
account details for direct giving are below 

(the receiving institution appears as Indue Ltd): 
BSB 702389 Account 005200454 . 

Resources for Children (and adults too) 
follow this link and you will be able to download some devotional materials and activity sheets based on 
this week’s readings,including colouring pages, word searches, lectio divina and mindfulness colouring.

 https://illstrtdm.in/PalmSunday2020

These are provided by Illustrated Ministry Resources with whom we have a subscription.
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PARISH CONTACT DETAILS

Parish Office Mon-Fri 9am-Midday  
(02) 6239 6148  office@stpaulsmanuka.org.au 
www.stpaulsmanuka.org.au  PO Box 3417 Manuka ACT 2603         
Rector
The Rev’d Dr Ben Edwards (Rector)                  
0499 704 665 ben@stpaulsmanuka.org.au  (day off Monday)

Assisting Clergy 
The Rev’d Alipate Tuineau 
(with responsibility for St David’s Red Hill & Aged Care Ministry) 
(02) 6295 3381 alipate@stpaulsmanuka.org.au (day off Friday)

The Rev’d Kay Pendlebury 
(with responsibility for Sacristy, Baptism preparation and EfM)   
0409 313 153     kay.pendlebury@ozemail.com.au


