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From the reCtor

Dear Parishioners, 
There are certianly more and more signs of busyness about at present. 
This is certainly a relief to many and the ACT Government has 
announced stage 2.1 of the COVID SAFE plan is to commence, which 
allows for religious gatherings with congregations of 20. This does 
not mean we are in a position to simply resume services. There are 
various compliance and precautionary measures we need to have in 
place before we re-open to the public. Looking at what is invoved is a 
little deflating, however a few nights ago I opened a prayer book and 
the first line I read said ‘When the doors are closed and we are afraid 
to move, fill us Holy Spirit’ (David Adam’s The Rhythm of Life,  SPCK, 
1996 p.67). I took this to be a prompt to start working towards re-opening. 

Notwithstanding this prompt, the Wardens and I do not feel it is wise, safe or practicable for us to 
open for public services at the present time and to be COVID-pioneers. We realise that this may 
be disappointing and ask for your patience as we work through this complex situation. We must 
consider the well-being of all our parishioners, the general public and our clergy as we contemplate 
re-opening. The clergy will be meeting this week to discuss the practicalities of resuming on-site 
services and next week the Parish Council will be meeting to consider a timetable towards re-
opening. The Parish Council will assess the requirements on an ongoing basi, however I do not 
expect to have services on-site before August. 
 
It does not seem likely that we will be “going back to normal” when services resume. We must 
prepare ourselves to accept that activities we were involved with may not be resuming, at least in 
the form they used to occur for some time if at all. It may also be some time before the “new normal” 
emerges. This is a source of sadness but we must also keep faith in the Christian hope that in giving 
up we receive and in dying comes new life. As we let go of old ways and habits, we trust that God 
will grace us with other opportunities.

Meanwhile, our online services and gatherings continue to provide us with encouragement and 
points of community connection. These will be particularly helpful throughout the 
winter months.

pax, 
 

Join our Sunday Zoom Service - NB new links
https://us02web.zoom.us/j/84104942744?pwd=NWdWUDMvS3lwWFVRVDQ2cUlVWXhpUT09

Meeting ID: 841 0494 2744
Password: manuka
To phone in mobile: 
+61370182005,,84104942744#,,1#,766416# 
+61731853730,,84104942744#,,1#,766416#
Dial in:         +61 2 8015 6011

You can also use the same log-in details to join us at 10.30am on Wednesday for a virtual morning 
tea and compline at 8.45pm Monday-Friday.  For Compline, the order of service is available in A 
Prayer Book for Australia,  on the Virtual Cloister and Epray app. 

https://us02web.zoom.us/j/84104942744?pwd=NWdWUDMvS3lwWFVRVDQ2cUlVWXhpUT09


- 4 -

 

The Right Reverend Dr Mark Short  Please address all correspondence to: 
Diocesan Bishop    GPO BOX 1981 
      CANBERRA, ACT 2601 
LEVEL 4   T:  +61 2 6232 3612 
221 LONDON CIRCUIT   M:  0407 625 760 
CANBERRA CITY, ACT    E  mark.short@anglicancg.org.au 
ABN 31 478 820 508    www.anglicancg.org.au 
  

Dear sisters and brothers, 

Pastoral Letter - Pentecost 
We write on this Day of Pentecost to give thanks for the work of God’s Spirit in our midst as 
we have responded to the challenges of COVID-19.  Along with the impact on health and 
economic well-being you have experienced disruption to everyday life including your ability 
to gather together for worship.  Yet across our Diocese you have responded with Spirit-
inspired generosity and creativity as you have cared for neighbours and found new ways to 
connect with each other. 
 
On Pentecost we are reminded that God has always been the great disruptor of the status 
quo.  As the Apostle Peter draws on the words of the prophet Joel in Acts 2:17-21 we see 
three dimensions of the Spirit’s disruptive work. 
 
. First, there is disruption to established hierarchies.  From now on anyone, male and 

female, young and old, slave and free, can prophesy as they speak God’s message. 
 
. Second, there is disruption to the order of creation.  From now on the very elements 

of earth and sky are being called to witness to the acts of God. 
 
. Third, there is disruption to individual destinies.  From now on everyone who calls on 

the name of the Lord Jesus shall be saved from the judgment that is coming on this 
present age. 

 
Even as we long for a return to something like business as usual, we encourage you to look 
for signs of God’s work in the midst of our challenges.  God has seeded new ministries, 
established new connections with our communities and opened up new ways of being 
church.  There is much we can learn from and carry with us in the days ahead. 
 
We would also ask you to pray for the work of God’s Spirit among us as we negotiate the 
gradual lifting of restrictions on gathered worship.  The fruit of the Spirit listed in Galatians 
5:22-23 (love, joy, peace, patience, kindness, generosity, faithfulness, gentleness and self-
control) will enable us to make this journey in way that honours the Lord Jesus.  We look 
forward to making that journey with you. 
 
May the risen and ascended Lord Jesus continue to pour God’s Spirit upon God’s people! 
 
 Bishop Mark, Bishop Carol and Bishop Stephen 
28 May 2020 
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mornInG PrAYer - PenteCost
order oF servICe

1     IntroduCtIon And sentenCe oF the dAY

‘Let anyone who is thirsty come to me,’ says the Lord; ‘and let the one who believes in me drink. 
For out of your heart shall flow rivers of living water.’ John 7.38

2 oPenInG resPonsorY  - LItAnY For the hoLY sPIrIt 

Let us pray to God the Holy Spirit, saying, ‘Come, Holy Spirit, come’.
Come, Holy Spirit, creator, and renew the face of the earth.
Come, Holy Spirit, come.
Come, Holy Spirit, counsellor and advocate. Touch our lips that we may pray aright and proclaim 
your word.
Come, Holy Spirit, come.
Come, Holy Spirit, power from on high, make us agents of peace and ministers of wholeness.
Come, Holy Spirit, come.
Come, Holy Spirit, giver of life, breathe on your Church and make us a living people, holy and 
free.
Come, Holy Spirit, come.
Come Holy Spirit, bond of love, pour your love into our hearts that we may serve you with joy.
Come, Holy Spirit, come.

4     The minister continues
Dear friends, the Scriptures urge us to acknowledge our sins, and not to conceal them from God 
our heavenly Father, but to confess them with a penitent and obedient heart, so that we may be 
forgiven through his infinite goodness and mercy.
We ought always to admit our sins before God, and especially when we come together to give 
thanks for the good things we have received at his hands, to offer the praise that is his due, to hear 
his holy word, and to ask what is necessary for the body as well as the soul.
Therefore, let us draw near to the throne of our gracious God, as we pray:

5     General Confession.
The Spirit of truth comes to convict of sin, of righteousness, and of judgement.
Silence may be kept.
Let us then open our hearts and confess our sins in penitence and faith.
Almighty and most merciful Father, 
we have strayed from your ways like lost sheep, 
we have followed too much 
the devices and desires of our own hearts, 
we have offended against your holy laws. 
We have left undone what we ought to have done, 
and we have done what we ought not to have done. 
Yet, good Lord, have mercy on us; 
restore those who are penitent, 
according to your promises declared 
in Jesus Christ our Lord. 
Grant, most merciful Father, for his sake, 
that we may live godly, righteous and sober lives 
to the glory of your holy name. Amen.
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6     The Absolution.
The God and Father of our Lord Jesus Christ has no pleasure in the death of sinners, but would 
rather they should turn from their wickedness and live. He has given authority to his ministers 
to declare to his people who repent the forgiveness of sins. God pardons all who truly repent and 
believe his holy gospel. And so we ask him to grant us true repentance, and his holy Spirit, that 
what we do now may please him, and that the rest of our lives may be pure and holy; so that at the 
last we may come to his eternal joy; through Jesus Christ our Lord. Amen.

PsALm 104.26-37
26 Lord, how various are your works:
in wisdom you have made them all,
and the earth is full of your creatures.
27 There is the wide, immeasurable sea:
there move living things without number, great and small;
28 There go the ships, to and fro:
and there is that Leviathan
whom you formed to sport in the deep.
29 These all look to you:
to give them their food in due season.
30 When you give it to them, they gather it:
when you open your hand
they are satisfied with good things.
31 When you hide your face, they are troubled:
when you take away their breath,
they die and return to their dust.
32 When you send forth your spirit they are created:
and you renew the face of the earth.
33 May the glory of the Lord endure for ever:
may the Lord rejoice in his works.
34 If he look upon the earth, it shall tremble:
if he but touch the mountains, they shall smoke.
35 I will sing to the Lord as long as I live:
I will praise my God while I have any being.
36 May my meditation be pleasing to him:
for my joy shall be in the Lord.
37 May sinners perish from the earth,
let the wicked be no more:
bless the Lord, O my soul; O praise the Lord.
Glory to God; Father, Son and Holy Spirit: 
as in the beginning, so now, and for ever. Amen.

FIrst Lesson: ACts 2.1-21
 When the day of Pentecost had come, they were all together in one place. And suddenly from heaven 
there came a sound like the rush of a violent wind, and it filled the entire house where they were 
sitting. Divided tongues, as of fire, appeared among them, and a tongue rested on each of them. All 
of them were filled with the Holy Spirit and began to speak in other languages, as the Spirit gave 
them ability. Now there were devout Jews from every nation under heaven living in Jerusalem. 
And at this sound the crowd gathered and was bewildered, because each one heard them speaking 
in the native language of each. Amazed and astonished, they asked, ‘Are not all these who are 
speaking Galileans? And how is it that we hear, each of us, in our own native language? Parthians, 
Medes, Elamites, and residents of Mesopotamia, Judea and Cappadocia, Pontus and Asia,  Phrygia 
and Pamphylia, Egypt and the parts of Libya belonging to Cyrene, and visitors from Rome, both 
Jews and proselytes, Cretans and Arabs—in our own languages we hear them speaking about 
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God’s deeds of power.’ All were amazed and perplexed, saying to one another, ‘What does this 
mean?’  But others sneered and said, ‘They are filled with new wine.’ 
 But Peter, standing with the eleven, raised his voice and addressed them: ‘Men of Judea and all 
who live in Jerusalem, let this be known to you, and listen to what I say.  Indeed, these are not 
drunk, as you suppose, for it is only nine o’clock in the morning.  No, this is what was spoken 
through the prophet Joel: 
 “In the last days it will be, God declares,
that I will pour out my Spirit upon all flesh,
     and your sons and your daughters shall prophesy,
and your young men shall see visions,
     and your old men shall dream dreams. 
 Even upon my slaves, both men and women,
     in those days I will pour out my Spirit;
     and they shall prophesy. 
 And I will show portents in the heaven above
     and signs on the earth below,
     blood, and fire, and smoky mist. 
 The sun shall be turned to darkness
     and the moon to blood,
     before the coming of the Lord’s great and glorious day. 
 Then everyone who calls on the name of the Lord shall be saved.”

seCond Lesson: John 20.19-23
 When it was evening on that day, the first day of the week, and the doors of the house where the 
disciples had met were locked for fear of the Jews, Jesus came and stood among them and said, 
‘Peace be with you.’  After he said this, he showed them his hands and his side. Then the disciples 
rejoiced when they saw the Lord.  Jesus said to them again, ‘Peace be with you. As the Father has 
sent me, so I send you.’  When he had said this, he breathed on them and said to them, ‘Receive 
the Holy Spirit.  If you forgive the sins of any, they are forgiven them; if you retain the sins of any, 
they are retained.’

the PrAYers
The Lord be with you.
And also with you.
Let us pray.

Lord, have mercy on us.
Christ, have mercy on us.
Lord, have mercy on us.

Our Father in heaven, 
hallowed be your name, 
your kingdom come, 
your will be done, 
  on earth as in heaven. 
Give us today our daily bread. 
Forgive us our sins 
as we forgive those who sin against us. 
Save us from the time of trial 
and deliver us from evil. 
For the kingdom, the power, and the glory are yours 
now and for ever. Amen.



- 8 -

Lord, show us your mercy,
and grant us your salvation.
Keep our nation under your care,
and guide us in justice and truth.
Clothe your ministers with righteousness,
and make your chosen people joyful.
Lord, save your people,
and bless your inheritance.
Give peace in our time, O Lord,
for you are our help and strength.
Create in us clean hearts, O God,
and renew us by your Holy Spirit.

CoLLeCt
Almighty God,
at the feast of Pentecost you sent your Holy Spirit to the disciples,
filling them with joy and boldness to preach the gospel:
empower us with that same Spirit
to witness to your redeeming love
and draw all people to you;
through Jesus Christ our Lord,
who lives and reigns with you and the Holy Spirit,
one God, now and for ever. Amen.

the CoLLeCt oF PeACe
O God, 
the author and lover of peace, 
in knowledge of whom stands our eternal life, 
whose service is perfect freedom; 
defend your servants in all assaults of our enemies, 
that, surely trusting in your defence, 
we may not fear the power of any adversaries, 
through the might of Jesus Christ our Lord. Amen.

mornInG CoLLeCt

Lord, our heavenly Father, almighty and everlasting God, we thank you for bringing us safely to 
this day: keep us by your mighty power, and grant that we fall into no sin, neither run into any 
kind of danger; but lead and govern us in all things, that we may always do what is righteous in 
your sight; through Jesus Christ our Lord. Amen.

BLessInG
God stir up within you the gift of the Spirit that you may confess Jesus Christ as Lord and proclaim 
the joy of the everlasting gospel wherever you may be;and the blessing of God almighty, the 
Father, the Son, and the Holy Spirit, be among you and remain with you always. Amen.
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evensonG For WhItsundAY 
Evensong for Whitsunday (Pentecost) recorded at St Paul’s will be available this 

Sunday 31st May on  the Virtual Cloister.

ORDER OF SERVICE

THE PRECES AND RESPONSES 
Priest.  O Lord, open thou our lips.
Choir.  And our mouth shall shew forth thy praise.
Priest.  O God, make speed to save us.
Choir.  O Lord, make haste to help us.

Glory be to the Father, and to the Son, and to the Holy Ghost;
As it was in the beginning, is now, and ever shall be, world without end. Amen.
Priest. Praise ye the Lord.
Choir. The Lord’s Name be praised.

PSALM 104.24-35
 O Lord, how manifold are thy works: 
in wisdom hast thou made them all; the earth is full of thy riches.
So is the great and wide sea also: 
wherein are things creeping innumerable, both small and great beasts.
There go the ships, and there is that Leviathan: 
whom thou hast made to take his pastime therein.
These wait all upon thee:
that thou mayest give them meat in due season.
When thou givest it them they gather it: 
and when thou openest thy hand they are filled with good.
When thou hidest thy face they are troubled: 
when thou takest away their breath they die, and are turned again to their dust.
When thou lettest thy breath go forth they shall be made: 
and thou shalt renew the face of the earth
The glorious majesty of the Lord shall endure for ever:  
the Lord shall rejoice in his works.
The earth shall tremble at the look of him:
if he do but touch the hills, they shall smoke.

http://stpaulsmanuka.org.au/virtual-cloister 


- 11 -

I will sing unto the Lord as long as I live:
I will praise my God while I have my being.
And so shall my words please him:
my joy shall be in the Lord.
As for sinners, they shall be consumed out of the earth, and the ungodly shall come to an end:
praise thou the Lord, O my soul, praise the Lord.

THE FIRST LESSON – JOEL 2: 28-32
 And it shall come to pass afterward, that I will pour out my spirit upon all flesh; and your sons 
and your daughters shall prophesy, your old men shall dream dreams, your young men shall 
see visions: And also upon the servants and upon the handmaids in those days will I pour out 
my spirit. And I will shew wonders in the heavens and in the earth, blood, and fire, and pillars 
of smoke. he sun shall be turned into darkness, and the moon into blood, before the great and 
terrible day of the Lord come. And it shall come to pass, that whosoever shall call on the name of 
the Lord shall be delivered: for in mount Zion and in Jerusalem shall be deliverance, as the Lord 
hath said, and in the remnant whom the Lord shall call.

MAGNIFICAT (Setting by Thomas Morley) 
MY soul doth magnify the Lord :
and my spirit hath rejoiced in God my Saviour.
For he hath regarded :
the lowliness of his hand-maiden.
For behold, from henceforth :
all generations shall call me blessed.
For he that is mighty hath magnified me :
and holy is his Name.
And his mercy is on them that fear him :
throughout all generations.
He hath shewed strength with his arm :
he hath scattered the proud in the imagination of their hearts.
He hath put down the mighty from their seat :
and hath exalted the humble and meek.
He hath filled the hungry with good things :
and the rich he hath sent empty away.
He remembering his mercy hath holpen his servant Israel :
as he promised to our forefathers, Abraham and his seed, for ever.
Glory be to the Father, and to the Son :
and to the Holy Ghost;
As it was in the beginning, is now, and ever shall be :
world without end. Amen.

THE SECOND LESSON – GALATIANS  5: 3-26
For, brethren, ye have been called unto liberty; only use not liberty for an occasion to the flesh, but 
by love serve one another. For all the law is fulfilled in one word, even in this; Thou shalt love thy 
neighbour as thyself. But if ye bite and devour one another, take heed that ye be not consumed 
one of another. This I say then, Walk in the Spirit, and ye shall not fulfil the lust of the flesh. For 
the flesh lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the one 
to the other: so that ye cannot do the things that ye would. But if ye be led of the Spirit, ye are not 
under the law. Now the works of the flesh are manifest, which are these; Adultery, fornication, 
uncleanness, lasciviousness, idolatry, witchcraft, hatred, variance, emulations, wrath, strife, sedi-
tions, heresies, envyings, murders, drunkenness, revellings, and such like: of the which I tell you 
before, as I have also told you in time past, that they which do such things shall not inherit the 
kingdom of God. But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness, 
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faith, meekness, temperance: against such there is no law. And they that are Christ’s have crucified 
the flesh with the affections and lusts. If we live in the Spirit, let us also walk in the Spirit. Let us 
not be desirous of vain glory, provoking one another, envying one another.

NUNC DIMITTIS (Setting by Thomas Morley) 
LORD, now lettest thou thy servant depart in peace :
according to thy word.
For mine eyes have seen :
thy salvation;
Which thou hast prepared :
before the face of all people;
To be a light to lighten the Gentiles :
and to be the glory of thy people Israel.
Glory be to the Father, and to the Son :
and to the Holy Ghost;
As it was in the beginning, is now, and ever shall be :
world without end. Amen.

VERSICLES AND RESPONSES
Minister. The Lord be with you.
Answer. And with thy spirit.
Minister. Let us pray.
                   Lord, have mercy upon us.
Answer. Christ, have mercy upon us.
                   Lord, have mercy upon us.

Then the Minister, Clerks, and people shall say the Lord’s Prayer with a loud voice.

THE LORD’S PRAYER
OUR Father, 
which art in heaven, 
Hallowed be thy Name, 
Thy kingdom come, 
Thy will be done, in earth as it is in heaven. 
Give us this day our daily bread; 
And forgive us our trespasses, 
As we forgive them that trespass against us; 
And lead us not into temptation, 
But deliver us from evil. Amen.

Priest.  O Lord, shew thy mercy upon us.
Answer. And grant us thy salvation.
Priest.  O Lord, save the Queen.
Answer. And mercifully hear us when we call upon thee.
Priest.  Endue thy Ministers with righteousness.
Answer. And make thy chosen people joyful.
Priest.  O Lord, save thy people.
Answer. And bless thine inheritance.
Priest.  Give peace in our time, O Lord.
Answer. Because there is none other that fighteth for us, but only thou, O God.
Priest.   O God, make clean our hearts within us.
Answer.  And take not thy Holy Spirit from us.
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THE COLLECTS 

THE ANTHEM
Thomas Tallis - O Lord, give thy Holy Spirit

THE GRACE
The grace of our Lord Jesus Christ, and the love of God, and the fellowship of the Holy Ghost, be 
with us all evermore. Amen.                            2 Corinthians 13.
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 ‘From the PuLPIt’:  God’s sPIrIt Is WIth us
The ReveRend Ben edwaRds

In the late 7th Century BC, Judah empires were heaving and around 
the Kingdom of Judah. The political and military failings of this 
period would cast a long shadow, with devastation descending upon 
the kingdom. To a down-trodden, defeated and despairing people 
the prophet Joel proclaimed God’s message for them: 

I will pour out my spirit on all flesh; your sons and daughters shall 
prophesy, you old men shall dream dreams and your young men shall see visions. Even on the 
male and female slaves in those days I will pour out my spirit. 

Centuries later, the remnant of the Jesus movement is gathered and waiting. What else have they to 
do? Having endured the emotional and spiritual roller-coaster of discipleship, from crucifixion to 
resurrection and ascension, they now do what Jesus told them. They wait in Jerusalem. And the day 
comes – the Day of Pentecost. Pentecost, a festival some 50 days after the second day of Passover, 
the festival of Shavuot was orginally a harevst festival which had become layered with a celebration 
of the covenant of the Law received by Moses. Here on this day, Luke records the inauguration of a 
feast of the new covenant, and like the old covenant, the sign and seal of this covenant is found in 
wind and fire. 

And in this moment, with the rush of this violent wind, the gathered community are transformed 
– taken out of waiting and thrust into mission and action.  And things start happening. Unusual 
things. Powerful things. Strange, unexpected things. The Spirit coming upon them emboldens them, 
literally inspires them, fills them with energy and purpose, conviction. 

I will pour out my spirit on all flesh … This is no longer an old longing of a despairing people. It is 
happening. The Spirit of Jesus flows to the community he gathered – no longer must they strive 
to make themselves holy through sacrifice and slavery to the law: the Spirit stirs within them and 
sanctifies them. If we read on through the Acts of the Apostles and examine the Epistles we see the 
results of the working of the Spirit within that first generation of Christians – tremendous energy 
and powerful ministries of healing, service, teaching, prophecy and evangelism unfolded from 
that day of Pentecost. Dramatic, new, life-changing and indeed world-changing things started to 
happen because of the power of God at work in this unlikely group of people.

Since that day of Pentecost the Church has set forth on its pilgrimage of service – its calling to be a 
light in the world, to radiate the love of God and gather in the lost, the broken, the vulnerable and 
downtrodden – has been subject to the tension that lies within all of us: to live in accordance with 
God’s will for us or to follow the devices and desires of our own hearts… There have been terrible, 
horrifying failures to fulfil the law of love. Some of the worst within our own lifetimes. 

This can make us downcast. We may look at the contemporary western church and despair its 
apparent lack of energy, its loss of purpose, its inertia and inability to speak with credibility and 
its obsession with its own institutional life and we may decry the hierarchical structures that have 
facilitated cultures of oppression and abuse.  The last century has certainly been a time of upheaval, 
challenge and disruption for the Church. Some of our failings in this period have been catastrophic. 
 
I think it is certainly a very hard time to be a member of the Church in western society.  There is 
much of which the Church ought to be ashamed and this has intensified external criticism and 
hostility towards the Church. ‘God has forsaken us’ one parishioner lamented to me a few years 
ago, feeling the crushing weight of the institutional failings of the church.  Indeed, we may wonder 

cartoonchurch.com
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and pray, is the Spirit with us? 

Well, perhaps we need to look to our assumptions and expectations before we give over to feeling 
abandoned and forsaken. Instead of asking is the Spirit with us, we might ask ‘where is the Spirit in 
this?’ – looking for the signs of God’s refining, sanctifying power at work in the body of Christ and 
the world. And we might then see, as has been the case in so many situations over the centuries, that 
it is often there in the midst of brokenness, failure, sin and weakness that God is present – acting to 
lead change, to heal, to equip and sustain. It is in these situations that the kingdom breaks through, 
where virtue penetrates indifference or wickedness, where light pierces the darkness. And perhaps 
we might look at the plight of the Church today and see that from a period of institutional power that 
has been mishandled we are now being fashioned into a humbler church, a church that must learn 
to rely on the Spirit not its own structures and social position. 

I think the present circumstances of the Chruch during the pandemic are a great opportunity for 
some of this re-orientation of our institutional life. We have seen in recent months we can survive as 
a community of faith without all the institutional apparatus which normally seems to consume so 
much of our corporate energy, money and time. Propping up outdated structures, pouring money 
into second-rate buildings and plant, maintaining activities and structures that distract us from our 
core mission... the recent experience during our lock-down has pared all of this back. What have we 
maintained? What has sustained us during this period? Things of the Spirit. Prayer. Worship. Mutual 
encouragement. 

We should also look to the  faithful women and men and children continue to serve God and others 
through the Church. God continues to raise up faithful people in many ministries, lay and ordained. 
You, the members of the church in this place, the body of Christ, continue to serve this community 
offering care to the stranger, the poor, the sick, the bereaved, the lonely, offering hospitality, providing 
for the needs of others nearby and afar, ministering in the liturgy through music, altar service, in the 
administrative life of the faith community, by encouraging and praying for others… you continue 
to exercise your other gifts in the service of the community of faith and the wider community in so 
many ways. This may not seem dramatic or world-changing, yet it is so often through these everyday 
experiences of God’s love and goodness through the fruit of the Spirit shown in the lives of others 
that the faithful ministry of the church is exercised. 

We have witnessed in recent months many church leaders and the faithful responding to the new 
promptings and leads of the Spirit as we strive to get through to the other side of this crisis. We don’t 
know what exactly will be on the otherside, but I think what we have definitely seen in the last short 
while is that we will not be heading there by ourselves. The Spirit is with us.  
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the heroIC enGLIsh vILLAGe
The ReveRend RoBeRT wilson

In this very difficult time of the coronavirus pandemic I recalled again the story of an English 
village named Eyam. Eyam is in Derbyshire and my wife and I visited it while on a long camping 
holiday around Britain in 1975. My Willson ancestors came from the area around Hope, in the same 
county. I read again the story in a volume of The King’s England.

In September 1665, during the reign of Charles II, the bubonic plague had broken out in London and 
thousands were dying. Samuel Pepys gives a vivid account of it in his diary. The eleven volumes of 
the famous diary, with accounts both of the Plague and the Great Fire, rest on my library shelves.

THE DEADLY INFECTION 
That month a box arrived in Eyam from 
London with cloth and old clothes. That box 
carried the deadly infection. The first victim 
was the journeyman, who had opened the 
box. He was dead within four days. By the 
end of that month five more people had 
perished.

For more than a year the pestilence raged in 
Eyam. Within a year 259 out of 350 villagers 
had died, as well as 58 children.

But it is how the village responded to that 
frightful ordeal that makes it famous to 
this day. It was not only a place of grief and 
despair but also a place of quiet heroism.

ISOLATION
The Church of England parish priest, 
William Mompesson, his wife Catherine, 
and another clergyman living in the village, 
set themselves to isolate the village from the 
outside world and so to contain the infection. 
With a stick they drew a line around the 
village and everyone swore not to cross it.

They arranged for food supplies to be brought from the outside world and left at places on the 
boundary. They left coins to pay for these supplies, each coin being carefully washed before being 
taken away.

Deaths became so frequent that the church bell ceased to toll and there was no room in the graveyard. 
In August 1666 Catherine Mompesson, wife of the Rector, died and was buried in the churchyard. 
A yew tree now marks her grave.

The heroic sacrifice of Eyam was not in vain. The infection of the plague did not spread to 
neighbouring villages around Derbyshire. My Willson ancestors, and many others, may possibly 
have owed their lives to the sacrifice and courage of Eyam.
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REMINDERS OF THE PAST
We visited the Parish Church on a beautiful summer day. The quiet beauty of the place today seems 
to be a world away from the horrors of the plague three hundred and fifty years  ago.

Much of the ancient medieval church was later “restored” and sadly the old furniture was scattered. 
But there are many reminders of the heroism of the village. I remember seeing a beautiful book 
on display listing the names of every recorded villager in Eyam, those who died and those who 
survived. Visitors may see an ancient oak chair carved with the Rector’s name “Mom, 1665”. It is said 
to have been rescued from a dealer’s shop in Liverpool where it had been discarded as junk.

I remember seeing the “leper’s squint” dating from the Middle Ages. A leper would be totally isolated 
and forced to ring a bell and cry “unclean” to warn anyone not to approach him or her. But he was 
allowed to crouch against the outside wall of the church and view the Mass being celebrated on the 
altar through a hole called the leper’s squint.

THE 2020 PLAGUE
In 2020 the world is struggling to cope with a coronavirus pandemic, a new plague like the bubonic 
plague or leprosy, and many have died while scientists desperately struggle to find a vaccine. In the 
17th century there was no knowledge of a vaccine but the people of Eyam coped with their ordeal 
just as we are being asked to do. They kept themselves isolated to protect the people of other villages 
and many paid for it with their lives.

Our Blessed Lord said, as recorded in John 15:13, “There is no greater love than this. That someone 
should lay down his life for his friends.”

Below: St Laurence’s Church, Eyam. Photo by Alan Fleming / Eyam Church / CC BY-SA 2.0
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enCounterInG the hoLY:
reFLeCtIons on the FeAst oF PenteCost

The ReveRend elaine FaRmeR

IntroductIon

How do we encounter God? I remember an Anglican bishop saying that no one could be a 
Christian unless they had met the Christ. As far as logic and reason go, that seems fair enough 
but isn’t there more to encountering The Holy than logic and reason? An atheist would look 
scornful and say no; there is no ‘holy’ so logic and reason, and indeed the lack of them, get us 
to nothing but a fairy tale. An agnostic would thrust out a lip, waggle a hand, set the face to a 
doubt-filled ‘maybe’, and hope that would be taken for wisdom. As a Christian, a priest, and a 
preacher, I say there is more to encountering The Holy than logic and reason but, sometimes, 
now and then, part of me lines up with the agnostic perched on a theological fence, not brave 
enough to strike out into the unknown for fear of its darkness, not determined enough to hope 
unreservedly.

AmAzed And PerPlexed … or Just crAnky?
To begin with, how do you react when someone thrusts an earnest face into yours, eyes shining 
with passionate zeal, and announces that Jesus has told them such and such? That they had 
been in a tearing hurry and the Lord provided them with a parking spot. That they couldn’t 
find their car keys and, suddenly, there they were in the most unlikely place. That whatever 
they’d prayed for, from a university place to a bargain-basement price for a desired product, 
had been instantly provided. By God.

My reaction to these alleged encounters with The Holy is murky. At best, my mind goes 
instantly to the Bible and the Jewish crowd’s reaction to rushing winds and tongues of fire in 
the description of the first Pentecost: All were amazed and perplexed, saying to one another, 
‘What does this mean?’1  At worst—and that means most of my remaining thoughts—I feel 
embarrassed, confused, and ashamed of my own disbelief. At other times, I want to scream. 
What happened to personal responsibility, I want to know. How can you reduce God to some 
kind of magician with a wand? What does this mean?

Like that crowd long ago, I find myself amazed and perplexed because I really don’t understand 
that kind of certainty about encountering God and I certainly don’t understand the wind and 
the fire of that Pentecost. And most of all, I don’t understand the speaking in tongues. That I 
find embarrassing. Which I suspect doesn’t make me unusual. And I don’t find much help in 
attempts to explain the wind and the fire as freakish natural phenomena. Or in exhortations 
that I should simply believe that speaking in tongues is a gift of God to some people. My mind 
wanders too easily to the rather quaint anecdote about eighteenth century English bishop, 
Joseph Butler, saying to John Wesley: “Sir,”—and you can almost feel the man’s baleful glare—
“Sir, the pretending to extraordinary revelations and gifts of the Holy Ghost is a horrid thing, 
a very horrid thing”.2

the ImPortAnce of BeIng dIsturBed

My problem is that, while I quite accept speaking in tongues as a genuine religious experience 
for some people, I want to know, without doubt, the difference between the real thing and the 
horrid thing, between genuine openness to the workings of God, and the subjective and overly 
emotional meanderings of the occasional religious zealot. And there is no knowing without 
doubt. So I’m left with thinking that, in the harsh light of judgment, my embarrassment is 
exposed as simply a mean little thing, a very horrid thing, hiding jealousy of apparent divine 
favour of others. Perhaps. Maybe.
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Besides, let me add, the fact that speaking in tongues hasn’t been part of my experience doesn’t 
mean it doesn’t happen. There are plenty of accounts through the centuries of extraordinary 
behaviour under the influence of intense religious fervour. And I’ve seen such things myself. In 
Fiji, for example, I watched Hindu Indian rites of holy torture. Skewers threaded through lumps 
of flesh; hooks thrust through tongues, bells and pots of burning charcoal and smoking incense 
hanging down, their weight dragging tongues out of mouths. People gripped in silent ecstatic 
trances, apparently feeling no pain, their flesh not bleeding. On those occasions, too, I felt nervous 
and uncomfortable, embarrassed before something I didn’t understand. Then, too, all I could think 
was, “What does this mean?”

I think it’s important to note that, in Luke’s story of that first Pentecost , the extraordinary speaking 
in tongues did not lead, initially, to belief in God. Only to perplexity. I’ve decided this perplexity 
is no bad thing. Because I don’t think it matters whether I—and you—understand the speaking in 
tongues or not. What matters is that we should be disturbed by it.4 

stArtIng All over AgAIn …
So, disturbed and still wondering, I return to the question: how do we encounter God? Preachers, 
me included, speak at times too glibly about encountering The Holy. We accord to God in so many 
prayers and liturgies might, power, omnipotence and the capacity to see all and do all we cannot 
see or do. We package it all up, and wrap it round with ribbons of happy expectation, as if it is 
simply a good thing to be desired and longed for. And our own words beguile us. We hear among 
them notes of beauty and promise. We appropriate the love and assurance offered. We forget awe 
and reverence before something immeasurably beyond our understanding or any of our knowing. 
This troubles me. “Almighty God, to whom all hearts are open, all desires known, and from whom 
no secrets are hidden,”5  we pray, and those words should disturb us, make us pause in the hunt 
for truth and the desire for happy certainty. 

moses BItes the dust …
The biblical record is a corrective to glibness. It’s varied, not always pleasant; it’s sometimes noisy 
and threatening and there are warnings to be remembered. Moses was warned off by God when 
curiosity got to him over that burning bush he came across while innocently minding his father-
in-law Jethro’s sheep on Horeb, the mountain of God. “This is holy ground,” God snapped at 
him. “Have a care!” And, in portentous tones that would make anyone straighten their back, God 
followed that sharp warning by saying, “I am the God of your father, the God of Abraham, the God 
of Isaac, and the God of Jacob.”6  And God claimed that wonderful name: “I Am who I Am”.7  Moses 
probably fell to his knees. Awestruck is my guess, and struck dumb. He certainly covered his face, 
afraid to look at God. Sensible man.

Much later, after the business of bringing the Israelites out of Egypt—the Exodus of great fame—
Moses encountered God again. This time, perhaps thinking he was owed a reward for doing God’s 
bidding so effectively, Moses asked to see God, only to be told, “you cannot see my face; for no one 
shall see me and live. In other words, “Watch it! Don’t be so pushy!” God, however, did relent a bit. 
“There is a place by me where you shall stand on the rock,” God suggested, “and while my glory 
passes by I will put you in a cleft of the rock, and I will cover you with my hand until I have passed 
by; then I will take away my hand, and you shall see my back; but my face shall not be seen.”8  Not 
quite the same warning tone of the burning bush encounter but there’s still a don’t-mess-with-me 
whiff about these words. Nothing sulphurous, mind, but when a divine being says no one shall see 
me and live, you take notice.

elIJAh hAs A tAntrum …
And what about Elijah’s encounter with his God? He’d run for his life from the awful Jezebel out 
for blood after he had not only mocked and humiliated all her prophets but slaughtered the lot.9  
His was a brief moment of triumph. With the queen shrieking vengeance he realised he’d best 
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make himself scarce. Off into the wilderness Elijah went and sulked because he thought God should 
have been pleased with him for his valiant work and protected him from Jezebel. So we have the 
wonderful images of Elijah hunkered down (not bunkered down as so many say these day; that’s 
quite different!) under a broom tree—not a very concealing tree under which to hide—in a fit of the 
miseries and being fed by angels. We’re told he wandered forty days and forty nights, till, like Moses 
before him, he came to Mount Horeb, evidently a popular meeting place between the ancients and 
their God. There he flung himself down in a cave, still feeling hard done by, and outraged about the 
indignity he was suffering.10 

At which point, the biblical writer tells us, God visited Elijah and asked him what on earth he thought 
he was doing and Elijah got extremely pettish and pouted and cried “poor me! You’ve done me 
wrong”. God sighed and rolled his eyes and told the man to get himself out of the cave and stand on 
the mountainside and he’d see a thing or two and maybe get some answers. Might even wake up to 
himself. God doesn’t actually say that but I like to think there were some frustrated mutterings under 
the divine breath.

Then this great story gives us a wonderful episode full of metaphors about encountering God. Winds 
roar, mountains split, fires rage. Tornadoes, earthquakes and storms crash and thunder and assault 
eardrums. All the familiar symbols of power, might and mayhem that the great Hebrew myths used 
for the presence of God. But in this particular tale, God doesn’t abide by the Hebrew myth makers’ 
rules. Not a peep of a divine voice in all that noise and chaos. Just the sound of sheer silence.11  A still 
small voice, which makes a nice evocative contrast with all that noise, but I really like the idea of the 
voice of God being in the sound of silence. We spend so much time filling silence. We prattle away 
at God in our prayers, never waiting for answers. If I were God I’d have my fingers in my ears or my 
head stuffed under a pillow wanting to scream with frustration at the never-ending stream of words 
flung at me. But then I’m not God. Which is just as well for all of us.

on your knees!
Falling to one’s knees seems to be the required human reaction to encountering The Holy; certainly 
it seems the instinctive one among the ancients. Either way it makes perfect sense to me and is 
probably why we kneel for prayers in so many churches. The Bible gives us plenty of images. I like 
the picture of Solomon at the dedication of the Temple: he knelt on his knees in the presence of the 
whole assembly of Israel, and spread out his hands towards heaven.12  Daniel, we are told, got down 
on his knees three times a day to pray to his God and praise him.13  Ezra got quite dramatic about it. 
He fasted and tore his garments. “I fell on my knees,” he tells us, “spread out my hands to the Lord 
my God, and said, “O my God, I am too ashamed and embarrassed to lift my face to you, my God.” 
Ezra couldn’t bear the behaviour of his people, the Israelites he considered had betrayed the purity of 
their race by marrying non-Israelites. “Our iniquities have risen higher than our heads, and our guilt 
has mounted up to the heavens,” he wailed to God.14  Poor Ezra; he tried so hard. 

Sometimes reverence for The Holy is mixed with sheer gratitude. Tobit’s complicated adventures, 
and those of his son, Tobias, are told in the book of Tobit in the Apocrypha, the bit that hasn’t made 
its way into most versions of the Bible. It’s a rattling good yarn, a fine example, say the scholars, of the 
Jewish novella.15  Tobit and Tobias are rescued from their trials by a mysterious stranger who finally 
reveals himself as Raphael, one of God’s angels. This startling news had an understandable effect: 
Tobit and his son were shaken; they fell face down, for they were afraid.16  Many centuries later Paul 
had a similar reaction as he made his way to Damascus. Encountering God flung Paul to his face 
in the dirt. It left him blind, and probably babbling, for three days.17 He wrote later to the people of 
Ephesus that I bow my knees before the Father in thanksgiving for the gift of God’s grace that was 
given to me.18  Not least, we can imagine, because his sight was restored to him.
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BlAIse PAscAl hAs A shock

And closer to our own times? Encountering God (always an assumption, I know) struck Blaise 
Pascal with such intensity that he kept his scribbled description of the experience in a pocket next 
to his heart for the rest of his life. Pascal wrote:

In the year of Grace, 1654, On Monday, 23rd of November, Feast of St Clement, Pope and Martyr, 
and of others in the Martyrology, Vigil of Saint Chrysogonous, martyr and others, from about 
half past ten in the evening until about half past twelve … FIRE … God of Abraham, God of 
Isaac, God of Jacob, not of the philosophers and scholars. Certitude. Certitude.  Feeling. Joy. 
Peace. God of Jesus Christ.19  

Perhaps it was this experience that persuaded Pascal that it was probably just as well to live as if 
God exists, the horror of hell rather outweighing any losses in this life. Pascal’s Wager it’s called. 
Mind you, the idea isn’t exclusive to Christian thinking. Plenty of people from many traditions and 
none have wondered about the existence of God—and plenty of people hedge their bets. 

voltAIre greets the dAwn

That being said, if Pascal’s experience seems like too much mystery and ethereal darkness, here’s 
another account from Voltaire, one to which many people would relate:

One morning in 1774 the French writer Voltaire persuaded a friend to join him in climbing a 
nearby hill to see the sunrise. As glorious colours spread across the horizon, Voltaire took off his 
hat, knelt, and cried, “I believe! I believe in you! Powerful God I believe!”20 

Voltaire saw The Divine—encountered The Holy—in nature. Though he believed in God, religion 
and its dogmas were of no great moment to him. For Voltaire, the Bible was not a primary source of 
experience. Which makes him very much a creature of the Enlightenment, that great opening-up of 
Christian theological thinking. Interestingly, while the Enlightenment was busily throwing open 
windows and doors and blowing great windy gusts of fresh thinking through religion’s doctrinal 
fortresses, the Christian world was also playing host to a rather different phenomenon: religious 
revivalism. German Pietism. English Methodism, The Great Awakening in the United States. Reason 
and Enthusiasm played together throughout the church but they didn’t always play nicely. Think 
Bishop Butler’s dour putdown of Wesley.

John ruskIn gets the shIvers

Moving into the nineteenth century there is an interesting account of the experience of John Ruskin, 
a leading social thinker and art critic of the Victorian years. The experiences of Paul on the road to 
Damascus, Pascal in the seventeenth and Voltaire in the eighteenth centuries were apparently one-
off events in their lives. Ruskin claimed recurrent events; multiple experiences in his youth, always 
when alone, and which gradually ceased in adulthood. He wrote:

there was a continual perception of Sanctity in the whole of nature, from the slightest thing to 
the vastest; an instinctive awe, mixed with delight; an indefinable thrill, such as we sometimes 
imagine to indicate the presence of a disembodied spirit … it would often make me shiver from 
head to foot with the joy and fear of it … I cannot in the least describe the feeling; but I do not 
think this is my fault, nor that of the English language, for I am afraid no feeling is describable. 21

Like Voltaire, Ruskin related his experiences to the natural world. They reminded him of what the 
German theologian with the lovely name, Friedrich Schleiermacher, called a “sense and taste for the 
infinite”. That, thought Schleiermacher, was the ground for “true religion”.22 

And colerIdge gets PoetIc

Samuel Taylor Coleridge catches the sense and feeling of Pascal, Voltaire and Ruskin in his poem ‘To 
Nature’, an outburst of praise to God for the beauty of the natural world, both as gift in itself and 
as a revelation of the divine:
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 It may indeed be fantasy when I
 Essay to draw from all created things
 Deep, heartfelt, inward joy that closely clings;
 And trace in leaves and flowers that round me lie
 Lessons of love and earnest piety.
 So let it be; and if the wide world rings
 In mock of this belief, it brings
 Nor fear, nor grief, nor vain perplexity.
 So will I build my altar in the fields,
 And the blue sky my fretted dome shall be,
 And the sweet fragrance that the wild flower yields
 Shall be the incense I will yield to Thee,
 Thee only God! and thou shalt not despise
 Even me, the priest of this poor sacrifice. 23

dIvIne exuBerAnce?
Like many people, particularly in our environmentally-conscious times, I can understand that 
incarnational sense behind seeing sacredness within nature. I remember a day driving in spring 
countryside when I came to the top of a hill and was confronted with a beautiful spread of 
divine and human creativity—or so it seemed to me. Evening was falling. The sky ranged from 
a darkening blue to pale aqua; clouds were flushed with sunset reds, oranges and soft creams. 
Ploughed paddocks of dark brown earth; new crops of green winter wheat; swathes of purple 
Patterson’s Curse and brilliant golden canola. It was ordered, yet beyond control. Big, bold and 
utterly glorious. “Oh God!” I said out loud. “You’re such a show-off!”

Is that kind of display a gift of God for the people of God? Divine exuberance, on the one hand, 
human creativity—itself a gift of God—on the other? I don’t know. Nothing in that loveliness can 
be proven as evidence of encountering God; all of it can be accepted as such, in faith, just as one 
pleases. As a preacher, I can use that kind of picture readily enough, particularly when issues like 
the environment and conservation are blowing on the political and social wind. But for preachers 
danger lurks behind that glorious beauty—which is so often the case with beauty! The danger lies 
in being locked into the beauty alone, sinking gently into sentimentality and missing the challenge. 
It isn’t hard to beat a drum about needing to take care of creation for the sake of the future; the real 
challenge is to take the encounter beyond the sentimental, out into a world that is often too busy 
to accept, and just as often unwilling to pick up, the burden of responsibility. Preaching about the 
‘thus saith the Lord’ factor is much less appealing to hearers than settling for warm inner glows, 
and warm inner glows are a lot easier for preachers to deliver. But neither preachers nor listeners 
should settle for them.

enter the church …
I remember when I first encountered God, or thought I had, or came to imagine I had, the moment 
which triggered my conscious search for truth and The Holy. I was confronted, intrigued, caught; 
the romance with God had began though I didn’t realise it at the time. It was in Bury St Edmund’s 
Cathedral in England and I was attending the ordination as deacon of an Australian friend. This 
was a new experience; I had no idea what the service meant or the purpose of any of the liturgy. I 
had to fumble my way through a prayer book I knew nothing about and try to work out what was 
going on. It was all strange and confusing but I was captivated. The grandeur of the cathedral with 
its soaring pillars and beautifully arching ceiling. Painting, gilding, stained glass, carving. Music 
to stun the ears. Fabulous robes and vestments. Colour, glamour, elegance, charm, delight. The 
dignity, solemnity and reverence of the service both excited and soothed me and I didn’t want it to 
stop. And a question burst into my mind, formed, clear and never forgotten. It has driven me ever 
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since. Who is this God for whom so much is deemed worthy, to whom so much is offered?

Why do some people sense that question in their lives, and others not? And why then become 
Christian? There’s long been a lot of talk about ‘cradle Christians’, the ones who are born into the 
faith, into practising Christian families, and who grow up devoted and faithful. There are still plenty 
of them around and churches would die without their loyal service, but I am not one of them. Then 
there are a few—I suspect just a very few—who have that unexpected moment of enlightenment 
from which they can never turn away. A Damascene conversion of the type that flung Paul to the 
ground.  A life-changing experience, it seems; at least it was for Paul, but that too has not been my 
experience.

fAllIng In love

I come into a third category and I’ve no idea how many of us there are. Aesthetic wonderers, I call 
us. The ones who fall in love. Initially for us it’s with the melodies of sacred music, or the poetry of 
language, or the grandeur of cathedrals, or the beauty and theatricality of liturgies. Like Paul, we fall 
on our faces. We also feel so small. With Job we whisper, awe strangling our voices in our throats, “I 
know that my Redeemer liveth”, and our hearts faint within us!24  We sympathise deeply with Amos 
who begged God on behalf of errant Israel, ‘O Lord God, forgive, I beg you! How can Jacob stand? 
He is so small!’25  How can we stand, we wonder? We aesthetic wonderers never forget that question. 
We’re blown away by the bigness of God. We’re the ones who, when we’re preachers, have to limit 
how often we lapse into Gerard Manley Hopkins in our sermons. “The world is charged with the 
grandeur of God,” we proclaim, and those words take us right back to our first romance with God 
and we want to keep talking about how “the Holy Ghost over the bent World broods with warm 
breast and with ah! bright wings”.26 

And I have come to wonder … are our experiences like Elijah’s when he huddled in that cave and 
heard a still, small voice saying, “What doest thou here, Elijah?”27  That’s from the King James 
version. The New Revised Standard Version drops the voice and speaks of a sound of sheer silence 
but the question within it is the same: “What are you doing here, Elijah?” Different words, both 
options for the same idea: encountering The Holy. Or are our experiences like God calling Isaiah 
saying, “I have called you by name, you are mine”?28  Life meeting Bible; whichever metaphor we 
choose of the two, here are wonder and dread.

Whatever our reasons for being Christians, there is one response that seems wise: in dealing with 
The Holy we are dealing with the inexplicable, the indescribable, the Unknowable Other about 
whom we make choices in faith but can prove nothing. All we have is what Keats called “the dearth 
of mortal speech, the roughness of mortal speech”. 29 Sometimes silence is better. And awe.

A hAPPy endIng In the dreAmtIme

I have been talking, of course, within a Christian context, but it’s important for us to note that 
Christianity is not the only context for encountering The Holy. Three years ago I read a story which 
suggested just the same awe and whispering silence. Forty-three years ago, the remains of an 
indigenous man buried 42,000 years ago were discovered. Ancestor of the Barkandji, Mutthi Mutthi 
and Ngiyampaa peoples, he had been buried on a sandy bluff overlooking Lake Mungo. His modern 
descendants, who had long argued for his return, were there to welcome him home. ‘Mungo Man’, 
named for the site of his grave, was back in the country of his birth and his belonging. The journalist 
reporting the ceremony that day wrote:

As the service ended and the crowd disbanded, a dramatic willy-willy swept across the dry lake-
bed below, right at the point where Mungo Man was uncovered 43 years ago. There was an awed 
hubbub from those remaining. Mungo Man was home.30

Welcomed home by his God. I cannot say that that was so but I like to think it was the case. With 
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God, in faith we believe, time is never of the essence. Forty-three years are not even the blink of an 
eyelid to God when there is the chance to welcome one of God’s people home.

the Pentecost QuestIon … who Is thIs god?
I want to leave you with one final story to illustrate, I believe, the universality and tremendous 
enticing mystery of God. It is an exchange from a book called Pavilion of Women by Pearl Buck. 
Madame Wu, the grand châtelaine of an aristocratic household in pre-modern China, is talking 
with Brother André, a foreign priest who is teaching one of her sons English and who is also an 
amateur astronomer. She asks him about his faith:

He looked at her with his full dark gaze. “My faith? It is in space and in emptiness, 
in sun and stars, clouds and wind.”
“Is there no God there?” she inquired.
“There is,” he said. “But I have not seen His face.”
“Then how can you believe in Him?” she asked.
“He is also in that which is around me,” Brother André replied. His grave voice 
spoke the large, simple words. “He is in the air and the water, in life and death, in 
mankind.”31 

Buck’s book was published in 1947 but, though her wrestling with God is ageless, yet it is as fresh as 
spring leaves. The existence and nature of God are her subjects; core issues for all spiritual journeys. 
No matter how God enters our lives, no matter if we think God intriguing but unfathomable, or 
remote and aloof, or a constant and intimate companion, or just a figment of hopeful imaginations—
perhaps most especially when we doubt even the existence of God—there is one question which 
teases nights into days unendingly. It’s the question at the heart of the business of faith. It is the 
Pentecost question and one to which each of us, no matter how amazed and perplexed, must seek 
our own answers.

Who is this God for whom so much is deemed worthy, to whom so much is offered?
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vestments PArt vIII: BIshoPs FroCk-uP
The ReveRend elaine FaRmeR

In this series, I’ve deferred bishops (albeit with respect) in favour of history and talk of other 
ranks but now it’s time for them to have their moment. 

These days Anglican bishops, when presiding at the eucharist, wear the same alb and stole, with 
chasuble or cope if they wish, as do priests. But when it comes to the cassock (still often worn as 
an undergarment beneath the alb) they are clergy birds of a different hue. The Catholic Church 
doesn’t allow its bishops much choice at all, poor things, decreeing just plain purple for them (and 
black for priests, red for cardinals, white for the pope) but Anglican bishops’ cassocks range from 
fuschia pink to a dull purple with a blue/red tone. I can hear my bewildered husband muttering, 
“Pink’s pink; purple’s purple. This has to be a girl thing!” but “unfair!” I say! Given that women 
are not yet allowed to be bishops (or even priests) in all parts of the Anglican Communion), we 
won’t take all the blame for such varying expressions as ‘episcopal pink’ and ‘taking the purple’. 

I should add that Catholic bishops get to outshine their Anglican colleagues by wearing such 
fascinators as the mozzetta (a waist-length purple cape) and the ferraiolo (a longer one for special 
dress-ups). There’s also a wonderfully-named scarf draped round servers’ shoulders and used for 
holding a bishop’s mitre and crozier. It’s called a ‘vimp’ of which no more!

Back to Anglicans … on most non-eucharistic liturgical occasions bishops wear CONVOCATION 
ROBES over the pink/purple cassock. First is the white ROCHET, a variation of the alb, like the 
surplice but with narrower sleeves, and dubbed by wags ‘the bishop’s nightgown’. It sometimes 
replaces the alb at the eucharist. The rochet fell victim to fashion in the 18th century when 
its demure sleeves ballooned to such excesses that they were often attached to the CHIMERE 
instead. The Anglican rochet was originally a kind of dustcoat but these gigantic sleeves would 
have been more dust-gatherers. The Rev’d Percy Dearmer, his gimlet eye always on the lookout 
for impropriety, frowned upon their excess and lack of ‘graceful shape’. He also disapproved of 
‘effeminate frills’ at the wrist, preferring ‘comely wristbands’. 

The CHIMERE is the black or scarlet sleeveless gown, open at the front and gathered to a back 
yoke, worn over the rochet, but not under a cope or other vestment. Its ancestor is not the cope 
but probably the tabard, an outer garment worn by all classes in medieval Europe and England, 
giving thereby strong links with academic dress. By the 12th century it had become a short 
cloak for bishops on horseback but then dropped its skirts to become the more familiar liturgical 
garment. 

The bishop’s PECTORAL CROSS is one item worn at all times, with civvies and with liturgical 
robes. Its name comes from the Latin crux pectoralis. In Anglican practice its use is confined to 
bishops but in the Catholic Church cardinals and abbots get to wear one too. Its name comes from 
the Latin pectus  meaning breast. That makes sense as it hangs on the chest and near the heart. 
In early days, the pectoral cross contained a saint’s relic or a piece of the true cross, a practice 
not much followed these days I would think. Supplies have become a bit difficult and no bishop 
would like to be embarrassed by falling victim to a dodgy trader(nor even priests. Pectoral crosses 
today come in many forms but traditionally they have been grand affairs of precious metals and 
encrusted with jewels. Tradition also says the bishop should kiss the cross before putting it on, 
and then pray ‘Munire me digneris’, asking to be reminded constantly of Christ’s Passion and the 
deeds of the saints, and for protection against enemies—no idle request in murderous times past 
when bishops meddled with politics and everybody else’s business.
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As we have seen, bishops are as vulnerable to sartorial fashion and elegance as anyone else in the 
church and clergy outfitters have never lacked for business, least of all in Rome. If you fancy a 
gentle and amusing story about red socks and the modern liturgical movement go to the following 
web site. The story is not new but that is of no real moment. It is simply an engaging tale:

http://news.bbc.co.uk/go/pr/fr/-/2/hi/programmes/from_our_own_correspondent/3582288.stm

Perhaps if I had red socks and the cappa nigra of my dreams I could start a new clergy fashion: the 
Essendon rite.

http://news.bbc.co.uk/go/pr/fr/-/2/hi/programmes/from_our_own_correspondent/3582288.stm 


- 28 -

st John’s CAre WInter APPeAL

An email from St. John’s Care (May 27) expressed sincere appreciation to all who made donations in 
March/ April. The response, as expressed by St. John’s Care Executive Officer, Sarah Murdoch, was 
“a Godsend” and averted a crisis situation.

With Winter approaching COVID-19 is placing an additional strain on the resources at St. John’s 
Care. More people are seeking assistance, while the elderly and the most vulnerable are requiring 
St. John’s Care to deliver hampers (as leaving their homes is problematic for them). Also the St. John’s 
Care Community Worker, along with trained staff, are taking an increased number of phone calls 
from people presenting with mental health issues and other problems.

 As before the immediate need is money. Donations may be made in several ways. These include 
Direct Debit (Bank: AIDF; BSB: 702 389; AC No: 052 094 90); Credit Card (call their office on 6248 
7771); Cheque (send to GPO Box 219 Canberra 2601 ACT; and through the ‘Donate button’ on their 
website - see the Winter Appeal letter on the St. John’s Care website (https://www.stjohnscare.org.
au/sjc-winter-appeal ). The website also lists other ways to donate. Cash donations are tax deductible.

 Non-perishable food supplies may still be donated (in the current situation these may be taken 
directly to St. John’s Care (9.30am to 2pm Mon-Fri or left in the blue bin outside St John’s Hall on 
Saturday and Sunday) or at the St Paul’s Rectory door. 

 If you are able please, assist by making a donation.

 St. John’s Care volunteer coordinator, Keith Skamp (keith.skamp@scu.edu.au; 0419122503

https://www.stjohnscare.org.au/sjc-winter-appeal 
https://www.stjohnscare.org.au/sjc-winter-appeal 
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THE VIRTUAL TOURIST’S CHURCH CRAWL

This week, our Tardis lands at the mother church of the Anglican Communion, Canterbury.  The full 
text is available at: https://www.gutenberg.org/files/22832/22832-h/22832-h.htm .
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GENERAL PREFACE.
This series of monographs has been planned to supply visitors to the great English Cathedrals with accurate and
well illustrated guide books at a popular price. The aim of each writer has been to produce a work compiled with
sufficient knowledge and scholarship to be of value to the student of archæology and history, and yet not too
technical in language for the use of an ordinary visitor or tourist.

To specify all the authorities which have been made use of in each case would be difficult and tedious in this
place. But amongst the general sources of information which have been almost invariably found useful are:—
firstly, the great county histories, the value of which, especially in questions of genealogy and local records, is
generally recognized; secondly, the numerous papers by experts which appear from time to time in the
transactions of the antiquarian and archæological societies; thirdly, the important documents made accessible in
the series issued by the Master of the Rolls; fourthly, the well-known works of Britton and Willis on the English
Cathedrals; and, lastly, the very excellent series of Handbooks to the Cathedrals, originated by the late Mr. John
Murray, to which the reader may in most cases be referred for fuller detail, especially in reference to the histories
of the respective sees.

GLEESON WHITE.
E. F. STRANGE.

Editors of the Series.
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CHAPTER I.
THE HISTORY OF THE BUILDING.

More than four hundred years passed by between the beginning of the building of this 
cathedral by Archbishop Lanfranc (1070-1089) and its completion, by the addition of the 
great central tower, at the end of the fifteenth century. But before tracing the history of the 
construction of the present well-known fabric, a few words will not be out of place 
concerning the church which preceded it on the same site. A British or Roman church, said 
to have been built by a certain mythical King Lucius, was given to St. Augustine by 
Ethelbert in A.D. 597. It was designed, broadly speaking, on the plan of the old Basilica of 
St. Peter at Rome, but as to the latest date of any alterations, which may or may not have 
been made by Augustine and his immediate successors, we have no accurate information. It 
is, however, definitely stated that Archbishop Odo, who held the see from A.D. 942-959, 
raised the walls and rebuilt the roof. In the course of these alterations the church was 
roofless for three years, and we are told that no rain fell within the precincts during this 
time. In A.D. 1011 Canterbury was pillaged by the Danes, who carried off Archbishop 
Alphege to Greenwich, butchered the monks, and did much damage to the church. The 
building was, however, restored by Canute, who made further atonement by hanging up his 
crown within its walls, and bringing back the body of Alphege, who had been martyred by 
the Danes. In the year 1067 the storms of the Norman Conquest overwhelmed St. 
Augustine’s church, which was completely destroyed by fire, together with many royal 
deeds of privilege and papal bulls, and other valuable documents. 
...
Since, owing to an almost incredible act of royal vindictiveness in A.D. 1538, Becket’s 
glorious shrine belongs only to the history of the past, some account of its splendours will 
not be out of place in this part of our account of the cathedral. ... The Watching Tower was 
set high upon the Tower of St. Anselm, on the south side of the shrine. It contained a 
fireplace, so that the watchman might keep himself warm during the winter nights, and from 
a gallery between the pillars he commanded a view of the sacred spot and its treasures. A 
troop of fierce ban-dogs shared the task of guarding the shrine from theft. How necessary 
such precautions were is shown by the fact that such a spot had to be guarded not only from 
common robbers in search of rich booty, but also from holy men, who were quite 
unscrupulous in their desire to possess themselves and their own churches of sacred relics. 
Within the first six years after Becket’s death we read of two striking instances of the 
lengths to which distinguished churchmen were carried by what Dean Stanley calls “the first 
frenzy of desire for the relics of St. Thomas.” Benedict, a monk of Christ Church, and 
“probably the most distinguished of his body,” was created Abbot of Peterburgh in A.D. 
1176. Disappointed to find that his cathedral was very poor in the matter of relics he 
returned to Canterbury, “took away with him the flagstones immediately surrounding the 
sacred spot, with which he formed two altars in the conventual church of his new 
appointment, besides two vases of blood and parts of Becket’s clothing.” Still more striking 
and characteristic of the prevalent passion for relics is the story of Roger, who was keeper of 
the “Altars of the Martyrdom,” or “Custos Martyrii.” The brothers of St. Augustine’s Abbey 
were so eager to obtain a share in the glory which their great rival, the neighbouring 
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cathedral, had won from the circumstances 
of Becket’s martyrdom within its walls, that 
they actually offered Roger no less a 
reward than the position of abbot in their 
own institution, on condition that he should 
purloin for them some part of the remains 
of the martyr’s skull. And not only did 
Roger, though he had been specially 
selected from amongst the monks of Christ 
Church to watch over this very treasure, 
agree to their conditions, and after duly 
carrying out this piece of sacrilegious 
burglary become Abbot of St. Augustine’s; 
but the chroniclers of the abbey were not 
ashamed to boast of this transaction as an 
instance of cleverness and well-applied 
zeal. 
...
At the time of Henry VIII.’s quarrel with 
the dead archbishop—of which more anon
—the name of St. Thomas and all account 
of his deeds was erased from every book 
that the strictest investigation could lay 
hands on. So thoroughly was this spiteful 
edict carried out that the records of the 
greatest of English saints are astonishingly 
meagre. ...

The story of the fall of the shrine and the overthrow of the power of the martyr is so 
remarkable and was so implicitly believed at the time, that it cannot be passed over in spite 
of the doubts which modern criticism casts on its authenticity. It is said that in April, A.D. 
1538, a writ of summons was issued in the name of King Henry VIII. against Thomas 
Becket, sometime Archbishop of Canterbury, accusing him of treason, contumacy, and 
rebellion. This document was read before the martyr’s tomb, and thirty days were allowed 
for his answer to the summons. As the defendant did not appear, the suit was formally tried 
at Westminster. The Attorney General held a brief for Henry II., and the deceased defendant 
was represented by an advocate named by Henry VIII. Needless to relate, judgment was 
given in favour of Henry II., and the condemned Archbishop was ordered to have his bones 
burnt and all his gorgeous offerings escheated to the Crown. The first part of the sentence 
was remitted and Becket’s body was buried, but he was deprived of the title of Saint, his 
images were destroyed throughout the kingdom, and his name was erased from all books. 
The shrine was destroyed, and the gold and jewels thereof were taken away in twenty-six 
carts. Henry VIII. himself wore the Regale of France in a ring on his thumb. Improbable as 
the story of Becket’s trial may seem, such a procedure was strictly in accordance with the 
forms of the Roman Catholic Church, of which Henry still at that time professed himself a 

© A. Lawson
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member: moreover it is not without authentic parallels in history: exactly the same measures 
of reprisal had been taken against Wycliffe at Lutterworth; and Queen Mary shortly 
afterwards acted in a similar manner towards Bucer and Fagius at Cambridge. 

Any monuments that may have escaped royal vandalism at the Reformation period, fell 
before the even more effective fanaticism of the Puritans, who seem to have exercised their 
iconoclastic energies with especial zeal and vigour at Canterbury. Just before their time 
Archbishop Laud spent a good deal of trouble and money on the adornment of the high 
altar. A letter to him from the Dean, dated July 8th, A.D. 1634, is quoted by Prynne, “We 
have obeyed your Grace’s direction in pulling down the exorbitant seates within our Quire 
whereby the church is very much beautified.... Lastly wee most humbly beseech your Grace 
to take notice that many and most necessary have beene the occasions of extraordinary 
expences this yeare for ornaments, etc.” And another Puritan scribe tells us that “At the east 
end of the cathedral they have placed an Altar as they call it dressed after the Romish 
fashion, for which altar they have lately provided a most idolatrous costly glory cloth or 
back cloth.” 

These embellishments were not destined to remain long undisturbed. In A.D. 1642, the 
Puritan troopers hewed the altar-rails to pieces and then “threw the Altar over and over 
down the three Altar steps, and left it lying with the heels upwards.” This was only the 
beginning: we read that during the time of the Great Rebellion, “the newly erected font was 
pulled down, the inscriptions, figures, and coats of arms, engraven upon brass, were torn off 
from the ancient monuments, and whatsoever there was of beauty or decency in the holy 
place, was despoiled.” 

A manuscript, compiled in 1662, and preserved in the Chapter library, gives a more minute 
account of this work of destruction. “The windows were generally battered and broken 
down; the whole roof, with that of the steeples, the chapter-house and cloister, externally 
impaired and ruined both in timber-work and lead; water-tanks, pipes, and much other lead 
cut off; the choir stripped and robbed of her fair 
and goodly hangings; the organ and organ-loft, 
communion-table, and the best and chiefest of 
the furniture, with the rail before it, and the 
screen of tabernacle work richly overlaid with 
gold behind it; goodly monuments shamefully 
abused, defaced, and rifled of brasses, iron 
grates, and bars.” 
...
The least satisfactory evidences of the modern 
hand are the stained glass windows, which have 
been put up in the nave and transepts of the 
cathedral. The Puritan trooper had wrought 
havoc in the ancient glass, smashing it wherever 
a pike-thrust could reach; and modern piety has 
been almost as ruthless in erecting windows 
which are quite incredibly hideous. 

© A. Lawson
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CHAPTER II. 
EXTERIOR AND PRECINCTS—THE MONASTERY. 

The external beauties of Canterbury Cathedral can best be viewed in their entirety from a 
distance. The old town has nestled in close under the walls of the church that dominates it, 
preventing anything like a complete view of the building from the immediate precincts. But 
Canterbury is girt with a ring of hills, from which we may enjoy a strikingly beautiful view 
of the ancient city, lying asleep in the rich, peaceful valley of the Stour, and the mighty 
cathedral towering over the red-tiled roofs of the town, and looking, as a rustic remarked as 
he gazed down upon it “like a hen brooding over her chickens.” 
...
The chief glory of the exterior of Canterbury Cathedral is the central Angel or Bell Tower. 
This is one of the most perfect structures that Gothic architecture, inspired by the loftiest 
purpose that ever stimulated the work of any art, has produced. It was completed by Prior 
Selling, who held office in 1472, and has been variously called the Bell Harry Tower from 
the mighty Dunstan bell, weighing three tons and three hundredweight, and the Angel Tower 
from the gilded figure of an angel poised on one of the pinnacles, which has long ago 
disappeared. ...

The western front of the cathedral is flanked by two towers of great beauty; a point in which 
Mediæval architecture has risen above that of all other ages is the skill which it displays in 
the use of towers of different heights, breaking the dull straight line of the roof and carrying 
the eye gradually up to the loftiest point of the building. Canterbury presents an excellent 
example of the beauty of this subordination of lower towers to the chief; we invite the 
visitor, when looking at the exterior, to compare it mentally, on the one hand, with the dull 
severity of the roof line of a Greek temple, and on the other, to take a fair example of 
modern so-called Gothic, with the ugly straight line of the Houses of Parliament, as seen 
from the Lambeth Embankment, broken only by the two stark and stiff erections at each 
end. ...

The chief interest of ancient buildings to the ordinary observer, as apart from the 
architectural specialist, is the fact that they are after all the most authentic documents in our 
possession from which we can gain any insight into the lives and modes of thought of our 
ancestors. To tell us how ordinary men lived and busied themselves is beneath the dignity of 
history. ... But happily, in the wildest days of the Middle Ages, there were found some 
peace-loving souls who preferred to drone away their lives in quiet meditation behind the 
walls of the great monasteries, undisturbed by the clash of swords. Some outlet had to be 
found for their innate energies and their intense religious enthusiasm; missionary zeal had 
not yet been invented, and the writing of books would have seemed to them a waste of good 
parchment, for in their eyes the Scriptures and the Aristotelian writings supplied all the food 
that the most voracious intellect could crave for. So they applied all their genius—and it is 
probable that the flower of the European race, as far as intelligence and culture are 
concerned, was gathered in those days into the Church—and all the ecstatic fervour of their 
religious devotion, the strength of which men of these latter days can hardly realize, to the 
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construction of beautiful buildings for the 
worship of God. They have written a 
history in stone, from which a thoughtful 
student can supply much that is left out by 
the dry-as-dust annalists, for it is not only 
the history, but the actual result and 
expression, of the lives of the most gifted 
men of the Middle Ages. 

If we would read this history aright it is 
necessary that we should look at it as far as 
possible, as it was originally published. If 
the old binding has been torn off, and the 
volume hedged in by a crowd of modern 
literature, we must try to put these aside 
and consider the book as it was first issued; 
in other words, to drop metaphor 
altogether, in considering a building like 
Canterbury Cathedral, we must forget the 
busy little country town, with its crowded 
streets and noisy railway stations, though, 
from one point of view, the contrast that 
they present is agreeable and valuable, and 
try to conceive the church as it once stood, 
the centre of a harmonious group of 
monastic buildings. 

...
The buildings which contained a great monastery like that of Canterbury were necessarily 
very extensive. ... Extensive stabling was also required to shelter the horses of illustrious 
visitors and their suites. Moreover, the clergy themselves were often greatly addicted to the 
chase, and we know that the pious St. Thomas found time to cultivate a taste for horseflesh, 
which was remarkable even in those days when all men who wanted to move at all were 
bound to ride. The knights who murdered him thought it worth while to pillage his stable 
after accomplishing their errand. ...

The centre round which all these manifold buildings and offices were ranged was, of course, 
the cathedral. Wherever available space and the nature of the ground permitted it, the 
cloister and chief buildings were placed under the shelter of the church on its southern side, 
as may be seen, for instance, at Westminster, where the cloisters, chapter house, deanery, 
refectory (now the College Hall), etc., are all gathered on the south side of the Abbey. At 
Canterbury, however, the builders were not able to follow the usual practice, owing to the 
fact that they were hemmed in closely by the houses of the city on the south side, so that we 
find that the space between the north side of the cathedral and the city wall, all of which 
belonged to the monks, was the site of the monastic buildings. The whole group formed by 
the cathedral and the subsidiary buildings was girt by a massive wall, which was restored 
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and made more effective as a defence by Lanfranc. It is probable that some of the remains 
of this wall, which still survive, may be considered as dating from his time. 

The chief gate, both in ancient and modern days, is Prior Goldstone’s Gate, usually known 
as Christ Church Gate, an exceedingly good example of the later Perpendicular style. A 
contemporary inscription tells us that it was built in 1517. It stands at the end of Mercery 
Lane, a lofty building with towers at its corners, and two storeys above the archway. In front 
there is a central niche, in which an image of our Saviour originally stood, while below a 
row of shields, much battered and weather-beaten, display armorial bearings, doubtless 
those of pious contributors to the cost of the building. 

...

The site of the archbishop’s palace is commemorated by the name of the street—Palace 
Street—in which a ruined archway, all that remains of the building, may still be seen. This 
mansion, in which so many royal and imperial guests had been entertained with “solemne 
dauncing” and other good cheer, was pillaged and destroyed by the Puritans; since then the 
archbishops have had no official house in their cathedral city. 

© A. Cheung
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CHAPTER III. 
INTERIOR. 

Dean Stanley tells us that in the days of our Saxon forefathers and for some time after, “all 
disputes throughout the whole kingdom that could not be legally referred to the king’s court 
or to the hundreds of counties” were heard and judged on in the south porch of Canterbury 
Cathedral. This was always the principal entrance, and was known in early days as the 
“Suthdure” by which name it is often mentioned in “the law books of the ancient kings.” ... 

The pilgrims on entering were met by a monk, who sprinkled their heads with holy water 
from a “sprengel,” and, owing to the crowd of devout visitors, they generally had to wait 
some time before they could proceed towards a view of the shrine. Chaucer relates that the 
“pardoner, and the miller, and other lewd sots,” whiled away the time with staring at the 
painted windows which then adorned the nave, and wondering what they were supposed to 
represent: 

“‘He beareth a ball-staff,’ quoth the one, ‘and also a rake’s end;’ 
‘Thou failest,’ quoth the miller, ‘thou hast not well thy mind;
It is a spear, if thou canst see, with a prick set before,
To push adown his enemy, and through the shoulder bore.’” 

None of these windows now remain entire, though the west window has been put together 
out of fragments of the ancient glass. The latter-day pilgrims will do well to look as little as 
possible at the hideous glass which the Philistinism of modern piety has inserted, during the 
last half-century, in the windows of the clerestory and the nave. Its obtrusive unpleasantness 
make one wish that “Blue Dick” and his Puritan troopers might once more be let loose, 
under judicious direction, for half an hour on the cathedral. ... At present the south aisle 
contains a monument, in alabaster, to Dr. Broughton, sometime Bishop of Sydney, who was 
educated in the King’s School, under the shadow of the cathedral. The figure is recumbent, 
and the base of the monument, which is by Lough, is decorated with the arms of the six 
Australian sees. 
...
The inward bend of the walls at the end of the choir was necessitated by the fact that the 
towers of St. Anselm and St. Andrew had survived the great fire of 1174. Naturally the pious 
builders did not wish to pull down these relics of the former church, so that a certain amount 
of contraction had to be effected in order that these towers should form part of the new plan. 
This arrangement also fitted in with the determination to build a chapel of the martyred St. 
Thomas at the end of the church, on the site of the former Trinity Chapel. For the Trinity 
Chapel had been much narrower than the new choir, but this contraction enabled the 
rebuilders to preserve its dimensions. 
...
The bones of St. Dunstan were long a cause of contention between the churches of 
Canterbury and Glastonbury. The monks of Glastonbury considered that they had a prior 
claim on the relics of the sainted archbishop, and stoutly contended that his body had been 
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conveyed to their own sanctuary after the sack of Canterbury by the Danes; and they used to 
exhibit a coffin as containing Dunstan’s remains. But early in the fourteenth century they 
went so far as to set up a gorgeous shrine in which they placed, with much pomp and 
circumstance, the supposed relics. Archbishop Warham, who then ruled at Canterbury, 
accordingly replied by causing the shrine in our cathedral to be opened, and was able to 
declare triumphantly that he had found therein the remains of a human body, in the costume 
of an archbishop, with a plate of lead on his breast, inscribed with the words “SANCTUS 
DUNSTANUS.” In the course of the subsequent correspondence which passed between the 
two monasteries, the Abbot of Glastonbury, after trying to argue that perhaps part only of 
the saint’s relics had been conveyed to his church, at last frankly confesses “the people had 
believed in the genuineness of their saint for so long, that he is afraid to tell them the 
truth.” ...

© A. Lawson
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On the south side, hard by the site of the shrine of St. Dunstan, is the tomb of Simon of 
Sudbury, who was archbishop from 1375 to 1381. He built the west gate of the city, and a 
great part of the town walls; in consideration of these benefits the mayor and aldermen used 
at one time to make an annual procession to his resting-place and offer prayers for his soul. 
Outside Canterbury his acts were not regarded with so much gratitude, for he was the 
inventor, or reviver, of the poll tax, and was in consequence beheaded on Tower Hill by Wat 
Tyler and his followers. Stanley relates that “not many years ago, when this tomb was 
accidentally opened, the body was seen within, wrapped in cere-cloth, a leaden ball 
occupying the vacant place of the head.” Sudbury is also famous as having spoken against 
the “superstitious” pilgrimages to St. Thomas’ shrine, and his violent death was accordingly 
attributed to the avenging power of the incensed saint. 

So much for the architectural details of the Trinity Chapel. To the ordinary visitor its interest 
lies rather in the fact that it contained Becket’s shrine, and that we here see the curious old 
windows portraying the sainted Archbishop’s miracles, and what is, perhaps, most important 
of all to many, the tomb of Edward the Black Prince. ... 

Lastly, above the canopy, on a cross-beam between two pillars, are suspended the brazen 
gauntlets, the helmet, the wooden shield with its moulded leather covering, the velvet coat 
emblazoned with the arms of England and France, and the empty sheath. The gauntlets were 
once embellished with little figures of lions on the knuckles; these have been detached by 
“collectors,” vandals almost as ruthless as Blue Dick and his troopers, and without their 
excuse of mistaken religious zeal. The helmet still has its original lining of leather, showing 
that it was actually worn. The sword which fitted the now empty sheath is said to have been 
taken away by Oliver Cromwell; it appeared in Manchester at the beginning of this century 
under circumstances so curious, that we may be excused for quoting the following letter 
from Canon Wray, given in Stanley’s Appendix on the Black Prince’s will. “The sword, or 
supposed sword, of the Black Prince, which Oliver Cromwell is said to have carried away, I 
have seen and many times have had in my hands. There lived in Manchester, when I first 
came here, a Mr. Thomas Barritt, a saddler by trade; he was a great antiquarian, and had 
collected together helmets, coats of mail, horns, etc., and many coins. But what he valued 
most of all was a sword: the blade about two feet long, and on the blade was let in, in letters 
of gold, ‘EDWARDUS WALLIE PRINCEPS’.... He was in possession of this sword A.D. 
1794. He told me he purchased many of the ancient relics of a pedlar, who travelled through 
the country selling earthenware, and I think he said he got this sword from this pedlar. When 
Barritt died, in 1820, his curiosities were sold by his widow at a raffle, but I believe this 
sword was not amongst the articles so disposed of. It had probably been disposed of 
beforehand, but to whom I never knew; yet I think it not unlikely that it is still in the 
neighbourhood. The sword was a little curved, scimitar-like, rather thick, broad blade, and 
had every appearance of being the Black Prince’s sword.” Truly a most remarkable story. 
This historic blade, which may have hewn down the French ranks at Poitiers, is disposed of 
by an itinerant crockery vender to an antiquarian saddler; on his death is, or is not, “sold at a 
raffle” and—vanishes! 
...
Opposite to him is an unsightly brick erection which was once intended as a temporary 
covering for the remains of Odo Coligny, Cardinal of Chatillon and brother of Admiral 
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Coligny, who was one of the victims of the massacre of St. Bartholomew. The Cardinal fled 
from France in 1568, on account of his leanings towards the tenets of the Huguenots, and 
was welcomed by Queen Elizabeth. It is believed that he died from the effects of a poisoned 
apple given to him by a servant. It seems curious that the French Huguenots who settled in 
Canterbury never provided him with a more fitting monument. 
...

The monuments here are interesting rather than beautiful. Dean Fotherby is commemorated 
by a hideous erection bristling with skulls. Dean Boys is represented as he died, sitting 
among his books in his library; it is curious that the books are all apparently turned with the 
backs of the covers towards the wall, and the edges of the leaves outwards. ...

The grate that we see here was erected by the French Protestants, large numbers of whom 
fled to England during the persecution which was instituted against their sect in 1561. They 
were welcomed by Queen Elizabeth, and allowed to settle in Canterbury, where the 
cathedral crypt was made over to them to use as a weaving factory. It is possible that the 
ridges in the floor of St. John’s Chapel are marks left by their looms, but more evident trace 
of their occupation is afforded by the inscriptions in French painted on the pillars and arches 
of the main crypt, and again by the custom which still survives of holding a French service 
in the south aisle of the crypt; this part has been walled off especially as a place of worship 
for the descendants of the French exiles, and here service is still held in the French tongue. 

For an archive documentary about the choristers of Canterbury Cathedral, click here. 
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sAInts ALIve!  
The ReveRend Kay PendleBuRy

My wonderful journey with the saints this week has taken me back to Roman and Anglo-Saxon 
Britain. But also to my childhood, in which I spent much of my time lost in post-Roman Britain 
with Good King Arthur and the brave Knights of the Round Table. When, in my reading this 
week, I came across the phrase, ‘wicked King Vortigern’ I knew instantly where I was. This is 
not, however, Bede’s phrase but Roger Lancelyn Green’s, and to my disappointment Bede does 
not even mention King Arthur. But I have loved being back in the swirling mists of that time, and 
reading about many other wonderful things.

Bede was born in Durham around 670CE, and at the age of seven he was placed in the Benedictine 
monastery of St Peter at Wearmouth. In 682CE, he moved to St Peter’s twin monastery at Jarrow 
where he spent the rest of his life. There is no evidence to suggest he ever moved more than a few 
kilometres from the monastery. Of this time, he writes: ‘I have spent all my life in this monastery, 
applying myself entirely to the study of the Scriptures, and amid the observance of the discipline 
of the Rule and the daily task of singing in the choir, it has always been my delight to learn or to 
teach or to write’ (Bede 731, p. 387).

Bede wrote nearly 40 books dealing with theology and history. He was named a Doctor of Church 
(the only Englishman to be so) for his theological writings—commentaries on the Bible, and 
homilies. He had a special interest in the church calendar (calculating the date of the creation 
of the world as 3952BCE), and the precise date of Easter. He was involved in the production of a 
version of the Bible that was taken to Rome, and used until 1963. Called the ‘Codex Amiatinus’, 
you can read about it here: https://tinyurl.com/y8wuggn3 . Bede saw it as important to explain 
what the Word of God might mean, and how that message might be lived out in his own age.

His most famous work, ‘The Ecclesiastical History of the English People’, was completed in 731AD, 
a few years before his death. This history covers the era from the arrival of the Romans in England 
to his own time, recording how the English went from being pagan to Christian. Following the 
withdrawal of Roman troops from Britain, (‘wicked’) King Vortigern invited Hengist and Horsa, 
the leaders of the Angles, Saxon and Jutes, to come and help fight the Picts and the Scots. Hengist 
and Horsa soon recognised the weakness of the Britons, and defeated them as well as the Picts 
and Scots. While the Roman Britons were largely Christians, the Anglo-Saxons were pagans, 
and the defeated Britons were not interested in converting them. Bede recounts that some time 
later Pope Gregory saw Anglo-Saxon children in a slave market in Rome, and was struck by 
their beauty. On being told they were Angli from Britain, he replied: ‘Good, they have the face 
of angels, and such men should be fellow heirs of the angels in heaven.’ As a result of that, he 
dispatched Augustine to evangelise the Angli (more of that later), and Bede’s ‘History’ records 
how this conversion was accomplished. 

Bede’s intentions in writing this history were several: to show the movement toward unity, despite 
the many kingdoms that existed; to show how the dispute over the dating of Easter was resolved 
at the Synod of Whitby in 664; to instruct the reader spiritually; and to entertain. So his ‘History’ 
contains many anecdotes and miracles intended to provide stepping stones to faith. Bede was 
a teacher as well as a historian and monk, and he wanted to explain to his students and others, 
and bring to their attention, the wonderful riches to be found in the theology and teachings of 
the Church Fathers. He also wrote homilies to explain the theology used in worship services. The 
papal motto of the current Pope Francis, ‘by having mercy and by choosing,’ is taken from Bede’s 
homily on the Feast of St Matthew, based on the text Matt 9: 9-13 where Jesus calls Matthew, ‘Jesus 
saw a publican, and because he saw him he felt compassion for him and chose him.’ 
According to one legend, Bede became known as ‘Venerable’ Bede in the following circumstance. 
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Because he spent many hours writing and reading by candlelight, his eyesight deteriorated until he 
was almost blind. He dictated to scribes, and felt his way around the monastery with his hands along 
the walls. One day, while sitting in the garden enjoying the sun, he was approached by a wicked 
boy who, knowing Bede’s passion to preach to the people wherever and whenever asked, said, ‘Dear 
Father there are workers in yonder field requesting you come and preach to them. Let me lead you 
there.’ The wicked boy intended to lead Bede away from the monastery and leave him there. Bede 
praised the boy for his initiative and begged to be led to the workers. This the boy did, all the while 
laughing to himself at his great cleverness in deceiving the blind Bede. Bede continued to praise 
the boy’s piety. When the boy had taken Bede a fair distance from the monastery he announced 
that they had arrived at the field, but that out of respect the workers were sitting in silence waiting 
to hear Bede preach, which he did with gusto. The boy could hardly contain his mirth. When Bede 
finished and the boy began to quietly slink off, a resounding ‘Amen, Amen! Praise be to God! Praise 
the Lord for all the words that Bede has said,’ echoed through the field. The boy could see no men 
standing there, but he continued to hear, ‘Amen, praise the words of the Lord!’ Finally the boy saw it 
was the trees, rocks, bushes and grasses that had been so moved by the words of Bede that they were 
venerating him. The boy wept and begged for forgiveness. He told everyone about how Bede had 
been venerated and that he was venerable. From that time Bede was always known as The Venerable 
Bede (Wilson 2009).

Despite this light-hearted story, it seems to me that modern scholars regard Bede with great respect. 
Melvin Bragg writes: ‘His works cast a light across the whole of Western Civilisation and Bede 
became a bestseller, an internationally renowned scholar ... His ‘Ecclesiastical History’ has been 
in copy or in print ever since it was written ... and his edition of the Bible remains the Catholic 
Church’s most authoritative Latin version to this day.’ This is because he wrote comprehensively and 
entertainingly about history and the interpretation of the Bible for his own day, and he defined the 
nature and spiritual identity of the English people. He has been called the ‘father of English history’. 
Bede had a wider theological agenda than just recounting history—he saw the conversion of the 
English as part of God’s story with humanity. He saw the English people as a chosen people, as were 
the Jews. His history became essential to the way the English began to see themselves, and provided 
an overarching sense of ‘English’ identity—not as an ethnic group, but a religious, saved group. 
Much of Bede’s significance is this theological vision—the Church in Anglo-Saxon England was still 
in its formative stages, and much of his writing was aimed at giving direction to this formation by 
communicating the theology of Church fathers to his contemporaries, and by underscoring the place 
of the church in England within the Roman Church.

Part of the story involves a clash between the Celtic and Roman Church. This was resolved at the 
Synod of Whitby. (Given our Vicar’s interest in things Celtic, I mention this with some trepidation.) 
The Synod of Whitby, in which the Celts were ‘defeated’, is the hinge of Bede’s narrative: it is the 
moment when the English church decides to align itself liturgically with Rome. There is much more 
to this story, and you can hear about it here: https://tinyurl.com/ybnl8ejx

The disagreement over the dating of Easter is fascinating, and Bede’s argument for the Sunday 
following the first full moon after the vernal equinox has a profound theological significance. You 
can hear all about it in John Bequette’s lecture, referenced below. Bede felt the importance of bringing 
his own people into the worldwide church, and the importance of unity in a fragmented world. He 
saw the richness of the Church’s theological patrimony as a source for unity and catholicity. 
Bede died in 735 praying his favourite prayer: ‘Glory be to the Father, and to the Son, and to the Holy 
Spirit. As in the beginning, so now, and forever.’ 

Bede’s concluding prayer from his ‘History’: I pray you, merciful Jesus, that as you have graciously 
granted me joyfully to imbibe the words of your knowledge, so you will also, of your goodness, 
grant that I may come at length to you, the fount of all wisdom, and stand before your face forever. 
Tuesday 26 May Augustine of Canterbury, Missionary and First Archbishop of Canterbury d. 605

https://tinyurl.com/ybnl8ejx
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We heard above about Augustine being sent 
to Britain by Pope Gregory in 597CE to bring 
Christianity to the Anglo-Saxons. Although many 
rival mini-kingdoms existed in lowland Britain at 
the time, and although Christianity was practised 
by both the original Britons and some ‘Angli’, 
Pope Gregory seemed to regard Britain as a single 
heathen nation in need of being brought under the 
control of Rome. Much of what we know about 
Augustine we learn from Bede’s ‘History’. 

Augustine entered a monastery as a young man, 
and probably expected to stay there all his life. 
However, Gregory, enamoured of the attractive 
Angli slave children he had seen in a Roman 
market, chose him, and another 40 monks, to 
undertake the perilous journey to Britain. The 
monks were so afraid of the stories they had 
heard about the savage inhabitants of Britain that 
when they reached Gaul they refused to cross the 
channel, sending Augustine back to Rome to beg 
Pope Gregory to cancel the mission. Of course, he 
did not, and told Augustine to turn around and 
compel the monks to accompany him. 

Above: Bede depicted in the Nuremburg Chronicle of 1493. 

So in 597 they set out again, full of fear, crossing the English Channel to land at Ramsgate in Kent, 
ruled by King Ethelbert, a pagan, married to a Christian, Bertha. Perhaps because of Bertha’s influence, 
Ethelbert met Augustine when he arrived, and was happy to listen to his preaching. So impressed 
was he with the preaching, and Augustine’s politeness and civility, that he invited Augustine and his 
monks to Canterbury. He offered them residence in the ruins of an older church, St Martin’s, and told 
Augustine he was welcome to preach wherever and whenever he wanted, and convert any of those 
whom he convinced of the truth of the Gospel. Apparently the whole entourage processed the 40km 
to Canterbury, chanting, and praying all the way for the conversion of the population. Augustine had 
brought with him a silver processional cross, a book of the Gospels, and an icon of Christ. 

In only a few months many people were baptised, including Ethelbert himself. Augustine sent one of 
the monks, Brother Laurence, back to Rome to report to Pope Gregory on the success of their mission. 
The Pope sent back a pallium, and made Augustine Archbishop of Canterbury, and leader of the 
Church in England in communion with Rome. Augustine founded the first school in England—Kings 
School in Canterbury. The conversion of the nation had begun.

Bede records that the British clergy refused to assist Augustine in the conversion of the Anglo-Saxons, 
and he had a critical view of the native church. However, given that the history between the two 
groups was one of warfare and conquest, this is perhaps not surprising. Augustine’s attempts to 
reconcile the Anglo-Saxon Christians with the original Briton Christians did not succeed. The Britons 
refused to give up their Celtic customs, and bow to the might of Rome. And it would seem they never 
did! The Celtic customs have stood the test of time, and are today re-emerging to a world which is, 
seemingly, hungry for them. 

Augustine died only seven years after his arrival. He had consecrated Brother Laurence to replace 
him as Archbishop of Canterbury. A shrine was erected in honour of Augustine, but it was destroyed 
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under King Henry VIII because of Augustine’s close connection with Rome. In a rather ‘interesting’ 
and slightly ‘spooky’ 2014 address by Catholic priest, Fr Marcus Holden, Custodian of the Shrine of 
St Augustine, Ramsgate, we hear that even after the destruction of the shrine under Henry, Catholics 
continued to pray to Augustine for England to return to the true faith. One of England’s greatest 
architects, Augustus Welby Northmore Pugin (1812–1852) was fascinated by the story of Augustine, 
and the art of Ramsgate (the ‘cradle of Catholicism in England’), and converted to Catholicism. At 
his own expense, he had the church of St Augustine’s at Ramsgate re-built, and the shrine re-
established, five centuries after it had been destroyed. You can read all about it here: https://www.
augustine-pugin.org.uk/. But be warned, the story gets fascinating-er and fascinating-er, and you’ll 
be lost in it for ages. At the conclusion of his address (mentioned above) our Fr Marcus kneels to 
again pray that the English nation may return to the Catholic faith (Holden 2014).

Glorious St Augustine, Patron of this dear land, after England had relapsed into paganism you 
came and rescued her, fearing neither suffering nor persecution nor death. You rekindled the 
light of the glorious Catholic faith in these Isles. Today once again our land has fallen into the 
darkness of sin and error. Therefore, we beg your intercession to help bring back to her the 
truth of our Lord Jesus Christ. Help us to usher in a new era of faith to make this country once 
again the dowry of Mary, an island of saints, and a most devoted child of the See of Peter. The 
expense is reckoned, the enterprise is begun. It is of God; it cannot be withstood. So the faith 
was planted; so it must be restored.

It is well worth watching the recording of this address and church service; it is an interesting 
example of the cCatholic ‘worship’ of the saints, pleading for a saint’s intercession, followed by the 
veneration of an Augustine relic—the congregation kiss the reliquary as it is passed around. In our 
covid era, it seemed slightly macabre. But it’s all part of our spiritual heritage.
So this week we remember Augustine of Canterbury, who in seven short years significantly 
influenced the history of a small island, and hence the world. He entered a monastery as a young 
man, and expected to stay there all his life. But he answered a call, and served that call through 
all his doubts, fears and disputes. Is that not something, in itself, to marvel at? As always, we hear 
his history mainly through the ‘victors’, that is, the established church. I wonder if there is a Celtic 
version of the history of Augustine? If you know of one, please let me know. In the meantime, 
I continue to wonder and explore the cloud of witnesses that surrounds us, and marvel at their 
history and how it does, in fact, impact on me, as a member of the Body of Christ. 
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nAtIonAL reConCILIAtIon Week: 27 May - 3 June 2020
In thIs toGether, onLIne, And onGoInG

FRom mission in acTion 
Below are the online activities that are being arranged by Reconciliation Australia over next week 
for National Reconciliation Week and we encourage you to join in.  

“As this year’s National Reconciliation Week theme says, we are In this together,” said Reconciliation 
Australia’s Chief Executive Officer, Karen Mundine. “The anniversary dates which mark 
National Reconciliation Week (NRW) are significant milestones for reconciliation: 27 May - the 
1967 Referendum, and 3 June - the High Court Mabo decision. “Like other important dates we 
commemorate, the purpose remains the same even if the way we mark it is different,” said Ms 
Mundine.

“We are launching the week on Wednesday 27 May by asking everyone to take to social media 
to Acknowledge the Traditional Owners of the Country they are on – a way we can all be In this 
together while being apart.”

2020 marks twenty years since 250,000 Australians walked across the Sydney Harbour Bridge and 
the across bridges in all capital cities and many other cities and towns around the country. “The 
reconciliation bridge walks marked a shift in our national consciousness and twenty years later 
more than 90% of Australians now support reconciliation, with 80% believing in the importance of 
formal truth telling processes,” said Ms Mundine.

We’re suggesting 20 ways you can be in this together in 2020: here’s a few to start:

• Be part of the National Acknowledgement of Country: To launch National Reconciliation Week, 
Reconciliation Australia is asking everyone to take to social media to acknowledge Country from 
12pm Wednesday 27 May.

• Watch the Panel Discussion about the 2000 bridge walks for reconciliation: Facebook live on 
Reconciliation Australia Facebook page and ABC Facebook pages. 12pm – 1pm Thursday 28 May.

• Show us your bridge walk photo! Were you on a walk for reconciliation in the year 2000 
anywhere in Australia? Add your photo and story about your reconciliation bridge walk to 
social media on the anniversary of the Sydney bridge walk Thursday 28 May #NRW2020 
#InThisTogether2020.

• Tune into In Concert Together: Reconciliation Australia and ABC bring you Busby Marou, Alice 
Skye, and Jimblah in concert, hosted by Christine Anu on her National Evenings show on ABC 
Radio AND on Facebook live on Reconciliation Australia Facebook page and ABC Facebook 
pages.  9pm – 10pm Friday 29 May.

The Mission in Action Committee is planning for the Reconciliation Group formed last year to 
consider the Synod Resolutions passed in 2019 regarding Reconciliation: ‘Walking Together’ and 
‘Statement from the Heart’.  More details will be provided next Sunday.

Check out the 20 ways you can be #InThisTogether2020 suggestions and more info at 
nrw.reconciliation.org.au

http://nrw.reconciliation.org.au 
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A thAnksGIvInG For AustrALIA

God of holy dreaming, Great Creator Spirit,
From the dawn of creation you have given your children

the good things of Mother Earth.

You spoke and the gum tree grew
In vast deserts and dense forest,
and in cities at the water’s edge,

creation sings your praise.

Your presence endures
as the rock at the heart of our Land.

When Jesus hung on the tree
you heard the cries of your people

and became one with your wounded ones:
the convicts, the hunted, and the dispossessed.

The sunrise of your Son coloured the earth anew
and bathed it in glorious hope.

In Jesus we have been reconciled to you,
to each other and to your whole creation.

Lead us on, Great Sprit,
as we gather from the four corners of the earth,

Enable us to walk together in trust,
from the hurt and shame of the past

Into the full day which has dawned in Jesus Christ. Amen.

from A Prayer Book for Australia, Broughton Books 1995, Used by permission  
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neWs And notICes

✣
‘The Mission In Action Committee, is working with the parish Reconciliation Group formed late in 
2019, to extend our understanding of Reconciliation and in particular, to consider the Synod Resolu-
tions passed in 2019 regarding Reconciliation: ‘Walking Together’ and ‘Statement from the Heart’.  
The committee hopes to be able to arrange a Zoom interview with a key expert in Reconciliation in 
Australia. 
To sign up or learn more about the Reconciliation Group activities, contact:
Elizabeth King:  M: (0) 428 823 584. Email address: elizabeth_kingau@yahoo.com.au
Rod King:  M: (0) 411 093 887. Email address: rwerking@gmail.com,  
Catherine Böhm:  M: (0) 421 030 954. Email address: catherinebohm@gmail.com or
 Les Böhm:  M: (0) 407 031 736. Email address: les.bohm@gmail.com

✣

LInks
https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer

https://www.epray.com.au/Pages/Company/MobileApp.aspx

Service for Week of Prayer for Christian Unity https://youtu.be/Qu991TUqsI8

Evensong Website (BBC Radio 3) https://www.bbc.co.uk/programmes/b006tp7r

 ✣
vIrtuAL WALk throuGh st PAuL’s 
httPs://Youtu.Be/CoA7o4vmW38 

✣ 

FInAnCes
With the suspension of Sunday services and activities, our Parish will experience a 

significant disruption to its income. This is because a significant portion of our giving is 
still taken from the plate in Church, fundraising and hall hire. We are extremeley grateful 
to those parishioners who are using the direct giving system through bank transfer. Other 

parishioners are urged to take up the option of direct transfer for giving puposes. Our 
account details for direct giving are below 

(the receiving institution appears as Indue Ltd): 
BSB 702389 Account 005200454 . 

https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer
https://www.epray.com.au/Pages/Company/MobileApp.aspx
https://youtu.be/Qu991TUqsI8
https://www.bbc.co.uk/programmes/b006tp7r
https://youtu.be/coa7O4vMw38 
http:// 
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PARISH CONTACT DETAILS

Parish Office currently closed
(02) 6239 6148  office@stpaulsmanuka.org.au 
www.stpaulsmanuka.org.au  PO Box 3417 Manuka ACT 
2603         
Rector
The Rev’d dR Ben edwaRds              
0499 704 665 ben@stpaulsmanuka.org.au  (day off Monday)
Assisting Clergy 
The Rev’d aliPaTe Tuineau 
(with responsibility for St David’s Red Hill & Aged Care Ministry) 
(02) 6295 3381 alipate@stpaulsmanuka.org.au (day off Friday)
The Rev’d Kay PendleBuRy 
(with responsibility for Sacristy, Baptism preparation and EfM)   
0409 313 153     kay.pendlebury@ozemail.com.au


