
StPaul’S E-PiStlE 
Maintaining CoMMunity During thE PanDEMiC 

 

SunDay aftEr EaStEr - 19 aPril 2020



- 2 -

Contents
From the rector 3
collect, lections & intercessions 4
Gayl mills - makinG Peace with our Vulnerability 7
benjamin edwards - From the PulPit 9
huGh mackay -  the couraGe to listen 10
kay Pendlebury - interViewinG the disciPles 12
jim liVermore - reFlectinG on the lenten study 14
john moses - make Peace, not war 16
elaine Farmer - liturGical titbits 18
ada cheunG - crossword 20
Flower show 22
ada cheunG - Virtual church crawl 24
news and notices 35
 

KEEP CONNECTED - VISIT OUR
 ‘VIRTUAL CLOISTER’ 

FOR UPDATES, VIDEOS, REFLECTIONS, LITURGICAL 
AND OTHER RESOURCES. 

http://stpaulsmanuka.org.au/virtual-cloister/

From the Memorial Book

18 April 2009 -  Lionel Anthony Robinson

All material is copyright and remains the intellectual property of the contributors or the Parish of Manuka and is not 
to be reproduced or published in any other format without permission. Opinions expressed are those of the authors 
and not of the Parish of Manuka or its officers. 
Published by the Anglican Parish of Manuka, Diocese of Canberra & Goulburn. PO Box 3417 Manuka ACT 2603. 
Photographic Credits: Unless otherwise indicated images and photographs are © St Paul’s Manuka. 
© 2020 The Anglican Parish of Manuka, South Canberra, Diocese of Canberra & Goulburn. 
Cover: Doubting Thomas, 12th Century miniature illumination
Liturgical text is from A Prayer Book for Australia (© 1995, Broughton Books) used by permission. Passages of 
Scripture: New Revised Standard Version Bible: Anglicized Edition, copyright © 1989, 1995 National Council of the 
Churches of Christ in the United States of America. Used by permission. All rights reserved worldwide.



- 3 -

From the reCtor                                      
By customary usage, this Sunday is known as ‘Low Sunday’. 
It is ‘low’ in contrast to the high festivity of Easter. Also low 
in comparative church attendance. Well, definitely not so 
this year! I hope that you did manage to find an appropriate 
way to observe Holy Week and to celebrate Easter. It was 
good to see many of you at the online prayers during Holy 
Week and for the champagne toast via Zoom on Easter day. 

I am grateful to all who assisted with the recording of 
our liturgies for Holy Week and Easter. I hope you found 
the services to be helpful, although certainly they do not 
compete with gathering together.  It will not be possible 
to sustain that output on a week-to-week basis, but I will 
be uploading some prayers, reflections and messages 
and other bits and pieces as we continue to plod our way 

through isolation. 

With the COVID-19 shutdown of institutions including schools and churches, I am reminded of the 
hospital with no patients in Yes, Minister. It certainly is most unlike St Paul’s not to have people here 
all the time throughout the week and the disappearance of many of the rhythms of this place that 
give the week its ebb and flow, for example bell-ringing on Wednesday evenings, mean that the days 
of the week are rather indistinguishable from each other which has a somewhat disorienting effect. 
Although an introvert myself, I am definitely missing having people around the place. To help add 
a waymark or two in our week, I am inviting you to join with me for some prayers on Sundays at 
10.30am. I will also be hosting coffee and chat on Wednesdays via Zoom at 11am. If the numbers are 
too large we can break off into ‘rooms’ for smaller chats.  

The details to join those sessions are: 
Join Zoom Meeting
https://us02web.zoom.us/j/85815697155?pwd=cERsSklnUUcwZ3BoeG5zSlAyallSZz09 
Meeting ID: 858 1569 7155
Password: 044061

Also, please take note that because links to videos and meetings etc sometimes get changed, if it is 
necessary, updated links will be posted on our website for use. 

Finally, thanks to all who are using the direct giving facility. Some of you have also sent in cheques 
which is appreciated but there may be some delay in them being presented. I would ask that you 
don’t send in cash, as at present we have no processes for handling and banking cash - online transfer 
is definitely the preferred means. 

 

Pax,      
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Collect for the Second Sunday of Easter
Almighty and eternal God,
the strength of those who believe
and the hope of those who doubt:
may we, who have not seen, have faith
and receive the fullness of Christ’s blessing;
who is alive and reigns with you and the Holy Spirit,
one God, now and for ever. Amen.

The First Lesson Acts 2.14a, 2.22-32
 But Peter, standing with the eleven, raised his voice and addressed them: ‘Men of Judea and all who 
live in Jerusalem, let this be known to you, and listen to what I say. 
 ‘You that are Israelites, listen to what I have to say: Jesus of Nazareth, a man attested to you by God 
with deeds of power, wonders, and signs that God did through him among you, as you yourselves 
know—  this man, handed over to you according to the definite plan and foreknowledge of God, you 
crucified and killed by the hands of those outside the law. 
 But God raised him up, having freed him from death, because it was impossible for him to be held 
in its power. 
 For David says concerning him,
“I saw the Lord always before me,
     for he is at my right hand so that I will not be shaken; 
 therefore my heart was glad, and my tongue rejoiced;
     moreover, my flesh will live in hope. 
 For you will not abandon my soul to Hades,
     or let your Holy One experience corruption. 
 You have made known to me the ways of life;
     you will make me full of gladness with your presence.” 
 ‘Fellow Israelites, I may say to you confidently of our ancestor David that he both died and was 
buried, and his tomb is with us to this day. 
 Since he was a prophet, he knew that God had sworn with an oath to him that he would put one of 
his descendants on his throne. 
 Foreseeing this, David spoke of the resurrection of the Messiah, saying,
“He was not abandoned to Hades,
     nor did his flesh experience corruption.” 
 This Jesus God raised up, and of that all of us are witnesses.

Psalm 16
Preserve me, O God:
for in you have I taken refuge.
I have said to the Lord, You are my lord:
and all my good depends on you.
As for those who are held holy on the earth:
the other gods in whom people delight,
Though the idols are many that they run after:
their offerings of blood I will not offer,
nor take their name upon my lips.
The Lord is my appointed portion and my cup:
you hold my lot in your hands.
The share that has fallen to me is in pleasant places:
and a fair land is my possession.
I will bless the Lord who has given me counsel:
at night also he has instructed my heart.
I have set the Lord always before me:
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he is at my right hand, and I shall not fall.
Therefore my heart is glad and my spirit rejoices:
my flesh also shall rest secure.
For you will not give me over to the power of death:
nor suffer your faithful one to see the Pit.
You will show me the path of life:
in your presence is the fulness of joy,
and from your right hand flow delights for evermore.

Second Lesson: 1 Peter 1.1-12
 Peter, an apostle of Jesus Christ, To the exiles of the Dispersion in Pontus, Galatia, Cappadocia, 
Asia, and Bithynia,  who have been chosen and destined by God the Father and sanctified by the 
Spirit to be obedient to Jesus Christ and to be sprinkled with his blood: May grace and peace be 
yours in abundance.  Blessed be the God and Father of our Lord Jesus Christ! By his great mercy he 
has given us a new birth into a living hope through the resurrection of Jesus Christ from the dead,  
and into an inheritance that is imperishable, undefiled, and unfading, kept in heaven for you,  who 
are being protected by the power of God through faith for a salvation ready to be revealed in the 
last time.  In this you rejoice, even if now for a little while you have had to suffer various trials,  so 
that the genuineness of your faith—being more precious than gold that, though perishable, is tested 
by fire—may be found to result in praise and glory and honour when Jesus Christ is revealed.  
Although you have not seen him, you love him; and even though you do not see him now, you 
believe in him and rejoice with an indescribable and glorious joy,  for you are receiving the outcome 
of your faith, the salvation of your souls.  Concerning this salvation, the prophets who prophesied 
of the grace that was to be yours made careful search and inquiry,  inquiring about the person or 
time that the Spirit of Christ within them indicated, when it testified in advance to the sufferings 
destined for Christ and the subsequent glory.  It was revealed to them that they were serving not 
themselves but you, in regard to the things that have now been announced to you through those 
who brought you good news by the Holy Spirit sent from heaven—things into which angels long 
to look!

The Gospel: John 20.19-31
 When it was evening on that day, the first day of the week, and the doors of the house where the 
disciples had met were locked for fear of the Jews, Jesus came and stood among them and said, 
‘Peace be with you.’  After he said this, he showed them his hands and his side. Then the disciples 
rejoiced when they saw the Lord.  Jesus said to them again, ‘Peace be with you. As the Father has 
sent me, so I send you.’  When he had said this, he breathed on them and said to them, ‘Receive the 
Holy Spirit.  If you forgive the sins of any, they are forgiven them; if you retain the sins of any, they 
are retained.’  But Thomas (who was called the Twin), one of the twelve, was not with them when 
Jesus came.  So the other disciples told him, ‘We have seen the Lord.’ But he said to them, ‘Unless 
I see the mark of the nails in his hands, and put my finger in the mark of the nails and my hand 
in his side, I will not believe.’  A week later his disciples were again in the house, and Thomas was 
with them. Although the doors were shut, Jesus came and stood among them and said, ‘Peace be 
with you.’  Then he said to Thomas, ‘Put your finger here and see my hands. Reach out your hand 
and put it in my side. Do not doubt but believe.’  Thomas answered him, ‘My Lord and my God!’  
Jesus said to him, ‘Have you believed because you have seen me? Blessed are those who have not 
seen and yet have come to believe.’  Now Jesus did many other signs in the presence of his disciples, 
which are not written in this book.  But these are written so that you may come to believe that Jesus 
is the Messiah, the Son of God, and that through believing you may have life in his name.
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InterCessIons 
PrePared by The reverend Sandie Kaine

Let us pray for your church in the world; especially for the Diocese of Peth, their Archbishop, Kay 
Goldsworthy; their Bishops, Jeremy James and Kate Wilmot; and their clergy and people.
In our own Diocese, we pray for our Bishops and clergy, the Young District Anglican Ministry, the 
Mothers’ Union and Embracing Ministries.
In our own Parish, we pray for our rector and his clergy team and all who are assisting to provide 
telecasts of services.

We give thanks for the beauty and abundance of the earth. We pray for the health and patience of our 
nations and all who are anxious, despondent or fearful; may they know your love and peace.
Lord, in your mercy. Hear our prayer.

We give you thank for the leaders who serve the common good. We pray for those who are leading 
the nations of the world at this time of uncertainty and anxiousness. Give wisdom to those who 
shape policies to address the coronavirus situation, and help them to make the right decisions for all.
Lord, in your mercy. Hear our prayer.

We pray for the Christian Community. We are your people, dear God. We know that with you, we 
need not be afraid. We pray that you will give us the courage to trust you at this difficult time and 
help us to show your love to all. We commend to your keeping ourselves, our families, our neigh-
bours and our friends. Sustain and support those who are working from home and those who are in 
isolation. Give them the strength and courage to cope with the change of routine in their lives.
Lord, in your mercy. Hear our prayer.

We thank you that you are the God who brings comfort and mercy to all of your creation. We pray for 
your tender care for all who suffer illness and pain, especially those who have contracted the coro-
navirus. Comfort and heal them and give to those who care for them the skill, knowledge, resilience, 
sympathy and protection they need to do their work.
Lord, in your mercy. Hear our prayer.

We give thanks for your servants in every age, especially for those whose anniversary of death is 
at this time. We pray for those who are dying and those who grieving. Grant that we, with all your 
saints, may be brought to a joyful resurrection and the fullness of your kingdom.
Lord, in your mercy. Hear our prayer

Photo by 
Mike Labrum on 
Unsplash
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makIng PeaCe WIth our VulnerabIlIty: an easter message
The reverend Gayl MillS*

A few weeks ago, we witnessed the early stages of the great toilet paper panic. In that time we’ve 
moved from fisticuffs in the supermarkets, and queues of people at the checkouts with trolleys 

full of giant economy packs of toilet paper, to carefully controlled 1 pack per customer (amongst 
many other goods), which you can’t actually buy because the shelves are, remarkably, still empty. 
As Waleed Aly said a few weeks ago, “One day, when this whole Coronavirus episode is mostly a 
memory, someone will write a PhD trying to explain the great toilet paper panic of 2020.” 

With more people needing to self-isolate in their homes and so many working from home (whilst 
trying to school their children or annoying the dog because they’re sitting where the dog usually 
sits) and all of us only leaving home when it’s essential, people are often filled with insecurity.

In scary and uncertain times, when we feel like the world is spinning out of control and we feel 
helpless to do anything about it, we desperately look for any little ways to regain some sort of 
control over something, even if it is just the supply of toilet paper. The need to be prepared is an 
expression of something deeper, the need to ward off our feelings of helplessness and our fears of 
being unable to do anything to get things back under control.

How do we prepare our spirit for living through a period of such great uncertainty, when fear 
threatens to destroy our hope, our spiritual calm, our faith, and, if we’re not careful, our capacity 
to see beyond ourselves and be generous and caring with one another? How do we live lives of 
resilient hope and generous hospitality in difficult and inhospitable times?

Since time immemorial, humankind has responded to terrifying storms, droughts, earthquakes, 
and plagues by imagining that they must be the work of angry gods and by looking for ways to 
persuade those angry gods to relent. Identifying someone who is to blame and sacrificing them to 
the gods is the classic form of this, but underlying it is our deep fear that things are out of control, 
and our need to find something we can do that will have some sort of impact.

This instinct to try to placate the gods also reveals the extent of our magical thinking. The idea 
that if we do what the gods require, we might be able to affect the outcome of the latest storm or 
plague is magical thinking. It’s an expression of our need for control, and you will find lots of it in 
Christian churches. Sadly, Christian faith can become a lucky charm to ward off evil. At times like 
this, we’ll often hear some extremist churches claiming that the disaster is an expression of God’s 
anger poured out on a wicked society. This is a very serious situation. Like many people, it took 
me a while to realise how serious it is, and no doubt my own sense of invincibility was part of that. 

Perhaps prayer will help us to prepare our spirits for facing these uncertain times. Real prayer 
doesn’t necessarily mean pleading with God for protection. That can fall into magical thinking. The 
real prayer that we are called to, especially as we come to Easter, is a prayer that courageously looks 
reality in the face, and seeks God’s wisdom for living well in the midst of it.

This cold hard look into the face of reality may help protect us against two opposite errors that are 
very noticeable during a pandemic.

The first is believing that the worst thing possible will happen – running around in a panic imagining 
things to be even worse than they are and by our fear making them so. If we’re a catastrophiser, 
then perhaps God is calling us to take a hard look at reality and to see what the reality is, and not 
as we could be imagining it to be.
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The other opposite error is the mistaken imagining that everything is much better than it really is 
and that everything will be fine. It can express itself in the head-in-the-sand reflex that can’t bear 
to face how bad things really might be and protects itself by not taking things seriously, and not 
observing the recommendations and laws as we should. If we’re in that group, we may be called 
to take a hard look at reality and make peace with the uncertainty and powerlessness that we may 
be burying under our cheerful bravado. (You’ll be pleased to know that as an incurable ‘hugger’, 
I’ve been giving virtual ‘Corona Hugs’ for a few weeks now).

In the company of God, we’re called to make peace with our own vulnerability and helplessness, 
and to learn to respond to this pandemic with neither catastrophising nor misled complacency, but 
with compassion, love, generosity, and self-sacrificial sharing. I don’t know what that will look like 
for each one of us - we have to work that out.
 
We don’t know what the future holds. We can be assured that there is nothing that can happen to 
us that can separate us from the love of God and nothing that we can do that is beyond the reach 
of God’s mercy and to live from that knowledge, courageously, compassionately and generously.

This Easter will be very different for all of us- we haven’t done it this way before. Despite the loss 
of being able to meet up with family and friends we love, or of holidays away, or a myriad of other 
things, may you still know peace, joy, and comfort and that the gospel is good news, not because 
it predicts a bright shiny future where all the details are secured in advance and nothing can alter 
them, but because it promises a future based on the love and faithfulness of God.

*Gayl Mills is the Principal Chaplain, Australian Federal Police and an Honorary Associate Priest at St 
Paul’s, Manuka. 
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From the PulPIt: FaIth and doubt
The reverend dr ben edwardS 

It is not as a child that I believe and confess Jesus Christ. 
My hosanna is born of a furnace of doubt.1

F. Dostoyevski 

 

WiTh a barrage of scientific and intellectual developments undermining long-held explanations 
of the whys and wherefores of life, the Victorian era has been described as the first great ‘age 

of doubt’.2 Some Victorian Christians responded to the ‘agonies’ of doubt by considering doubt a 
sin that was best shaken off by getting on with things and keeping active.3  

While some nineteenth century ‘cures’, such as laxatives for chickenpox and smoking to remedy 
asthma,  have receded from the mainstream (along with other nineteenth-century fads such as 
teaching cats to fire pistols), this attitude to doubt still haunts many Christians. This is despite the 
fact that for quite some time now theologians, church leaders and spiritual writers have recognised 
the important role that doubt so often plays in the religious life. Failure to doubt or question things 
can be not only naïve and irrational but can also be quite dangerous.
 
Many Christians struggle with doubt. This is perfectly normal. Doubt is one of the by-products of 
our faith being connected with our lived experience. A doubtless-faith must be sequestered from 
the world of uncertainty, mystery, questions, challenge and struggle. Just as this is not the world 
we inhabit, nor is this the sort of faith we can hold. Whether it be through the problems of theodicy 
(the problems of evil and suffering), the historical reliability of the Scriptures, or some element(s) 
of the Creeds,  or indeed the very question of the existence of God, we will brush up against doubt 
somewhere along the journey of faith. Also, it seems to me that many Christians forget that the 
Christian life is not to live by certainty but to live by faith, and so they feel doubt is antithetical or 
incompatible with discipleship. 

Today’s Gospel passage shows that doubt is not a dead-end. Thomas, here in his infamous moment 
of doubt, demands proof as a prerequisite to belief. Unless I see the marks of the nails on his hands, 
unless I put my finger into the place where the nails were, and my hand into his side, I will not believe it.  
Importantly, from Thomas’s experience we learn that when we doubt God – doubting God’s love, 
power, reality – we are not alone; God does not abandon us. Doubt need not be the terminus of the 
faith journey. Christ may meet us, like Thomas, in our doubts, helping us mature in our faith and 
understanding of God, his wounded hands reaching out to us, inviting us to trust, to believe, to live 
by faith. So let us not hide our doubts away but invite Christ to meet us in them without expecting 
or demanding certainty but seeking an increase in faith by knowing Christ more deeply
. 
Lord I believe, help my unbelief.  Mark 9.24
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the Courage to lIsten
huGh MacKay

One of the benefits of self-isolation is that we have more time to read, to think, to dream … and 
perhaps to ponder questions that, in the normal run of busy lives, can be too-easily brushed 

aside. One such question might be this: how are my Christian values expressed in the way I relate to 
other people?

Am I generous enough, sensitive enough, responsive enough, kind and compassionate enough in my 
dealings with everyone I encounter – friends and strangers alike? Here’s a more specific test: am I a 
good listener? 

If you accept, as I do, that the deepest of all human desires is the desire to be heard – to be noticed, 
acknowledged, appreciated, accepted – then the greatest gift we can give another person is the gift of 
listening attentively to them when they have something they need to tell us.

Nothing says ‘I take you seriously’ like attentive listening. Nothing says ‘I don’t take you seriously’ 
like inattentive, half-hearted or ‘mock’ listening – glancing at your watch, looking over the person’s 
shoulder in the hope of sighting someone more interesting to talk to, or – the worst offence – using 
the time they’re speaking to work out what you’re going to say next. 

Who would ever want to convey the explicit message to a partner, child, friend, colleague or, indeed, 
a needy stranger on the bus, that ‘I don’t take you seriously enough to bother listening attentively to 
you’? 

Photo by Photo by Shane Rounce on Unsplash 

Yet we do it all the time. Our reluctance to listen – carefully, attentively, generously – is legendary, 
and there are many physical and psychological reasons why. One is the fact that, while most people 
speak at a rate of about 125 words per minute, most of us think (when we’re thinking verbally) at a 
rate of about 500 words per minute. This means that, when someone is speaking to us – or, indeed, 
preaching to us! – there’s a lot of excess mental capacity available to be filled by distracting thoughts.
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Another reason is that it is harder to listen – to really concentrate on what is being said – than it is to 
talk, which is why most of us prefer talking to listening.

But the main reason for our reluctance to listen is that really listening to someone is not only one of 
the most generous acts we can perform for another person; it’s also requires courage.

Why courage? Simply because active listening involves seriously entertaining another person’s ideas; 
putting yourself in their shoes; seeing the world from their point of view.  Listening involves putting 
your own ideas on hold; suspending your own prejudices and preconceptions; stepping outside the 
comfort and security of your own personal cocoon of attitudes and values.

That kind of listening implies that you are prepared to run the risk of being changed by what you 
hear, and that’s where courage comes in. As the eminent US psychotherapist, Carl Rogers, put it in 
On Becoming a Person: 

If you really understand another person … if you are willing to enter his 
private world and see the way life appears to him, without any attempt 
to make evaluative judgements, you run the risk of being changed 
yourself. You might see it his way, you might find yourself influenced in 
your attitudes … the risk of being changed is one of the most frightening 
prospects most of us can face.

Why ‘frightening’? The answer lies in the self-protective framework of attitudes and beliefs we have 
spent a lifetime constructing – our personal fortress! It’s a bit like a psychological ‘cage’, though it 
feels like the opposite of a prison. From inside the cage, we feel protected by our own certainties. 
From inside the cage, we see the world through the filter of our own prejudices and preconceptions 
(so it’s no wonder we tend to have our prejudices reinforced by what we see).

Attentive, serious listening involves us in temporarily abandoning the security of our own cage and 
entering into the other person’s cage so we catch a glimpse of the world as they see it. We might then 
decide we don’t like the view from their cage; we might then decide we disagree with them. But until 
we have seriously entertained their ideas, we’re not qualified to judge. ‘Receive before you react’ is 
one of the cardinal rules of listening.

Given that the risk of having to change our minds represents such a threat to our psychological 
equanimity, attentive listening needs all the courage and all the generosity we can muster.

And yet, if we have caught the spirit of the Sermon on the Mount – in particular, a non-judgemental 
willingness to respond selflessly and lovingly to others – then Christians should be the best listeners 
in the world. 
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 InterVIeWIng the dIsCIPles
Kay Pendlebury

Based on  John Chapter 20 - a  roving reporter talks with disciples about the appearance of Jesus 
after his death, and the reaction of the disciple Thomas 

[First scene]
Roving reporter: How do you feel about Thomas not believing you when you say you’ve seen 
Jesus risen from the dead, and that you’ve seen the wounds in his hands and his side?

Disciple 1: I feel really sad for Thomas. He cares so much and struggles always to understand 
Jesus, it doesn’t seem fair that he missed out on seeing him. He doesn’t believe that Jesus is 
alive and that he showed us his hands and his side. I wouldn’t believe it either, if I hadn’t seen 
them. Thomas reckons he won’t believe it until he actually puts his finger in the mark of the 
nails and in Jesus’s side. Ugh. A bit over the top, but he’s really upset. It’s really sad; I wish I 
could make Thomas believe. 

Disciple 2: Thomas always asks questions. He doesn’t understand Jesus-- 

Disciple 1: Well, we don’t either half the time. It’s just that Thomas has the guts to ask the 
questions. If he hadn’t asked the questions we wouldn’t have understood much either. What 
about when Thomas asked, ‘Lord, we do not know where you are going. How can we know 
the way?’ And Jesus said that amazing thing: ‘I am the way, the truth, and the life.’ We owe a 
lot to Thomas’s questions. That’s why it’s such a pity he wasn’t here the other night when Jesus 
came.

Disciple 2: Yeah well he could believe us. Why would we lie to him? Doesn’t he trust us? After 
all we’ve been through. He doesn’t trust us one bit.

Disciple 1: He often questioned Jesus; of course he is going to question us. That’s just the way 
he is. 

Disciple 3: He loved Jesus so much he couldn’t risk being hurt and disappointed again. For 
goodness sake – he was the one who made us all go along with Jesus to Judea to see Lazarus 
when those people were trying to stone Jesus. Don’t you remember, Thomas said, ‘ Let’s also 
go that we may die with him.’ He can’t believe us – that would make him vulnerable to losing 
Jesus again. It’s too painful to risk. That’s why he says he won’t believe it until he puts his 
finger in Jesus’s side. He’s hanging onto his pain and closing down so he doesn’t get hurt again 
– that’s why he can’t believe what we told him. 

[Second scene a week later]

Roving reporter: Hello again. I understand your master Jesus has appeared again – this time to 
Thomas as well, who got to see the wounds in his hands and side. How do you feel about that? 
Can you tell us about it?

Disciple 1: It’s fantastic. Thomas was really down and I felt bad for him, but the other night 
Jesus just appeared – even though the doors were locked. He knew what Thomas had said, 
so he came and spoke with Thomas and told him to touch his wounds. It was amazing. 
Thomas was overcome – we all were. Jesus was so gentle. But we should have known; Jesus 
is really tough on us some times – we are so thick – but in the end he loves us so much he’d 
do anything for us. He knew the ache and longing that Thomas had, and he responded. 
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He always does. That’s what’s so incredible – not the miracles and all that stuff, but that he 
responds to us even when we are found wanting. 

Disciple 2: Thomas didn’t believe us – why did Jesus come and show his wounds to Thomas? 
Thomas didn’t deserve that. He should have believed us. 

Disciple 3: Thomas’s love made up for everything – even that he didn’t believe us when we 
said we had seen Jesus. None of us deserve it, but that’s how it is; Jesus comes out to meet us. 
And I bet Jesus knew that Thomas would believe once he had seen. And Thomas sobbed out 
the greatest utterance of faith of any of us – it brought us all to our knees: ‘My Lord and my 
God.’

Disciple 2: Yeah but Jesus said that people who believed without seeing were blessed.

Disciple 3: I suppose that’s true – they are blessed. But some of us have to see to believe, and 
Jesus responds to that too. We are still blessed. Jesus hasn’t shown himself to everyone because 
most people don’t believe even after seeing – so what is the point?

Disciple 1: Anyhow, Thomas is inspired – he says he’s going to write down all the sayings of 
Jesus that he can remember. He’s a man on a mission now!

Oil on canvas, Jesus Appears to Thomas by Jacek Andrzej Rossakiewicz (b.1956) CC0 1.0 Universal (CC0 1.0) Public Domain Dedication
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reFleCtIng on the lenten study ‘the sIgn and the saCrIFICe’
JiM liverMore

LenTen Studies this year discussed a book called The Sign and the Sacrifice: The Meaning of the Cross by 
Rowan Williams, the former Archbishop of Canterbury.  Half way through Lent the pandemic put 

paid to physical meetings of the groups but some of us persevered by Skype and finished the book.

Would you write a review of the book, Kay asked?  Of course not!  It would be absurd for me, a simple 
wanderer along the journey of faith, to ‘review’ a book containing the distilled wisdom of such a 
foremost theological thinker and teacher.  But a summary of those insights from the book that made an 
impression on me might be a possibility.  So, here goes.  Just remember, the book may be a slim 105 pages 
but it is a tour de force of subtly interlocking ideas to which my brief paragraphs can do but little justice.

Williams’s theme is the meaning of the cross and resurrection.  He opens with a provocative question.  
Why did the early Christians choose the cross as the defining symbol of their new faith?  After all, the 
cross was a brutal, humiliating and common method of execution for rebels, criminals and anyone else 
who got in the way of authority.  In Jesus’s own time, thousands of Galileans had been crucified after 
an unsuccessful rebellion.  So in the First Century there was nothing special or honourable about the 
symbolism of the cross.

Over the first three chapters of the book Williams works his way around the answers to this question 
of why the sign of the cross is good.  First and foremost, the cross is proof of the free love of God for 
the world.  Free in the sense that it is always there regardless of our actions or how we respond.  But 
vulnerable because it has no certainty of worldly success.  Irrespective of our failings, God will never 
change or retaliate.  His love will always be there.  “Father, forgive”, says Jesus on the cross.  God will 
forgive our sin, share our suffering, and be there always to remake the relationships we break.  God’s 
love is an example to us of how we should behave towards others.  The cross prompts us to love and it 
is by this we are forgiven.

The nature of sacrifice is the subject of the second chapter.  Many of us, says Williams, have a rather 
simple idea about sacrifice in the Bible.  But there are many different ways of thinking about sacrifice in 
both the Old and New Testaments.  Christ’s death is seen as sacrificial in the earliest parts of the New 
Testament – in Paul’s letters and the bedrock of Mark’s Gospel – even if the precise nature of the sacrifice 
is imprecise.  The overarching idea is that sacrifice is something given over into God’s hands – a gift to 
make peace with God.  Ritual sacrifices are one thing but the real heart of sacrifice is obedience.  “To 
obey is better than sacrifice” (1 Samuel 15:22).  To do God’s will is to give God the gift that pleases him 
most, says Williams.

The linked ideas of sacrifice and obedience carry over into the third chapter in which Williams speaks 
of the cross as victory.  The cross is not only the crowning episode of despair at the end of Christ’s life.  
It is the fulfilment of that life of utter obedience and ‘givenness’ to God and the other, the neighbour.  
Acceptance of the cross in obedience to God means that Jesus is both a passive victim and an active 
victor opening the way for God’s action to flow into the world.  Victory does not come only from the 
resurrection.  The life and death of Christ are all part of the victory.  The early Christians had a triumphant 
view of the cross, says Williams, reflected in imagery and hymns.  The Book of Revelation is in part an 
allegory about the Lamb, sacrifice, victory and praise.  And amongst the earliest Passiontide hymns in 
our modern hymn books are those of Venantius Fortunatus (530-609) including “Sing, my tongue, the 
glorious battle; of the mighty conflict sing: tell the triumph of the victim, to his cross your tribute bring”.

In the last chapters of the book Williams turns to the meaning of the resurrection from the viewpoints 
of both earliest and modern Christians.  The resurrection inaugurates the last days of human history 
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– a new and final phase opening out 
into eternity.  To say Jesus is risen is 
to say he is free to act unceasingly 
and without limit.  Jesus is the bridge 
between humanity and God; the 
resurrection makes it possible for 
us to live where he lives, in God’s 
presence and in communion with 
God.

These perspectives on the resurrection 
are not simply comforting and 
reassuring verities.  There is a hard 
practicality here.  The history of 
the world pivots and turns with 
the resurrection and things can be 
different in our world.  God gives us 
a destiny and a future.  With wisdom, 
discernment and courage we can find 
what changes are possible.  God’s 
purposes include the future of the 
natural world with all its associated 
moral imperatives (eg concerning the 
environment).  The practicalities of 
our changed relationship with God 
extend to the way we pray.  God is 
not distant but with us.  In prayer 
we should place less emphasis on 
our own fussy concerns and should 
rather listen attentively and silently 
as the Holy Spirit brings us into 
communion with the Father.

Williams spends little time wondering what actually, physically, happened at the resurrection.  Some 
scholars, he notes, sceptically suggest that over a period of time the disciples talked themselves into 
believing that Jesus was risen as they reflected on his teaching and the transformation in their own 
lives.  Williams will have none of that: for him the Gospel accounts of the resurrection are base rock 
and solid.  He does stress, however, that the resurrection is not simply an isolated miracle of the past 
but a present reality that orders and organises our life together as Christians.

This book is rich in ideas that stimulate and challenge.  Quite hard work!  So let me conclude with 
something from the book at a different tempo.  Where do we get our theology?  For all his erudition 
Williams says that most of us get our theology from hymns (and he wishes that hymn writers were 
more careful about their theology!).  And what is the finest Passiontide hymn?  Samuel Crossman’s 
“My song is love unknown” is a hymn that overflows with a wealth of Biblical narrative, imagery 
and allusion, says Williams.  It is number 341 in Together in Song, if you have a hymn book at home, 
or you can find it easily on YouTube.

Photo by Paul Keiffer on Unsplash
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make PeaCe, not War
The reverend dr John a. MoSeS

The following was delivered on Armistice Day 2018 
and is recycled here in the week of Anzac Day. 
                                
Sisters and brothers in Christ, on this day one 
hundred years ago,  after four years of European 
self-flagellation, peace was finally secured, or so 
it seemed at the time. There was a cessation of fire 
but it was very shaky because the Germans tried 
subsequently to resume fighting in order to have 
at least achieved some of the initially ambitious 
war-aims that had been tabled back in September 
1914. --- At that time the German armies on the 
Western Front had stormed through Belgium and 
were poised to execute the encirclement of Paris. 

The much vaunted Schlieffen Plan was coming 
together like clockwork. In Berlin the government 
had prepared a blue-print called the September 
Program for the re-drawing of the map of Europe 
from the English Channel in the West to the Ural 
Mountains in the East, the Mitteleuropa project. 
That was done in the fond belief that with the 
impending collapse of France they would be the 
undisputed masters of all Europe and as well 
of the overseas territories of the conquered or 
intimidated neighbours, the Mittelafrika Plan. 
The Kaiser and his generals and admirals had 
set out to paint the map of the world Prussian 
blue, as a famous Swiss historian once remarked. 
Certainly where there was the red of the British 
Empire it was now going to be definitely blue for 
imaginable time. Then there would be peace but, 
of course, on Prussian-German terms.

Why did the German ruling and educated classes 
think like that? Well, they were obviously a lot 
smarter and cultured than anyone else. [Who 
thinks like that today?] What they called their 
Kultur was infinitely superior to that of the other 
nations of Europe. In every respect Germans 
were at the forefront of civilisation with the 
best scientists, engineers, industrialists, doctors, 
composers, musicians, painters, philosophers, 
explorers, ship builders, economists, generals 
AND theologians. In all these disciplines 
German professors attracted students from the 
entire world, even from distant Australia. Why 
were we fighting them; why couldn’t the nations, 

all heirs to the Enlightenment, live in peace and 
harmony?

I mentioned “theologians” especially because 
the German biblical scholars of the 19th and 20th 
century were unquestionably the world leaders 
who attracted famous students from Britain, North 
America and the rest of Europe. German research 
had revolutionised theological scholarship. They 
were the world’s leaders in thinking about the 
life and times of Jesus of Nazareth, the Prince of 
Peace. How did this square with their leadership 
in militarism? I mentioned also that Germany 
was proud of its great Field Marshalls, foremost 
among whom was Helmut von Moltke. He was 
especially revered because he led the Prussian-
German armies to resounding victories over the 
Danes, the Austrians and the French in the three 
so-called wars of German unification between 
1864 and 1870.

Later von Moltke entered the Prussian Upper 
House when in 1880 he wrote to a Swiss professor 
of international law named Johann Kaspar 
Bluntschli who had just published a book extolling 
the desire for world peace. The Swiss scholar 
had argued that it was now time for the nations 
to work together for world peace. Von Moltke 
responded with a saying that has gone down in 
history as epitomising the German attitude to war 
ever since, and I may add that there are even now 
among German historians and politicians in the 
new Alternative für Deutschland party advocates 
of this point of view: Von Moltke admonished 
the Swiss professor as follows: “Eternal peace is a 
dream – and not even a beautiful one. War is part 
of God’s world order. Within it unfold the noblest 
virtues of men, courage and self-abnegation, 
loyalty to duty and readiness for sacrifice – at the 
hazard of one’s own life. Without war the world 
would sink into a quagmire of materialism.”

This mentality predominated not only among 
the Prusso-German officer class but also in the 
upper and middle classes. Only among the 
working class and a handful of pacifists was 
there opposition. And among the theologians 
there was the endorsement of “war theology.” 
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--- What is “war theology” for, you well may 
ask? --- It is to show that nation’s foreign policy 
is in accordance with the will of almighty God. 
--- And how do you establish the will or mind of 
God, especially when every nation on both sides 
of the war believed they had God on their side. In 
the British Empire we fought for “God, King and 
Country” while the Germans with their motto 
“Gott mit uns” were equally absolutely sure they 
were fulfilling the will of God in subjugating all 
surrounding countries.

The absurdity of this view is only outweighed 
by the tragedy it causes. If you firmly believe 
you have God on your side or can assert that 
you know the mind of God, you can justify all 
manner of atrocities. So far humanity has not 
been able to solve this problem. Must we assert 
again with Helmut von Moltke that eternal peace 
is an unattainable dream? 

The nations now a century later are no better than 
our predecessors. Why? Because there are too 
many people in all world religions who believe 
that they know for certain the mind of God which 
is to exterminate everybody who does not believe 
as they do. Again a grotesque absurdity. And in 
the West we have great Powers which continue 
to insist on the right to carry out pre-emptive 
strikes such as shock and awe to enforce their 
will on others. Barbarism still prevails. So where 

is the solution? It is obviously not “war theology”; 
rather it is in “peace theology” and that means 
understanding the Gospel admonition to peace 
to apply here and now. Gratefully, I can name 
at least one world leader who believes that and 
implements it in her refugee policy and that is the 
East German pastor’s daughter Angela Merkel who 
happens to be the current Chancellor of Germany 
but will soon step down. The world needs more 
intelligent, faithful Christian politicians like her. 
Watch this space! 

Berlin Wall East Side Gallery  Photo by Amit Lahav on 
Unsplash                              
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lIturgICal tItbIts
Vestments Part II: 

draWIng hIstorICal threads together

The reverend elaine farMer

Church vestments originated in the formal secular 
wear of the Roman Empire, specifically up to AD 
600. In time, such clothing acquired its own raison 
d’être and symbolic meanings. For example, 
the modern alb has two ancient ancestors: the 
Greek chiton, knee-length, sometimes sleeveless, 
and resembling a modern shirt; and its longer 
cousin, the chiton poderes or tunica talaris. From 
the latter with narrow or wide sleeves came the 
dalmatic (worn by deacons and, in early centuries, 
by bishops as well) and the surplice. 

Just by the way, biblical use is interesting. Two 
words are used, chiton and himation, the former 
an undergarment — but not like our underclothes 
— and the latter an outer garment. In Matthew 
5:40 when Jesus says ‘if anyone wants to sue you 
and take your coat, give your cloak (or shirt) as 
well’, Matthew uses chiton in the first instance 
and himation in the second. The reason for the 
difference, according to the scholars, is that 
Matthew’s context is a lawsuit in which one is 
sued for one’s garment, hence “to go to court”. 
On the other hand the word used in Luke 6:29 is 
himation because the context there is a robbery, 
hence “one strikes you”. And, finally, in John 
19:23 both words are used: the soldiers divided 
the himation — his outer garments — but they 
did not divide the chiton — his undergarment — 
because, as it was being woven in one seamless 
piece, to do so would have been both pointless 
and wasteful.
 
Back to our vestments, being white, the adopted 
tunica alb quickly acquired Christian meaning as 
the symbol of purity and of wholeness afforded by 
Christian baptism. In the 4th century Christianity 
became respectable as the official religion of 
the Roman Empire, special liturgical garments 
began to appear, and their origins were lost in 
the dark mists of the Middle Ages. Undeterred, 
human ingenuity leapt to the task and a great 
time must have been had by many developing 
a complicated symbolic system to explain and 
justify liturgical garments. Three themes were 
pursued in turn. The early medieval church 

strove to demonstrate Old Testament origins 
for Christian worship. It favoured symbolism 
showing that New Testament cultic rites had 
replaced the Old Testament ones. The later 
medieval period abandoned those innovations 
in favour of symbolism grounded in the Passion 
of Christ. This too lost out to the popularity of 
the third medieval source of symbols: moralism. 
The ‘virtues and graces’ became the dominant 
symbolic forms for vestments and remained so 
until recent decades. 

During this period the idea grew that nothing 
could ever change in a church grounded in the 
unchangeable will of God. Liturgical dress lost 
its function as ‘clothing’ and became simple 

‘ornament’. Some churches of the Reformed 
tradition (the protesters against the Church of 
Rome) gave up liturgical vestments completely, 
thinking them tainted symbols of a tainted 
church, but most didn’t, or took them up again 
when the first flush of reformist zeal had died 
down. In the process, they sought to reflect early 
church practice (a desire that fuels many a debate 
still) but didn’t always get it right. Some things 
that were genuinely primitive were abandoned 
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as ‘medieval’ and others that were medieval 
accretions were retained. The liturgical web was 
developing a more and more complex weave. 
A further non-ecclesiastical complication came 
from the academic world. The two worlds 
were intertwined anyway so it’s not altogether 
surprising that the church adopted medieval 
academic dress and developed what we call 
‘choir dress’ or ‘choir habit’. Those Reformed 
Tradition churches which have continued to 
spurn ecclesiastical dress have based their 
liturgical dress on this academic tradition. 

Next time down to Anglican basics and a look 
at “clergy uniforms”.

Correction: Part I stated Mary was on the throne in 1559 - 
this should have stated Elizabeth I, Edward’s half-sister. 

Opposite: statued man with a chiton. Photo by Marie-Lan Nguyen (User:Jastrow) 2009, CC BY 2.5, https://commons.
wikimedia.org/w/index.php?curid=7871590

Above Right: Line drawing of a deacon wearing a dalmatic from archives of Pearson Scott Foresman. 
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Easter Flower Show
In a lovely example of maintaining community, our Parish floral arrangers have been busy sharing photos of 

their domestic arrangements during COVID isolation. Here is a sample from their offerings. 
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THE VIRTUAL TOURIST’S CHURCH CRAWL

We stay in the general vicinity of Gloucester, and visit Tewkesbury Abbey.  Not, technically a 
cathedral, but certainly worth exploring.  The full text is available at http://www.gutenberg.org/
ebooks/22260. 

© A. Cheung

the VIrtual tourIst’s ChurCh CraWl: teWkesbury abbey
dr ada cheunG

Ada Cheung delves into Bell’s Cathedrals Series, leading us in virtual defiance of travel bans. 
Forget your passport, your flights are cancelled.  Sit back, relax and make the virtual journey ... 
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3/04/2020, 6:21 PMThe Project Gutenberg eBook of The Abbey Church of Tewkesbury, by H.J.L.J. Massé.

Page 2 of 103http://www.gutenberg.org/files/22260/22260-h/22260-h.htm

document.
Click on the images to see a larger version.

Photo. D. Gwynne.
TEWKESBURY ABBEY, FROM THE EAST.

THE ABBEY CHURCH OF

TEWKESBURY
WITH SOME ACCOUNT OF THE

PRIORY CHURCH OF

DEERHURST
GLOUCESTERSHIRE

ToList



- 26 -

CHAPTER I.

Tradition, originating in the desire to account for the name of the town, would assign the foundation 
of a cell or chapel to Theoc, or in Latin form Theocus, in or about 655. In support of this theory 
Camden and others assert that it was called in Anglo-Saxon times Theocsburg or Theotisbyrg. 
Others would derive the name from the Greek "Theotokos," as the Church is dedicated to St. Mary, 
and others again refer us back to a very early name, Etocisceu—Latinised as Etocessa. In 
Domesday Book the town is called Teodechesberie, and throughout the Chronicles of the Abbey is 
called Theokusburia. 

The Chronicles of the Abbey tell us that the first monastery at Tewkesbury was built by two Saxon 
nobles, Oddo and Doddo, in or about the year 715, a time when Mercia was flourishing under 
Ethelred, and later, under Kenred and Ethelbald. It was dedicated to the Virgin Mary, and endowed 
with the manor of Stanway and other lands for the support of the Benedictine monks who, under a 
Prior, were there installed. Oddo and Doddo died soon afterwards, and were buried in the abbey 
church of Pershore. 

Much has been written about these mythical founders, and confusion in the minds of the 
chroniclers, and in those of subsequent writers too, has been caused by the similarity between the 
names of Oddo and Doddo, and Odda and Dodda. It is stated in the old Tewkesbury Chronicle that 
Oddo and Doddo were brothers, who in 715 founded a small cell at Tewkesbury, and that Doddo 
built a church at Deerhurst to show his love for a brother who had died some time before. They 
seem to have been two noble dukes, members of an illustrious family and renowned for their great 
virtue. Oddo is said to have become a monk, and after his death to have been buried at Pershore 
Abbey. 

As Mr. Butterworth points out in his book on Deerhurst, this seems to be a travesty of what actually 
happened. There were in the eleventh century two brothers, Odda and Ælfric, with probably a third 
brother, Dodda, who were related to Edward the Confessor, and were, besides, his friends and 
followers. Charters are extant bearing their signatures and names, and covering the period 
1015-1051. It is this Odda who caused to be built the "aula regia" at Deerhurst in memory of his 
brother Ælfric, with a stone bearing an inscription of which a copy is now in the Saxon Chapel at 
Deerhurst. This Odda, with his brother, was buried at Pershore. Odda's existence at this time is 
further confirmed by the Anglo-Saxon Chronicle (edited by Ingram), which states that Odda was in 
1051 made Earl over Devonshire, Somerset, Dorset, and the Welsh. The same chronicle says that 
Odda was also called Agelwin. Florence of Worcester says that he was also called Ethelwin. 

...

In 1123 the Abbey was complete, and was consecrated on November 20th, with much ceremony, by 
Theulf, Bishop of Worcester, assisted by the Bishops of Llandaff, Hereford, Dublin, and another 
whose name is unknown. 

The main part of the church, as it now stands, is usually assigned to about 1123, and substantially is 
as strong now as it was then. 

In the following year, 1124, Abbot Robert died, and soon afterwards Theulf, the old Bishop of 
Worcester, also passed away. 

Of Fitz-Hamon's four daughters two became abbesses, another was married to the Earl of Brittany, 
and Mabel was given to Robert, one of the many illegitimate sons of Henry I. She seems to have 
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been a business-like lady, and to have hesitated at the proposed union with a nameless lord, unless a 
title could be made to go with him. As Robert of Gloucester writes: 

"The Kyng understood that the mayde seyde non outrage 
And that Gloucestre was chief of hyre eritage. 
'Damozel,' he seyde, 'thy lord shall have a name 
For hym and for hys eyrs, fayr wyth out blame, 
For Robert of Gloucestre hys name shall be and is: 
For he shall be Erl of Gloucestre and his eyres, I wis.'" 

This Robert Fitzroy, thus made the first Earl of Gloucester, was a great benefactor to the Abbey. To 
him are due the completion of the church and the greater part of the tower. According to Leland, the 
stone was brought over from Caen, but some seems to have been local stone from Prestbury and 
Cheltenham. He was as prominent in the arts of peace as he was afterwards in those of war, 
inheriting his taste for the former from his scholarly father. It is to him that the chronicler William 
of Malmesbury dedicated his work. 

...

At the Dissolution the whole establishment, which, from the lists of what was to be kept and what 
was to be destroyed, was of considerable size, was seized by the King's Commissioners. ... 

The eight bells in the tower were estimated at 146 cwt., and were ordered to be melted down, as 
was also the lead upon the roofs of the choir, the aisles and the chapels annexed, the cloister, 
chapter house, frater, St. Michael's Chapel, halls, farmery and gatehouse. The weight of lead was 
estimated at 180 fodders, i.e., about 190 tons. 

The jewels naturally were specially reserved to the use of the King's Majesty, and the two mitres 
garnished with gilt, rugged pearls, and counterfeit stones, and 1,431 ounces of silver and silver-gilt 
plate were, together with the vestments, ornaments, and everything else of value, taken away. 

The public-spirited inhabitants of Tewkesbury, however, meant to preserve their cherished Abbey 
from destruction if they could compass it, and after petitioning their "most dread victorious 
sovereign lord," succeeded in doing so for a consideration, viz., the sum of £453. This sum was 
arrived at by roughly valuing the lead on the roofs at 5d. a square foot, and the bells at something 
like 21⁄2d. per lb. They had to pay £200 down, £100 the ensuing Easter, and the balance, £153, at 
Christmas. It was further stipulated that the said parishioners should "bear and find the reparations 
of the said church perpetually." 

The word "church" in this connection seems to be limited to mean that part of the building other 
than the nave. The nave seems to have been looked upon as belonging, as was the case elsewhere, 
to the inhabitants of Tewkesbury, for their use, more or less as a parish church. 

...

Interesting though the general question of the "restoration" of ancient buildings is, and interesting 
though Tewkesbury is as a particular case, this is not the place to go into it, but it may be well to 
quote from Mackail's "Life of William Morris," vol. i., p. 340, a letter which William Morris wrote 
to the Athenæum about the restorations proposed at Tewkesbury. 

"My eye just now caught the word 'restoration' in the morning paper, and, on looking closer, I saw 
that this time it is nothing less than the Minster of Tewkesbury that is to be destroyed by Sir Gilbert 
Scott. Is it altogether too late to do something to save it—it and whatever else of beautiful and 
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historical is still left us on the sites of the ancient buildings we were once so famous for? Would it 
not be of some use once for all, and with the least delay possible, to set on foot an association for 
the purpose of watching over and protecting these relics, which, scanty as they are now become, are 
still wonderful treasures, all the more priceless in this age of the world, when the newly-invented 
study of living history is the chief joy of so many of our lives? Your paper has so steadily and 
courageously opposed itself to these acts of barbarism which the modern architect, parson, and 
squire call 'restoration,' that it would be waste of words to enlarge here on the ruin that has been 
wrought by their hands; but, for the saving of what is left, I think I may write a word of 
encouragement, and say that you by no means stand alone in the matter, and that there are many 
thoughtful people who would be glad to sacrifice time, money, and comfort in defence of those 
ancient monuments; besides, though I admit that the architects are, with very few exceptions, 
hopeless, because interest, habit, and ignorance bind them, and that the clergy are hopeless, because 
their order, habit, and an ignorance yet grosser, bind them; still there must be many people whose 
ignorance is accidental rather than inveterate, whose good sense could surely be touched if it were 
clearly put to them that they were destroying what they, or, more surely still, their sons and sons' 
sons, would one day fervently long for, and which no wealth or energy could ever buy again for 
them. 

"What I wish for, therefore, is that an association shall be set on foot to keep a watch on old 
monuments, to protest against all 'restoration' that means more than keeping out wind and weather, 
and, by all means, literary and other, to awaken a feeling that our ancient buildings are not mere 
ecclesiastical toys, but sacred monuments of the nation's growth and hope." 

The interest of the quotation lies in the fact that the Society for the Preservation of Ancient 
Buildings was formed, with Morris as its first secretary—a very practical outcome to such a very 
forcibly expressed letter. 

© A. Cheung
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CHAPTER II. 

THE EXTERIOR.

The Tower.—This is generally considered to be one of the finest and most perfect Norman towers 
in existence. Its massive size (each side measuring 46 feet) takes off from its actual height. It stands 
well, and is impressive from its proportions and the simplicity of its ornament. It is 132 feet high 
from the ground to the battlements inclusive, and 148 to the top of the pinnacles. The pinnacles and 
battlements were added in 1660, as the inscription on the north-west pinnacle testifies. They were 
restored in 1825. 

As to what was there before 1660 one can only conjecture, but it had been undoubtedly damaged by 
the fall of the wooden spire covered with lead, which event occurred on Easter Day, 1559. 

...

The tower is supported by four piers, which, as will be seen from an inspection of the plan, are very 
massive. The two easternmost piers are in plan very similar to the two corresponding piers in 
Gloucester Cathedral. 

...

The West Front.—The chief feature in this front is the noble recessed arch, 65 feet high and 34 feet 
wide. There are seven columns on each side of the arch, one being partially concealed by the 
masonry of the Debased Perpendicular window which was inserted originally to give light to the 
nave. Portions of the seventh shaft have been, however, exposed for inspection. 

There is one slight defect in this unique west front as it now is, viz., that apart from the window, the 
arch is on too large a scale for the size of the front, or, as Dean Spence puts it (he himself is quoting 
from some other writer), "As this noble arch stands at present, it is extremely beautiful in itself, but 
it has an incomplete appearance, seeming to want a raison d'être, and being too large a jewel for its 
setting." Exactly the same may be said of the window, though its excessive size will not be felt so 
much from the outside as from the inside of the church, where the low vaulting of the nave further 
accentuates the excessive size of the window. 

As was the case at Gloucester, larger western towers were originally contemplated to contain the 
bells, and there are indications of this in the rough stonework in the clerestory on the south side, 
evidently designed to carry a tower 22 feet square. The towers in the west front at Southwell are an 
example of this design carried out. When it was decided to build smaller towers, the bell tower or 
campanile (which is shown on p. 17) was built. Later again the lantern or open part of the interior of 
the tower was vaulted over (vide p. 74), and the bells were hung in the great central tower. The 
campanile was then diverted to other uses. In later times it was used as a prison for several years, 
but having become structurally unsafe, was demolished in 1817. 

...

The Cloisters.—These were of two periods of Perpendicular work, and though smaller than those 
at Gloucester (80 feet as compared with 148 feet) seem to have been enriched with panelling and 
arcading in every way as fine, judging from the stone which shows the spring of the arches near the 
cloister door. 
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The doorway from the cloister to the south aisle is a beautiful piece of fifteenth century work. It 
consists of a low pointed arch, struck from two centres, in the hollow moulding of which are 
canopies. Below are pedestals for figures. At the top the arch is embattled, and above it are niches, 
seven in all, with pedestals and canopies, richly ornamented and carved. On either side, over the 
canopy is an angel bearing a plain shield. This doorway was filled with stonework up to 1892, and 
had been so filled for many years, but has since undergone restoration of a very careful kind. The 
oak door is new, and is an example of very florid work executed with the great mechanical precision 
which now characterises modern wood-carving. One bay of the cloister has been vaulted to protect 
the doorway; and the wall arcade has been restored, at the expense of the Freemasons of the county. 
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CHAPTER III. 

THE INTERIOR. 

At Gloucester and at Tewkesbury many of the stones bear on their faces the interesting devices 
incised by the Norman masons. These marks are in many cases the same, but there are some found 
at Gloucester which are not found at Tewkesbury, and vice versâ. One small point may be noticed 
which may perhaps interest a few, viz., that the same workman set out and worked at the first few 
courses of the stone work of the staircases, and then was followed by others, possibly less 
intelligent, but capable of following the indicated plan. A monk named Alfred was the "Master of 
the Work," and it would be interesting to know if the stones marked A are marked with his mark. 

The nave here was being built in all probability while the great Flambard was busy with Durham 
(1105-1130), and very soon after he had finished his labours at Twynham or Christchurch, Hants. 
Gloucester is generally assigned to Serlo, 1089 to 1100, and Norwich was begun in 1096. 

...

St. Edmund's Chapel.—The ground-plan of this 
chapel is curious, as it is apparently divided into 
two by a kind of re-entrant pier of masonry, and 
the easternmost part is screened off from the 
ambulatory by the curious tomb known by the 
name of the Wakeman Cenotaph, or the tomb of 
the starved monk (vide p. 94). 

In this chapel is a large aumbry, and a very perfect 
stone coffin which was dug up in the south 
ambulatory near the Trinity Chapel. The metallic 
sound given forth by the coffin when tapped 
seems to be of more interest than anything else to 
the ordinary visitor. Various interesting fragments 
of stonework are in the chapel, one being a 
portion of a tomb. Portions of the font formerly in 
the Norman chapel in the south transept are also 
here. Under the painted window is a piscina, more 
than half of which is modern work. There were, 
no doubt, two altars, i.e., one in each part of the 
chapel, but the dedication of the other part is not 
known. 

...

There is one painted window in this chapel, which 
was erected in 1877 to the memory of Rev. C.G. 
Davies, for thirty-one years Vicar of Tewkesbury. 

The window is by Heaton, Butler and Bayne. In effect it is too kaleidoscopic. 

...
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The Clarence Vault.—This vault [F] contains the remains of George, Duke of Clarence, Earl of 
Warwick and Salisbury, and his wife Isabelle, who was the eldest daughter of Richard Neville, Earl 
of Warwick, commonly known as the "King-maker." The Duchess died at Warwick in December, 
1476, from the effects, it is said, of poison. She was buried in the vault which, as the chronicle says, 
was made artificialiter behind the great altar, in front of the door of the chapel of the Blessed Virgin 
Mary, and the opening of the tomb was made opposite the entrance of the chapel of Saint Edmund 
the Martyr. The young Countess, after lying in the choir in state for thirty-five days, was laid in the 
vault on February 8th. Ten days later her husband, who had been put to death in the Tower—it 
matters little whether in the butt of Malmsey wine or not—was buried beside her. 

...

In the modern cast wall is a window of three lights (by Hardman) in memory of Rev. C.W. Grove, 
who presented most of the modern glass in the church. The subject is the Pharisee and the Publican. 
It is not known whether the Pharisee is intended to be a portrait of any one, but the Publican's face 
is said to be an excellent portrait of Mr. Grove, and the portrait of the lady in the top light (she lacks 
a halo) is deemed to be an equally good picture of Mrs. Grove. 

...

THE CHOIR. 

This part of the building is usually entered from the south ambulatory by the entrance opposite to 
the door of the clergy vestry. The screen-work at this entrance to the choir was in a ruinous state in 
the early part of this century, and has been most carefully repaired, and in part renewed. 

It is a choir of great beauty, and though at first sight small and low, its proportions are admirable in 
every way, the length being almost exactly twice the breadth. 

...

The moulding of these arches of the choir is exceedingly rich, and the outer ones on the north side 
contain a double moulding of quatrefoil flower ornament. 

...

The windows and the roof are of about the same date, i.e., early fourteenth century; the roof is 
anticipatively Perpendicular. A great feature of the choir is the skilful way in which the work of 
different times has been so effectively combined, and brought into a harmonious whole. 

...

Altar.—The Purbeck marble altar is supposed by some to have been the altar mentioned in the 
Abbey Chronicles of 1239, but any Early English features have been destroyed beyond recognition. 
It is reputed to be the largest altar in England, but, at any rate, it may be said to be the longest. 
Originally set up in its present situation, it seems to have been buried in the choir by the monks, 
perhaps by some who were not so mercenary as the rest. Sixty-eight years afterwards it was found, 
and its purpose being recognised, it was set up in the middle of the choir as a Communion table. In 
1730 it was transferred to the aisle, the churchwardens' accounts stating that 12s. was paid for so 
doing, and that 2s. 6d. was given "to the men that did it for working all night." The "large entire 
blue stone" was then cut into two lengthwise, and was further desecrated by being converted into 
seats for the north porch.[22] Earl Beauchamp, at his own expense, had the two slabs restored to 
their original use. Considering what the marble has gone through, its size has been well maintained. 

In 1607 it was 13 feet 8 inches by 3 feet 6 inches by 7 inches; and now it is 13 feet 6 inches by 3 
feet 5 inches by 5 inches. It is supported by a massive framing of oak. 

...
THE TOMBS AND CHANTRIES. 

One of the chief glories of Tewkesbury consists in the series of historic tombs and chantries which 
encircle the choir and presbytery and the surrounding ambulatory. It may safely be asserted that in 
no church, with the single exception of Westminster Abbey, can such a noble collection of 
sepulchral monuments be found. They are well worthy of detailed study, and for that reason have 
been grouped together in one section. It is not possible to examine or describe them adequately 
from the ambulatory only, and the most important are best viewed from the choir or presbytery, 
whence access to the chantries is obtained. 

All these tombs have suffered terrible mutilation at the hands of fanatics and bigots, but it is 
surprising to find how much of what was really fine pierced work, almost as delicate as lace, has 
survived the zeal of the destroyers. Close inspection will show that a considerable amount of repair 
and refitting has been done in places. It must have been a task of great difficulty, and involved that 
"infinite capacity for taking pains" of which we hear so much but find so seldom; and considering 
the date (1825) at which this piece of genuine restoration was done, more praise must be given to 
the restorer. Had it not been undertaken then it might have been done later, and certainly not so 
lovingly, and possibly not so well. 
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hoW abm Is usIng some oF the $10,000 sent From our ParIsh In 2019.
Senior Aboriginal Church Leaders’ NT Conference: Our support helped the NT diocese to arrange 
a bi-annual senior Aboriginal leaders’ pre-Synod conference in Darwin in 2019. Participants from 
Anglican churches all over the Northern Territory met together to discuss issues important to them 
within the context of the broader diocesan synod. The thirty lay and ordained Aboriginal leaders 
involved found great mutual encouragement from this unique opportunity to gather with leaders 
from other communities. 

donatIons to st John’s Care- an uPdate  
Thanks to the generosity and compassion of many supporters of St. John’s Care the impending 
crisis of three weeks ago has passed and closure is no longer imminent. As the Executive Officer 
said in a recent letter: “We have been overwhelmed by the response (to their appeal), which has far 
exceeded our expectations” (April 8 2020).  Your support of St John’s Care is greatly appreciated. 
Cash donations are still welcomed (see https://www.stjohnscare.org.au/sjc-winter-appeal).  
 Contact: St. John’s Care volunteer coordinator, Keith Skamp (keith.skamp@scu.edu.au; 0419122503)

✣

Worth a look 
•  https://www.archbishopofcanterbury.org 

• https://www.epray.com.au/Pages/Company/MobileApp.aspx

https://www.churchofengland.org/prayer-and-worship/join-us-service-daily-prayer

 ✣
FInanCes

With the suspension of Sunday services and activities, our Parish will experience a 
significant disruption to its income. This is because a significant portion of our giving is 

still taken from the plate in Church, fundraising and hall hire. We are extremeley grateful 
to those parishioners who are using the direct giving system through bank transfer. Other 

parishioners are urged to take up the option of direct transfer for giving puposes. Our 
account details for direct giving are below 

(the receiving institution appears as Indue Ltd): 
BSB 702389 Account 005200454 . 

Resources for Children (and adults too) 
follow this link and you will be able to download some devotional materials and activity sheets based on 
this week’s readings,including colouring pages, word searches, lectio divina and mindfulness colouring.

https://illustratedmin.s3.amazonaws.com/weekly-resources/Easter-Week2.pdf

These are provided by Illustrated Ministry Resources with whom we have a subscription.
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PARISH CONTACT DETAILS

Parish Office Mon-Fri 9am-Midday  
(02) 6239 6148  office@stpaulsmanuka.org.au 
www.stpaulsmanuka.org.au  PO Box 3417 Manuka ACT 2603         
Rector
The Rev’d Dr Ben Edwards (Rector)                  
0499 704 665 ben@stpaulsmanuka.org.au  (day off Monday)

Assisting Clergy 
The Rev’d Alipate Tuineau 
(with responsibility for St David’s Red Hill & Aged Care Ministry) 
(02) 6295 3381 alipate@stpaulsmanuka.org.au (day off Friday)

The Rev’d Kay Pendlebury 
(with responsibility for Sacristy, Baptism preparation and EfM)   
0409 313 153     kay.pendlebury@ozemail.com.au


