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The front cover of this edition of Community features a scene from our 

Pentecost liturgy in May. Having passed from Autumn to Spring, we are now 

counting in the ‘twenty-something’ Sunday after Pentecost, with ‘Ordinary 

Time’ now rapidly drawing to a close. Looking over the period between 

Pentecost and now, ‘ordinary time’ hardly seems the appropriate designation 

for the season in our Parish.    

There have been a number of significant occasions and celebrations in this 

season after Pentecost: the observance of Reconciliation Week, Confirmation 

on Trinity Sunday, the launch of the new Mission in Action–ABM Partnership 

in June, the Festival of Hymns and Sacred Music, the Oak Anniversary 

celebrations and other activities such as the guided Eucharists, the 

inauguration of our Reconciliation Committee, the establishment of the 

Tendrils (our new gardening team) and of a new native garden at St David’s, 

an open house at the Rectory, the St David’s Garden Party and more recently 

the Celtic Spirituality weekend and Parish Fête. And all the while the many 

routine activities of the Parish and its rhythm of worship have continued.  

This edition of Community seems to gather up much of what has passed in this 

season, allowing us to sit with it and reflect a little before we are thrust into 

Advent and Christmas, and a whole new cycle of seasons. I hope that this 

edition of Community enables you, like me, to reflect on how God’s presence 

and activity have been experienced in our Parish community in 2019 and to 

see the ways in which our common life as the Body of Christ transforms the 

ordinary into the extraordinary. 

 

 

 



5 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The symbolic 

acknowledgment of 

country at our special 

services on Sunday 26 May 

for Reconciliation Week 

represented a coming 

together. It was part of a 

wider community response 

to the invitation of 

Aboriginal and Torres 

Strait Islander people to 

walk with us in a 

movement for a better 

future. To do so is to listen 

to their voice expressed in 

the Uluru Statement from 

the Heart. Coming to terms 

with our shared histories is 

a crucial step towards a 

unified future: to 

understand, value and 

respect each other.  

We have prayed to God ‘to 

help us recognise 

differences and restore a  

 

Credit: Andrew 

Purdam, Flickr 

(2001)

https://www.flickr.com/photos/apurdam/399180058/in/photostream/
https://www.flickr.com/photos/apurdam/399180058/in/photostream/
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Spirit of peace and harmony in which all people can live; to reconcile 

ourselves to you and each other.  In Jesus Christ, let us be together as one.’ 

 

⁂ 

At a special Fork and Talk event on Sunday 30 June, the Parish launched a 

partnership with the Anglican Board of Mission and its participation in 

three projects aimed at working with Aboriginal and Torres Islander people 

as part of the Board’s reconciliation activities.  

 

In 1968, the respected anthropologist Emeritus Professor W E H Stanner 

delivered the ABC’s Boyer Lectures, poignantly titled After the Dreaming.  

He spoke of what he called ‘the great Australian silence’ when it came to 

Australia’s collective understanding of Aboriginal people and their portrayal 

in Australian history. He argued that Australia’s sense of its past, our 

collective memory, was a wholescale silence. He said:  

‘It is a view from a window which has been carefully placed to 

exclude a whole quadrant of the landscape: something like a cult of 

forgetfulness practised on a national scale.’   

His was among the few voices speaking out at the time about Aboriginal 

people.  There needed to be a bold re-imagining of Australian history and 

Stanner adjusted the window for a new and revealing vision.   

His book of essays collected from 1938 to 1973, White Man Got No 

Dreaming, inspired by the words of an Aboriginal poet, spoke from the 

viewpoint of the Aboriginal people themselves and of those features of 

traditional Aboriginal life that made it so deeply satisfying to them: religion, 

attachment to land, an imaginative culture. His essays also spoke of the 

impact of European settlement on their way of life.  

Today there has been a profound change.  The silence has been broken. 

There are many Aboriginal voices articulating the Indigenous presence: 

writers, journalists, advocates, lawyers who write persuasively and 

eloquently about the Indigenous condition.  Are they being listened to?   

The Uluru Statement from the Heart, quoted on the previous page, reports 

on the historic consensus reached at a constitutional convention of 250 

Aboriginal and Torres Strait Islander delegates convened at Uluru in 2017. 
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It had been preceded by nation-wide First Nations Dialogues, during which 

Aboriginal and Torres Strait Islander delegates had considered options for 

constitutional change.  

The statement embodies a call for a ‘First Nations’ Voice’ to be enshrined in 

the Australian Constitution, recognising 60,000 years of occupancy: what is 

seen as ‘unfinished business’.  

The statement speaks of an ancient sovereignty over their lands co-existing 

with the Crown. It is seen as a spiritual notion, a ‘sacred link’ with their 

lands. In the words of the convention: 

‘Our Aboriginal and Torres Strait Islander tribes were the first 

sovereign Nations of the Australian continent and its adjacent 

islands, possessed from time immemorial under our own laws and 

customs, the ancestral tie with the land.... That sovereignty has never 

been ceded or extinguished...With substantive constitutional change 

and structural reform, we believe this ancient sovereignty can shine 

through as a fuller expression of Australia’s nationhood... When we 

have power over our destiny our children will flourish. They will 

walk in two worlds and their culture will be a gift to their country.’  

From an Indigenous perspective, the concept of ‘sovereignty’ flows from 

their distinct history, culture, community and identity. It is a question to be 

defined by what Indigenous people want, by what they aspire to. It 

incorporates a ‘cluster of rights’, in which ‘the principle of sovereignty finds 

the greatest resonance.’ 

⁂ 

The Anglican Church has been to the forefront of the national conversation 

we are having, in what might be described as a spiritual lead contribution. 

General Synod supported the call for a constitutionally-entrenched First 

Nations’ Voice to the Commonwealth Parliament. It asked the Public Affairs 

Commission to prepare resources in consultation with the National 

Aboriginal and Torres Strait Islander Anglican Council.  
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The Anglican Board of Mission responded to that call with an eight-part study 

published as A Voice in the Wilderness: Listening to the Statement from the 

Heart designed to help the church listen to the voices of Indigenous people.  

 

It has been endorsed by the Primate, the National Aboriginal Bishop, the 

National Aboriginal and Torres Strait Islander Anglican Council and the Public 

Affairs Commission of the Anglican Church.  

 

In endorsing the study, the National Aboriginal and Torres Strait Islander 

Anglican Council described it as ‘a fantastic tool to focus on the issues facing 

Aboriginal and Torres Strait Islander communities around Australia, a powerful 

document, engaging and thought-provoking.  We would encourage all Christians 

to engage with the material with an open heart and an open mind.’  

 

The Primate, The Most Reverend Dr Philip Freier, observed that in bringing so 

clearly the voices of Indigenous elders and leaders, the study resonated with the 

Bible's call ‘to be neighbour, genuinely and deeply, to one another’.   

 

He saw it as an opportunity ‘to incorporate more fully the wisdom and passion of 

Indigenous people of faith into the Anglican Church of Australia. ’ He encouraged 

every Anglican to embark on the journey of discovery the study offered. ‘We will 

be a better church for it.’ 

 

A Voice in the Wilderness incorporates stories, Biblical reflections, quotes and 

prayers emerging from First Nations’ voices. In his foreword to the book Bishop 

Chris McLeod, National Aboriginal Bishop, speaks of listening, as we do in 

church.  ‘Being able to hear the voice of the other is deeply challenging, ’ he 

writes. 

 

‘Many Australians want to hear the voice of Aboriginal and Torres Strait Islander 

people, to hear what is in our hearts.’ The Statement from the Heart is seen as ‘a 

chance for hearts of stone to be turned into hearts of flesh ’ (Ezekiel 36:26).   

 

The booklet has a dual purpose: it reaches out to support Indigenous Australians 

and is a voice to guide the Anglican Church in response.  It is a tribute to the 

writer, Celia Kemp and artist, The Rev’d Glen Loughrey, of St Oswald’s Anglican 

Church, an Anglican priest and Wiradjuri man, in the way it has been designed, 

suitable for individual reflection or group study. 

 

Photo credit: 

Andrew Purdam, 

Flickr (2007)

https://www.flickr.com/photos/apurdam/396401503/
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Its artistic presentation encourages the church to stop and listen, offering an 

opportunity to share in art the penetrating voice of sight, colour and image. 

⁂ 

 

Celia is the Reconciliation Coordinator for the Anglican Board of Mission.  She 

lives in Alice Springs and spends her time on community, Scripture, theology, 

prayer, desert spirituality and nature. Of her engagement with the project, Celia 

says that she has found grappling with The Statement from the Heart to be 

challenging and worthwhile.  ‘It throws up difficult questions, but the study does 

not attempt to give definitive answers or a conclusive church response. ’  

As Celia explains, The Statement from the Heart ‘speaks into the stories we tell to 

explain who we are and how we live and what we do. It speaks into our theology. I 

believe it helps to hear God’s voice in Australia at this time and may show the way 

to becoming a truly Australian church.’   

Emeritus Professor David Tacey, Adjunct Research Professor at the Australian 

Centre for Christianity and Culture in Canberra, describes the document as a 

deeply sensitive response from the heart of the Church. The Uluru Statement has 

been listened to with compassion and understanding.  

The Uluru Statement made it clear that Aboriginal sovereignty is spiritual, 

affirming the ongoing spiritual basis of the First Nations. Listening to the 

Statement from the Heart respects the plea from Uluru by ensuring that this 

‘sacred link’ is very much at the forefront. 

The Statement from the Heart ends with this invitation: ‘We leave base camp and 

start our trek across this vast country. We invite you to walk with  

us in a movement of the Australian people for a better future.’ 
Photo credit: 

CameliaTWU, Flickr (2013)

https://www.flickr.com/photos/cameliatwu/9305904888/


10 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Two distinguished soldiers 

have held the office of 

Governor-General of 

Australia and been VC 

winners.  Lord Gowrie 

served from 1936 to 1945. 

On 11 December 1938, he 

laid the foundation stone 

of St Paul's Manuka.  

Born in 1872, Lord Gowrie 

joined the British Army and 

in 1898 was serving in the 

Highland Light Infantry in 

Egypt. He commanded a 

unit called the ‘Slavery 

Department Camel Corps’. 

On 22 September of that 

year he rescued an Egyptian 

officer under heavy Dervish 

fire. For this action he 

received the Victoria Cross.  

The famous battle of 

Omdurman, in which 

Winston Churchill was 

involved, took place nearby 

the same month.  

 

On a summer's day, on 11 

December 1938, Lord 

Gowrie was driven from 

Government House, 

Yarralumla, across the 

paddocks to the site of St 

Paul's Church. The suburbs 

of Yarralumla and Deakin 

did not exist, apart from a 

few landmarks like the Girls' 

Grammar School and the 

Prime Minister's Lodge, 

which dated back to the 

1920s. There was no lake but 

Anglicans living on the 

south side of Canberra had 

worshipped in a shed for 

years. You may see a 

photograph of this scene in 

today’s church. 

 

 

 

Photo credit: srv007, Flickr (1936)

https://www.flickr.com/photos/savidgefamily/7881914252/in/photolist-7mEqLW-9fXoqD-9fVfXt-dFgwxa-d1uSvj
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There was a feeling of great 

satisfaction as Anglicans 

gathered to see the laying of 

the stone in the presence of 

Bishop Burgmann and other 

clergy. I have met some of 

those who were present that 

day. I note that St Andrew's 

Presbyterian Church and 

congregation was represented 

by the Reverend Malcolm 

MacLeod, who was later to be 

minister of the parish where I 

lived as a child.  

I searched through the files of 

the newspapers for an account 

of the ceremony. 1938 was an 

ominous year in world affairs 

with more and more people 

seeing that the actions of 

Hitler and Nazi Germany 

would inevitably lead to war, 

sooner or later. The old 

newspapers give a feeling for 

that time. 

 

The Archdeacon of Canberra 

was Charles Shearer 

Robinson, Rector of St Johns' 

in those years and some 

readers will remember him. 

He was a dynamic priest and a 

graduate of Moore College. He 

is honoured as one of those 

who kept the Girls' Grammar 

School going in the difficult 

years of the Depression. 

 

In those early years, St Paul's 

was seen simply as an 

outstation of St John's. In his 

speech at the ceremony it was 

reported that Archdeacon 

Robinson stressed firmly that 

the new church was not to be 

thought of as a separate 

parish. He said that it would 

still remain part of the parish 

of St John's.  

The newspaper account ended 

with the information that the 

trowel used by the Governor-

General to lay the stone had 

been presented to his 

Excellency after the service. 

No doubt it would have been 

inscribed. One wonders what 

became of it and if it is still in 

existence, perhaps forgotten in 

a cupboard. 
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It is a great pleasure to be 

with you today and to 

launch officially St Paul’s 

partnership with ABM. I 

am particularly delighted 

that you have chosen to 

focus on work that ABM is 

doing with Aboriginal and 

Torres Strait communities.  

ABM is unusual among 

mission organisations.  

It was formed 

150 years 

ago as 

the 

mission arm of Australia’s 

Anglican dioceses. It is still 

‘owned’ by the national 

church. From its earliest 

days, ABM has been 

involved in Australia’s 

Indigenous communities. 

This means that there are 

episodes in our history 

where, along with other 

organisations, we have                  

                      been involved 

                          with policies 

a                               and pra- 

                                     ctices 

 

Photo credit: yaruman5, 

Flickr (2004)

https://www.flickr.com/photos/barkochre/3677014498/in/photostream/
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that we now understand to 

have been deeply harmful.  

As understandings of 

mission have evolved over 

the years, ABM has shifted 

its approach to one of 

working together with local 

communities. In our 

overseas work this means 

that we work mainly with 

the local churches to 

deliver programs and to 

build their capacity. Within 

Australia we work very 

closely with NATSIAC – 

the National Aboriginal 

and Torres Strait Islander 

Anglican  

Council,  

seeking  

their advice  

and their  

direction.  

NATSIAC  

draws its  

membership  

from across  

Australia and  

holds an annual conference  

every few years. While I 

was in Grafton it met for its 

conference within the 

diocese. I was privileged to 

attend some parts of the 

conference. As so often, 

when in the presence of 

Indigenous people, I felt 

out of step, humble and 

generously tolerated with 

my deeply inculturated 

whitefella ways. The 

experience highlighted for 

me, yet again, how 

inappropriate it is simply 

to announce that we are  

are giving some money for 

x or for y. No matter how 

worthy x or y may seem, it 

is a paternalistic and 

culturally blind approach.  

 

Traditionally, it has been 

hard to raise money for 

ABM’s work with 

Indigenous communities. 

For some reason, donors 

have preferred to support 

programs overseas. There 

is, however, a great need to 

support Christian ministry 

amongst our Indigenous 

communities and to work 

with them to build strong          

                         leadership. 

 

                         You have  

                         chosen to  

                         support  

                         three 

                         particular  

                         programs, all  

                         of which  

                         have been                    

                         developed  

with NATSIAC and in 

response to their priorities.  

 

The first one I’d like to talk 

about is Walkabout 

Ministries which offer 

support to the Rev Gloria 

Shipp. Gloria is an 

Indigenous woman herself 

and her ministry is centred 

around Dubbo in Central 

Western New South Wales. 

In 1996 Gloria became the 

first Aboriginal woman to 

be ordained as a priest in 

the Anglican Church of 

Australia and she is 
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currently the Chair of 

NATSIAC.  

Gloria is a remarkable 

woman. I hope that we will 

be able to arrange for her 

to come and visit and share 

with you stories about the 

impact of her work. 

Perhaps when the weather 

is a little warmer! She has a 

passionate commitment to 

her ministry and an ability 

to perceive the gaps in the 

church’s traditional 

outreach and to fill those 

gaps in innovative ways.  

Among the activities of this 

ministry are an elders’ 

outreach group, women’s 

camps, outreach trips, 

reconciliation luncheons, 

women’s dinners and Bible 

studies. Gloria has recently 

established a new Sunday 

school for aboriginal 

families around Dubbo at 

the request of the 

community. It runs every 

second week and, using a 

borrowed bus, Gloria visits 

homes with her husband 

Eddie to collect the 

children and then returns 

them after the Sunday 

school. This ministry is 

only possible because of  

Gloria’s reputation within 

the community. ABM’s 

support is crucial for 

Gloria’s ministry. The total 

cost of her work is a mere 

$20,000 a year. The 

amount that she does with 

this money is phenomenal 

and offers grassroots 

support and Christian 

ministry where there is 

little available. Normally, 

ABM is able to raise this 

but in the last 11 months 

we have only raised 

$12,112.  

The second program is the 

reconciliation program. 

This is a national program 

and began as a way for 

ABM to respond to 

requests from the 

Aboriginal and Torres 

Strait Islander leadership 

of the church. It will enable 

ABM to create resources 

and events which help the 

Anglican Church and the 

wider community to hear 

the voices of First Nation 

peoples. This includes 

resources for National 

Reconciliation Week and 

support for worship 

resources developed by 

Aboriginal and Torres 

Strait Islander 

communities. This 

program has supported the 

creation of A Voice in the 

Wilderness, a study guide 

aimed at fostering 

understanding between 

Indigenous and non-

Indigenous Australians. 
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The third program is the 

Northern Territory 

Discipleship Track. This 

program builds on the 

work done with healing 

groups with Aboriginal 

leaders wanting to 

undertake training so they 

can lead the program in 

other communities. 

Recently, two aboriginal 

women, Violet and Miriam, 

completed their training. 

In March, they went to 

Groote Eylandt and, 

although very nervous, led 

storytelling in the groups. 

They are now more 

confident to do this work. 

ABM has funded travel for 

the Bishop and members of 

the Ministry development 

team to go to remote 

communities to visit and 

encourage Aboriginal 

candidates in their 

preordination discernment. 

There are currently at least 

three Aboriginal 

candidates who are 

exploring ordination at the 

moment. ABM funds also 

supported a conference for 

senior Aboriginal leaders 

in the Northern Territory. 

This conference took place 

just before the Synod and 

gave 30 lay and ordained 

leaders the opportunity to 

discuss issues important to 

them. This conference was 

greatly appreciated by the 

participants as it offered a 

unique opportunity to 

gather with leaders from 

other communities. 

 

At the heart of all this work 

is the nurturing and 

equipping of Aboriginal 

and Torres Strait 

leadership. There has been 

a quiet revolution in 

Northern Australia and 

particularly in the 

Northern Territory and the 

Diocese of North 

Queensland, where there 

are now significant 

numbers of Aboriginal and 

Torres Strait Islander 

clergy and lay leaders. 

Neither of these dioceses 

are wealthy and the 

communities served by 

these leaders are often very 

poor. With financial 

support, much more could 

be done.  

 

This partnership offers 

great opportunities for 

mutual understanding and 

sharing. The Indigenous 

cultures of Australia run 

deep and have much to 

teach us about living with 

this land and about being 

human. Taking time and 

being present to the other 

brings rich gifts and I 

encourage you to take this 

opportunity to serve and to 

learn as we all learn how to 

live together in ways which 

benefit and enrich us all.  
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The Parish Mission Programs are making progress. On 30 June, the Parish’s 

Mission in Action Committee’s Partnership with the Anglican Board of Mission 

(ABM) was launched to co-operate on projects supporting Aboriginal and Torres 

Strait Islander peoples.  This marked a new direction, as the Committee had been 

supporting the Anglican Overseas Aid (AOA) work in the Solomon Islands. 

In September 2017, Parish Council agreed to support an AOA project, ‘Bringing 

Lights to Rural Families’, which with the generous support of the parish achieved 

its targets well within the timeframe of three years, raising $25,000 between 2017 

and 2019.  

The ABM launch was the start of the parish commitment to the ABM’s work with 

Aboriginal and Torres Strait Islander communities. The ABM’s attention to the 

Five Marks of Mission reflects our parish’s mission and helps focus our energies. 

Working with ABM enables us as a Parish to focus on raising funds but also to 

raise awareness of issues and challenges and how we might make a difference by 

supporting projects led by Aboriginal and Torres Strait Islander peoples.  

At the launch, we were most blessed to have had as our speaker Bishop Sarah 

McNeil who had been an ABM Board member and demonstrated her 

understanding of and commitment to ABM’s work with Indigenous communities. 

Her inspiring address is reproduced in this edition of Community. 

The parish has already raised $7,000 towards our target of $15,000 per annum 

over two years and the Committee would like to thank all our parishioners who 

attended the launch and all who are supporting this mission. 

                       Through the initiatives, past and planned, we aim to  

                        be a welcoming and culturally inclusive Anglican  

                       community, which will be able to build strong, respect- 

                                ful relationships with Aboriginal and Torres Strait                              

                                Islander peoples 

Photo credit: Barbara 

Dieu, Flickr (2008)

https://www.flickr.com/photos/bee/2215146239/in/photolist-4nKcNx-bpoMTY-9aiwnM-4coLqk-bP47Ui-5b1hQa-MzMjw-rbRamg-9bbFU-5wTXhH-fhQ5W7-fK4yu5-dAm68z-tjvS9-fjkPgZ-5CJVey-22cdEAM-ckaddq-9e8hcg-e3hm1C-U15cmh-Vhxqgi-V5SuLa-dMG6Fv-8gAa-8gAm-e3bE7P-e3hkso-e3bEka-dTtrdJ-pBEKiW-e3bEMV-32tSvX-e3bEbt-qjNshU-emCqf9-diX84n-btCNNA-XtbQ-U15aJQ-PHHx-ahCiRt-cLYgD9-7wVDm2-Hzp8r-9cndQp-PHHq-bQsnmT-dtgsG5-5wTXCi
https://www.flickr.com/photos/bee/2215146239/in/photolist-4nKcNx-bpoMTY-9aiwnM-4coLqk-bP47Ui-5b1hQa-MzMjw-rbRamg-9bbFU-5wTXhH-fhQ5W7-fK4yu5-dAm68z-tjvS9-fjkPgZ-5CJVey-22cdEAM-ckaddq-9e8hcg-e3hm1C-U15cmh-Vhxqgi-V5SuLa-dMG6Fv-8gAa-8gAm-e3bE7P-e3hkso-e3bEka-dTtrdJ-pBEKiW-e3bEMV-32tSvX-e3bEbt-qjNshU-emCqf9-diX84n-btCNNA-XtbQ-U15aJQ-PHHx-ahCiRt-cLYgD9-7wVDm2-Hzp8r-9cndQp-PHHq-bQsnmT-dtgsG5-5wTXCi
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Certain days are so full of 

anticipation that their 

contents bulge right out of 

their temporal frames. 

These are typically the days 

which jut out of our lives, 

marking out meaning and 

towering above routine. 

A fifth birthday is like this: 

blowing out candles on 

one’s favourite cake 

surrounded by one’s very 

best friends. Everything is 

alive with wonder and 

potential—and presents! 

Surely, such unbridled 

happiness must last 

forever. But the moment 

the shutter clicks mid-way 

through a final ‘hooray’, 

the instant is captured and 

gone. Preserved yet lost. 

Buried but indestructible. 

A wedding day is like this: 

the groom nervously 

awaiting the bride, staring 

at a gaggle of friends and 

family shamelessly staring 

back at him giggling, 

whispering and calling out. 

It is a scene at once absurd 

and solemn, over in the 

blink of an eye and a 

gesticulating 

photographer’s flash and 

yet unmoored from time, 

suspended into eternity.  

A funeral is like this: pews 

awash in a sea of black 

pressing forward and 

circulating about a casket 

in great semi-circles, 

whispering, crying, 

mourning because it is 

over. This time the 

moment is surely gone  

 

 

Photo credit:  

Rob Watling, Flickr (2009)

https://www.flickr.com/photos/robwatling/3789248876/sizes/c/
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because there is no 

photographer to eternalise 

it in High Definition pixels. 

But this time, too, perhaps 

most clearly of all, we see 

the paradox that what we 

have lost was never really 

there in our idealised, fixed 

and retrievable image of 

the past, but was always in 

motion, always becoming 

and never quite being—and 

never ours to gain or lose. 

This day in the life of our 

parish felt exactly like this. 

It was at once momentous, 

triumphant and filled with 

the sounds of proverbial 

trumpets announcing the 

ineffable but definite 

quality of the historic in 

our midst. It was a day 

whose coattails you sought 

to seize, to grasp and pin 

down—though you weren’t 

quite sure how or why. 

What mattered was to 

capture this momentous 

birthday. Eighty years! To 

preserve the moment the 

Governor-General of the 

Commonwealth of 

Australia, a gentle and 

elegant figure—whose stiff 

posture and familiarity 

with a shovel hinted at his 

years of service as an 

Officer in the Infantry—

stooped down to playfully 

help barely upright 

toddlers to pour soil onto 

the roots of a timid sapling 

promising to one day grow 

into a mighty oaken giant. 

But again, the moment was 

gone much sooner than I—

clumsily wielding the 

DSLR—had anticipated. 

The dreadful sentiment 

arose, the very same one 

whose name escapes 

language, of the 

fleetingness of all things, of 

the vanity of which the 

Preacher spoke, filling 

every photon of light 

entering the wearied lens 

of my Canon 70D. Having 

lost hope that I had 

preserved the essence of 

what this charming, 

radiant and wholesome day 

had felt like and meant to 

its hundreds of 

congregants, I became 

heavy-laden from the 

thought that the moment 

was truly lost this time. 

And that I, as the 

photographer, had lost it. 

 

It is odd but beyond doubt 

that the days on which 

life’s beauty pops out of its 

frame are the very same 

ones over which death 

casts its longest shadow, in 

the form or our dreadful 

realisation of the very 

fragility of this life. ‘For 

what is your life?’ James 

asks us (4:14). ‘It is even a 

vapor that appeareth for a 

little time, and then 

vanisheth away.’ Other 

translations capture this 

unsettling feeling of being 

mere ‘mist’, ‘morning fog’, 

‘vapour’, ‘a puff of smoke’. 
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And it is stranger yet but 

doubtless true that this 

painful consciousness of 

the mortality of all things—

vanitas vanitatum—is 

equally present on a fifth 

as on an eightieth birthday. 

It is difficult to accept that 

such a sombre thought 

should cloud the claimed 

happiest days of our lives. 

But it is psychologically 

accurate, as all parents, 

and anyone who has been 

so happy that they have 

cried for fear of losing this 

happiness, will attest. In 

these and similar cases, the 

existential heaviness we 

feel weighing upon the 

present, so irksome in its 

untimeliness among a feast 

of smiles and applause, is 

heightened by, indeed is 

only the contrast cast by 

having suddenly reached 

the surprisingly desolate 

peak of earthly happiness.  

But this feeling, which 

always accompanies the 

historic and the significant, 

was only half the story of 

this most remarkable day 

on this prudent spring 

morning at St. Paul’s 

Manuka Anglican Parish,  

because this was a parish 

and not a person whose 

first eighty years we were 

celebrating. It was not a 

mere brick building whose 

anniversary we were 

marking, but the 

foundation of a spiritual 

house made of living stones 

and a mosaic of the lives 

of so many saints of the 

church, and their heroic 

deeds and inspiring 

expressions of faith, a 

human arch bending 

backwards thousands of 

years towards Calvary—and 

extending ahead of us 

thousands more. It was not 

the arbitrary biological age 

of a community of fleshly 

bodies—mere vapours—we 

celebrated, but a milestone 

in the local life of the 

universal Body of Christ. 

As the Governor-General 

remarked prior to 

ceremonially ‘planting’ the 

meticulously pre-

positioned sapling on the 

church lawn, he mentioned 

that oaks were cited 

numerous times in the 

Bible. In the Old 

Testament, the oak is 

synonymous with strength 

and is rich with ceremonial 

associations. One of the 

most memorable 

references to the species is 

to be found in the prophet 

Isaiah’s famed metaphor: 

‘They will be called oaks of 

righteousness, a planting 

of the Lord for the display 

of his splendour.’ (61:3) 

What are the qualities of 

those upon whom this  

title is bestowed by God? 

Upon closer reflection, 

their traits are not listed as 

specific virtuous qualities 

so much as actions. 

Righteousness, in this 

passage, is a verb. ‘They’ 
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are called righteous who 

proclaim good news to the 

poor and the release of 

prisoners from darkness; 

comfort those who mourn; 

provide for the aggrieved; 

bestow joy upon those in 

despair; rebuild ancient 

ruins; and renew the 

ruined cities. In doing this, 

the said oaks of 

righteousness display not 

their own, but God’s glory. 

Isaiah’s ‘spirit of despair’ 

can still shroud the pious 

and sinners alike. The 

thought can intrude into a 

wedding day, or a birthday, 

or even an oak jubilee that 

in the end all this, too, is 

vanity and chasing after 

the winds. This sapling, 

too, will perish: in 700 

years maybe, but it will 

surely die. These bricks, 

too, will crumble. This 

whole scene will soon fade 

not only from our 

memories, but from our 

hard drives and singed 

photos. All is mere vapour. 

This might be the last word 

for cigarette-wielding 

Continental existentialists. 

But we are no such thing: 

we are Christians. And to 

Christians, this ‘in the end’ 

is true, but only half true. 

For Ecclesiastes is 

misunderstood if he is not 

read up to his dramatic 

‘end of the matter’ (12:13): 

‘Fear God and keep his 

commandments, for this is 

the whole duty of man.’ 

Even Jesus, we recall, was 

tempted to jump into the 

abyss. Intriguingly, it is 

precisely after defeating 

the Devil that Jesus 

returned to Galilee and 

Nazareth ‘in the power of 

the Spirit’ (Luke 4:14) and 

preached in a synagogue 

from the very same part of 

Isaiah on righteousness. 

(He isn’t recorded citing 

the final ‘oaks’ passage). 

 

We may still wonder why 

oaks are the Biblical tree of 

choice in this metaphor. 

The Reverend Mark Woods 

has a touching parable. He 

writes that, when it grows 

alone, the field oak 

becomes tangled, hunched 

over itself, close to the 

ground. In contrast, ‘the 

woodland oak grows 

with other trees. 

Consequently, it doesn't 

spread, like its cousin in 

the field. It grows 

straighter and higher, 

because it reaches 

towards the light. The 

oaks of righteousness are 

plural. They are 

woodland oaks, growing 

together.’ This reminds 

us that we, too, grow 

straighter together, that 

this day didn’t depend at 

all on our eyes, brains or 

cameras to save and that 

we, plural, were the ones 

who had been saved. And 

that’s worth celebrating. 
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In 2018 I was privileged to 

make a retreat on the Holy 

Island of Lindisfarne. 

Although the retreat was 

planned earlier in the year, 

its timing took on a new 

significance for me as it 

came to occupy a ‘hinge 

space’ as I prepared to 

move to take up ministry 

here at Manuka. My time at 

Holy Island concluded an 

informal Celtic pilgrimage 

that took me to Wales, 

Scotland and England, 

spending time at St David’s 

on the Pembrokeshire 

Coast in Wales and moving 

up to Whithorn, where St 

Ninian established the first 

Christian Church in 

Scotland in the late 4th 

century A.D. century. 

Having visited some of the 

places where these 

energetic, courageous and 

faithful saints had lived, 

prayed and worked – 

seeing the stony legacy of 

their labours (perhaps 

ruins, perhaps rebuilt 

edifices) – this was not just 

a historical tour. The faith 

that inspired these early 

saints was still being 

celebrated and lived in 

each of these places and I 

was able to share in that 

tradition of faith in each of 

those places, each with its 

own particular essence 

blended from the physical 

setting of the locale, the 

sweep of history, culture 

and contemporary realities. 
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At St David’s I enjoyed the 

richness of Anglican 

cathedral worship and the 

British choral tradition. 

Happily, my stay at St 

David’s coincided with a 

concert of glorious sacred 

music by the cathedral 

choir. At Whithorn, where 

there is no longer a shrine 

for St Ninian whose priory 

is in ruins, my experience 

of worship was much 

quieter and simpler. 

However, the churches of 

Whithorn share an 

ecumenical ‘Ninian 

Moment’ at midday, with a 

handful of people 

gathering for a reading and 

prayer. I then moved on to 

Holy Island where the 

ministry of the various 

retreat houses, and the 

rhythm of daily office and 

Eucharist in the Parish 

Church maintain the pulse 

of Christian worship that 

was set beating there by St 

Aidan in the 7th Century. I 

stayed at the ‘Open Gate’, 

the house of the 

Community of Aidan and 

Hilda and enjoyed their 

wonderful hospitality and 

the peace and space for 

reflection and prayer that 

they make possible. The 

retreat I was on was 

entitled The Divine and 

Nature and was led by 

author David Cole. 

This experience was very 

meaningful for me. I have 

been drawn to the  

spirituality and liturgy of 

so-called contemporary 

Celtic Christianity for some 

years now. I routinely turn 

to the prayers and liturgies 

of writers such as David 

Adam, the Northumbria 

Community, Ray Simpson 

and the Iona Community to 

give expression, rhythm 

and depth to my own 

prayer life. Readers who 

have attended Midday 

Prayer at St Paul’s will be 

familiar with one of these 

sources, Liturgies from 

Lindisfarne, a volume that 

I treasure for its poignancy 

and depth, earthiness and 

sensitivity.  

Contemporary ‘Celtic 

Christianity’ has its critics, 

for sure. Some question its 

historicity and accuse it of 

romanticising a misty past. 

A trained historian myself, 

I tend to let those concerns 

wash over me. I see its 

value lies in its potential 

for the appropriation of the 

tenor and form of what is 

knowable of the Celtic 

Church of ancient times for 

Christians of today. Certain 

emphases are extracted 

from the ancient sources 

and developed for 

contemporary application 

to living the Christian way, 

for instance: hospitality, 

community, sacramental 

and sensory experience of 

God, love of creation, the 

rhythms of prayer and  

Photo credit:  

Brendan Campbell,  

Flickr (2011)

https://www.flickr.com/photos/bobfantastic/5679660364/
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Seasonality, commitment 

to ongoing learning and 

discipleship.  

Earlier in the year a friend 

tipped me off that the 

Reverend Simon Reed, a 

London vicar and one of 

the three guardians of the 

Community of Aidan and 

Hilda, would be visiting 

Australia in October. I was 

excited that Simon 

accepted my invitation to 

visit our Parish during his 

time in Australia in 

October to lead us in an 

exploration of what the 

insights and ethos of Celtic 

Christianity might offer to 

us, 21st Century Anglicans 

in the antipodes. Despite 

the brevity of his visit – a 

mere four days among us – 

this was a very busy and 

stimulating time.  

 

Some 80 people attended a 

presentation delivered by 

Simon on Friday 18 

October in which he 

unpacked something of the 

history of Celtic 

Christianity and the 

essence of what 

contemporary Celtic 

Christianity is about. He 

shared stories of some of 

the ancient Celtic saints 

and spoke of some of the 

parallels between the 

socio-spiritual context of 

the Celtic Church and that 

of the Church in 

contemporary western 

society. The following day, 

around 50 parishioners 

gathered to begin 

workshopping how these 

insights might intersect 

with or be applied to our 

own context here in 

Manuka. We were 

privileged to begin this 

process with an 

introductory address by St 

Paul’s parishioner Hugh 

Mackay, the distinguished 

social researcher. Hugh 

described the socio-

cultural context of 

contemporary Australia 

and attitudes toward 

religion, holding before us 

an impression of 

Australian society that was 

in many ways divided and 

wounded.  

Simon then led us in a 

series of discussions about 

the nature of discipleship, 

community and outreach in 

our parish context – what 

Photo credit:  

Nuwandalice,  

Flickr (2011)

https://www.flickr.com/photos/nuwandalice/5583558662/
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this presently appears to be 

and what it might become 

through our application of 

some of the features of 

Celtic spirituality that he 

shared with us. There was a 

strong sense of enthusiasm 

and positivity among those 

sharing in this time and 

there will be follow-up 

sessions to further explore 

how we, as a parish 

community, might engage 

with some of the elements 

of Celtic Christianity to 

develop our experience 

together of what it is to be 

a Christian community, 

to be growing on the 

journey of discipleship 

and maturing in our faith, 

and how we live our 

mission to reach out to 

others in loving service and  

 

 

 

 

with the hope of the 

Gospel.  Simon related how 

St Aidan and his monks 

observed a 40-day period 

of prayer before 

establishing their 

community at Lindisfarne. 

At Midday Prayer we are 

presently keeping a 40-day 

observance of intentional 

prayer in response to the 

workshops, leading up to a 

gathering on the eve of 

Advent to explore the next 

steps on this journey of 

discipleship, community 

and outreach for our 

Parish. This period will 

conclude with a gathering 

on Friday 29 November, at 

which we will begin the 

task of identifying the next 

steps we might take on this 

journey together.  
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This is no conservative 

apologetic, as the title 

might suggest.  Dale 

Martin, former Woolsey 

Professor of Religious 

Studies at Yale University                              

                       is a highly- 

                          regarded,  

                             liberal  

                             New  

                           Testament  

                         scholar.  The  

                        book is well- 

                      written and  

                           absorbing,  

                               directed   

                                  at  

                                 theology 

                                 academ- 

                                   ics, and                         

                                   general 

                                   readers  

                                    with 

                                    some 

                                   know- 

                                  ledge of 

New Testament 

scholarship such as 

Martin's 2009 Open Yale 

Course, 'Introduction to 

the New Testament History 

and Literature' (available 

here).  Only pp. 11-28 are 

highly technical and best 

left to scholars.  Martin 

discusses his book in an 

interview available here.  

 

The Introduction sets out 

the author's purpose to 

declare the development, 

over the last two hundred 

years, of a New Testament 

theology or a Biblical 

theology a failed project.  

By this, Martin means the 

attempt to use historical 

criticism, i.e. 'reading 

biblical documents for 

what we imagine their 

meaning would have been 

for the original authors and  

 

https://oyc.yale.edu/religious-studies/rlst-152
https://www.youtube.com/watch?v=PWdU0Mf17H0
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readers' (p.4), to get to the 

primary meaning of the 

texts.  This approach 

assumes that the 

theological meaning is 

'founded' or based on the 

primary, historical 

meaning.  There are several 

problems with this 

approach.    

 

First, orthodox theology 

did not mature for some 

centuries after the writing 

of the New Testament 

texts.  Second, for Jesus of 

Nazareth, historical 

analysis produces an 

historical construction of 

Jesus which 'must reject 

any claim for Jesus of 

Nazareth that modern 

historians would be 

unwilling in principle to 

make about other historical 

persons' (p.216).  Martin 

observes that 'Biblical 

interpretation seemed 

increasingly to me to be cut 

off from a mature faith and 

understanding of Christian 

doctrine.' (p.5).   

 

For Martin, the approach 

produces 'bad history, bad 

theology, or both' (p.28).  

He explains that in 

antiquity and the middle 

ages, the biblical text was 

read as narrative or 

allegory.  It is only we 

moderns who read material 

seeking historical or 

scientific 'fact'. Martin 

argues that it is not 

necessary to choose  

 

between reading the text 

historically or 

theologically; one can have 

both a view of the biblical 

narrative informed by 

historical analysis and a 

view informed by 

theological reflection.  An 

important implication of 

recovering a theological 

reading of the text is that 

the historical and scientific 

errors in the text need not 

threaten or undermine the 

theological reading of 

scripture. 

 

The remainder of the book 

is divided into seven 

chapters addressing the 

major topics of Protestant 

systemic theology: 

‘Knowledge’, ‘Scripture’, 

‘God’, ‘Christ’, ‘Spirit’, 

‘Human’ and ‘Church’, to 

support his argument.  

These chapters reflect the 

author's personal theology 

and are partly 

autobiographical.  Martin 

states that he had a 

fundamentalist upbringing 

in small-town Texas before 

undertaking theology 

studies at Princeton and 

Yale.  The book is 10 years 

in the making and traces 

Martin's journey to 

reconcile his historian's 

approach to the biblical 

text with active 

membership of an Anglo-

Catholic Episcopal parish.  

Martin acknowledges his 

debt to Augustine and 

Aquinas, and seeks to  
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develop a theology that he 

believes would be accepted 

as orthodox by Orthodox, 

Catholic and Protestant 

Christians alike (p.36).  

 

Chapter 1, ‘Knowledge’, 

addresses the nature of 

faith, belief, and 

knowledge.  He suggests 

that belief and knowledge 

are a continuum, based on 

the level of confidence one 

can have in any claim.  He 

argues that his theology is 

post-modernist and 'non-

foundationalist'.  By this he 

means that the text can 

offer no historical meaning 

on which a theology can be 

built.  Everything is an 

interpretation, albeit with 

different levels of certainty.  

Theology is also 

provisional, as new 

insights inform future 

interpretation, e.g. feminist 

theology.  Importantly, this 

does not apply a harder 

test for theology than for 

science or history.  

Scientific and historical 

knowledge are also 'non-

foundationalist' and 

provisional—every 

explanation is ultimately 

an interpretation of 

evidence or data (p.33).  

 

The remaining chapters 

will be more familiar 

territory for most readers.  

Little if any of the theology 

is new, but what is 

engrossing is the analysis 

of the historical meaning of 

 

a passage, often referring 

to the original Greek for a 

more nuanced meaning, 

followed by analysis of 

interpretations by early 

Christian, medieval or 

modern theologians, and 

the author's interpretation 

that he believes would be 

meaningful to 

contemporary readers. 

 

Martin does not say that 

historical analysis is 

irrelevant to correct 

interpretation—it just 

should not be 

determinative.  As an 

example, modern thinking 

defines miracles as events 

in which God 'breaks into 

nature' overturning the 

'laws of nature'.  However, 

to ancient Christians, 

miracles were simply 

events that were  

out of the  

ordinary,  

wonder  

producing 

or awe 

inspiring 

(p.158). 
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Furthermore, until late 

antiquity there was no 

concept of the 

supernatural; everything 

was part of the natural 

order.  The split between 

the natural and the 

supernatural was only fully 

developed in the 17th 

Century by Descartes.  

Martin claims that 

identifying God as 

supernatural 'was the 

mistake of much modern 

Christian teaching since 

the Enlightenment' to  

avoid identifying God with 

nature.  He claims: 'We 

don't need a realm of "the 

supernatural" to retain 

faith in God.' (p.158) and 

suggests that the doctrines 

of radical transcendence 

and radical immanence are 

more useful ideas for 

contemporary Christians, 

avoiding the 

philosophically 

problematical concept of 

the supernatural. 

This is a book of 

uncommon breadth, 

insight and clarity, 

deserving of thoughtful 

reading. 

Dale B. Martin, Biblical 

Truths: The Meaning of 

Scripture in the Twenty-

first Century (New Haven: 

Yale University Press, 

2017), Hardback. 400 

pages, A$70.66 
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When the media reported 

that a letter in which Albert 

Einstein ‘explicitly rejected 

God and religion’ was to be 

auctioned, I turned to my 

noted gathered over the 

last decade as Editor of 

Community. Einstein had 

written the letter to a 

Jewish philosopher in 

1954, a year before he died. 

My readings of Einstein’s 

extensive writings, 

informed by the depth of 

thinking of his scientific 

mind, were directed, as 

were his words, to a search 

for the language to 

communicate the sacred 

dimension, in his  

case, of science,  

and in my case  

of Christian  

theology.  

There were revealing and 

illuminating parallels in 

where his readings took 

me. Einstein’s response 

was that those convictions, 

necessary and determinant 

for our conduct and 

judgments, were not to be 

found solely along the  

solid scientific way.  

Knowledge of what is did   

 

Photo credit:  

L’art au présent, 

Flickr (2017)

https://www.flickr.com/photos/144232185@N03/34865734483/in/album-72157683408033601/
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not open the door directly 

to what should be the goal 

of our human aspirations. 

Objective knowledge, he 

said, provides us with 

powerful instruments for 

the achievement of certain 

ends, but the ultimate goal 

itself and the longing to 

reach it must come from 

another source. 

 

Einstein’s was not the 

personal God of Western 

religions.  He claimed God 

could be conceived only 

through the ‘rationality or 

intelligibility of the world 

which lies behind all 

scientific work of a higher 

order.’  He wrote of ‘cosmic 

religion’, beliefs that he 

claimed were difficult to 

describe to anyone who 

was entirely without them.  

Central to his position was, 

in his own words, a 

‘rapturous amazement at 

the harmony of natural 

law, which reveals an 

intelligence of such 

superiority that, compared 

with it, all the systematic 

thinking and acting of 

human beings is an utterly 

insignificant reflection.’  

He was of the opinion that 

all the finer speculations in 

the realm of science spring 

from a deep religious 

feeling, and that without 

such feeling they would not 

be fruitful.  For him,  

religiosity was ‘knowledge 

of the existence of 

something we cannot 

penetrate, our perceptions 

of the profoundest reason 

and the most radiant 

beauty, which only in their 

most primitive forms are 

accessible to our minds—it 

is this knowledge and this 

emotion that constitute 

true religiosity; in this 

sense, and in this alone, I 

am a deeply religious man.’ 

While it was true that 

scientific results were 

entirely independent from 

religious or moral 

considerations, those 

individuals to whom we 

owed the great creative 

achievements of science 

‘were all of them imbued 

with the truly religious 

conviction that this 

universe of ours is 

something perfect and 

susceptible to rational 

striving for knowledge.’ 

Intelligence, he said,  

may make clear the 

interrelation of means  

and ends; but mere 

thinking could not give  

us a sense of the ultimate 

and fundamental ends. They 

could not be stated  

and justified merely by 

reason. Their authority 

existed in a healthy society  

as powerful traditions, 

which acted upon the 

conduct and aspirations 

Photo credit:  

L’art au présent, 

Flickr (2011)

https://www.flickr.com/photos/144232185@N03/35675444595/
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and judgments of the 

individuals as something 

living, without its being 

necessary to find 

justification for their 

existence. ‘They come into 

being not through 

demonstration but through 

revelation,’ he said.  

Instead of asking what 

religion is, Einstein 

preferred to ask what 

characterises the 

aspirations of a person who 

gives the impression of 

being religious: ‘a person 

who is religiously 

enlightened appears to me 

to be one who has, to the 

best of his ability, liberated 

himself from the fetters of 

his selfish desires and is 

preoccupied with thoughts,  

feelings, and aspirations to 

which he clings because of 

their super personal value.’ 

What was important was 

the force of this super-

personal content and the 

depth of the conviction 

concerning its 

overpowering 

meaningfulness, regardless 

of whether any attempt was 

made to unite this content 

with a divine Being. 

Einstein compares his 

scientific concept of the 

‘mysterious’ and the 

proclaimed ‘mystery’ of 

Christianity. ‘The fairest 

thing we can experience is 

the mysterious,’ he wrote. 

‘It is the fundamental  

 

emotion which stands at 

the cradle of true art and 

true science.’ It was the 

experience of mystery that 

engendered religion. The 

most beautiful and most 

profound religious emotion 

that we can experience, he 

said, was the sensation of 

the mystical.  ‘All means 

prove but a blunt 

instrument if they have not 

behind them a living spirit 

of humanity. If the longing 

for the achievement of the 

goal is powerfully alive 

within us, then shall we not 

lack the strength to find the 

means for reaching the goal 

and for translating it into 

deeds.’ ‘In essence,’ he said, 

‘my religion consists of a 

humble admiration for this 

illimitable superior spirit 

that reveals itself in the 

slight details that we are 

able to perceive with our 

frail and feeble minds.’   

‘A religious person,’ he said, 

‘is devout in the sense that 

he has no doubt about the 

significance of those super-

personal objects and goals 

which neither require nor 

are capable of rational 

foundation.’ For Einstein, 

‘the highest principles for 

our aspirations and 

judgments are given to us in 

the Jewish-Christian 

religious tradition. It is a 

very high goal which, with 

our weak powers, we can 

reach.’  

 

Photo credit:  

L’art au présent, 

Flickr (2011)

https://www.flickr.com/photos/144232185@N03/34834358614/
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Credit: Photos by Walters Art Museum (2012 and 2013) 

 

 

 

 

 

 

 

 

 

 

 

 

Possible contributions could include: 

 

• ‘Meet the Parishioner’ interviews 

• Personal reflections on religious, 

spiritual, philosophical matters 

• Reports on local parish activities 

• Travelogues and your adventures 

• Book reviews and discussion threads 

• Letters to the Editor 

• Public announcements. 

• All other pitches will be considered 

 

If you’ve enjoyed this edition of 

Community, imagine the joy you can 

bring to fellow parishioners by sharing 

your stories, reflections, travels, passions 

and interests. The magazine’s mission is 

first and foremost to build the family life of 

the church and, secondly, to share our 

passion with the world. The religious 

question is the bass note of this 

publication, but contributions need not be 

strictly theological or scholarly. A broad 

range of topics would be most welcome. 

 

https://www.geograph.ie/photo/4764256
https://www.flickr.com/photos/medmss/7045148587/in/photolist-dPhjCP-bJyee6-dPhjB4-dPhk7K-fmqP8Y-ejh3bN-ejbiX2-ejh399-ejbjdr-ejbiSr-ejh3oS-ejh3kj-ejh3hQ-ejbiUR-ejbjmp-ejh3ro-dPhiDK-dPhjvP-bJyetg-dPnXhE-dPnWQh-dPnWeQ-dcEcLS-dPnW8b-dPhkrz-dPhjzp-24FpgYt-24FpgMX-cBUetG-2dKf4KK-T9LJY9-T9LJTu-UtSaEZ-2e9LZGS-SZVwCJ-2f4rqm3-RvjzWx-7wQtKE-28dUzES-2esbehE-SZVxVo-T8uC2w-24J1WGP-RS73ae-RtZEt2-2fxSQZd-RvjATn-2fxSQGu-24J1WXt-T9LJFf/
https://www.flickr.com/photos/medmss/8411341007/in/photolist-dPhjCP-bJyee6-dPhjB4-dPhk7K-fmqP8Y-ejh3bN-ejbiX2-ejh399-ejbjdr-ejbiSr-ejh3oS-ejh3kj-ejh3hQ-ejbiUR-ejbjmp-ejh3ro-dPhiDK-dPhjvP-bJyetg-dPnXhE-dPnWQh-dPnWeQ-dcEcLS-dPnW8b-dPhkrz-dPhjzp-24FpgYt-24FpgMX-cBUetG-2dKf4KK-T9LJY9-T9LJTu-UtSaEZ-2e9LZGS-SZVwCJ-2f4rqm3-RvjzWx-7wQtKE-28dUzES-2esbehE-SZVxVo-T8uC2w-24J1WGP-RS73ae-RtZEt2-2fxSQZd-RvjATn-2fxSQGu-24J1WXt-T9LJFf/
mailto:anglican.community@gmail.com
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